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 ב"ה   

Please Donate to Keep this Project Going! 

Please help this project continue so that Torah Or and Likutei Torah will be 

available to Jews around the world in the language they understand.  

Please become a monthly donor of $18.  

Please make yourself available to the Alter Rebbe, who wants his maamarim 

to be available to every Jew in the world.  

Please take 5 minutes and sign up online at 

www.Donorbox.org/LearnChassidus to become a monthly donor of $18.  

With these $18 a month, you will have the tremendous merit of having translated 

the Torah Or and Likutei Torah, making it available to Jews all around the world, 

and will receive the tremendous merit and blessings that come with that! 

For additional sponsorship opportunities, or questions on the project, email me at 

lessonsinlikutaytorah@gmail.com 

 

Torah Or English translation project: 

The original text of the maamarim with  נקודות and punctuation is presented side by 

side with a phrase-by-phrase translation and explanation. The translation of the 

text is in bold whereas the commentary is in regular font. The explanations of 

general concepts that are not directly relevant to understanding the flow of the 

maamar are in footnotes. 

The Goal 

The main purpose of this project is to enable the reader to learn the Likutay Torah 

in the original. By learning the words, structure, and concepts of the maamarim, 

eventually they should be able to learn it by themselves in the original. 

The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright by the 

Kehot Publication Society, a division of Merkos L’inyonei Chinuch Inc., and are 
reprinted here with special permission. To purchase the original visit 

www.Kehot.com. 

I would like to thank: Kehot for permission to use the text of the maamarim, the 
administrator of the  מנוקד תורה   and נקודות  project for helping with the לקוטי 

punctuation, to see any Maamar from Torah Or/Likutay Torah with נקודות go to his 

website www.ChassidutBehirah.com,  to R’ Baruch Katz for creating and 

managing the website, and Rabbi Yitzchok Miller for editing. 

http://www.donorbox.org/LearnChassidus
mailto:lessonsinlikutaytorah@gmail.com
http://www.chassidutbehirah.com/
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Torah Or 

 תּוֹרָה אוֹר
בּוּר   יל דִּּ תְחִּ  הַמַּ

יןַׁ נ ִ ת  הִיַׁלְּ 'ַׁיְּ וֹּ ַׁג  ךָּ ט ְּ 'ַׁאֶתַׁמ  וֹּ י ֹּאמֶרַׁג  1ַׁו 
 ַ ש  רָּ א  ת פָּּ אֵרָּ  ב ,  נז  –  ד,נו ף דַּ וָּ

 “Transforming Kelipah 

By Revealing Its Source” 

In the Parsha of Vaeira, the Torah tells us about the miracles Moshe and Aharon 
performed in Mitzrayim (Egypt). The first set of miracles performed weren’t 

intended to punish Pharoh; their purpose was to prove to Pharoh that Hashem had 

actually sent them, and Hashem’s infinite might. The first of these “signs” occurred 

when Hashem told Moshe to relay to Aharon to throw down his staff and it will 
transform into a snake. When Aharon did so, not only it transformed into a snake, 

but it also (1) turned back into a staff and then (2) swallowed up all the other snakes 

Pharoh’s magicians had made from their own staffs, while still remaining a 
wooden staff. The Alter Rebbe will analyze the significance behind the details of 

this particular miracle: 

 Part 1 )א( 

ה וְאֶל אַהֲרֹּן לֵאמֹּר    "וַיֹּּאמֶר ֶ ,  כוּ' ה' אֶל מֹּש 

י   יְהִּ פַרְעֹּה  פְנֵי  לִּ לֵךְ  ְ וְהַש  ךָּ  מַטְּ אֶת  קַח 

ין  אֶת    :עַד   , כוּ'  לְתַנִּּ אַהֲרֹּן  ה  מַטֵּ בְלַע  וַיִּּ

ם" תָּ תֵנוּ ז, ח מַטּוֹּ ָּ ש  רָּ  : (־יב)פָּּ

“And Hashem said to Moshe and 

Aharon saying: When Pharoh will 

ask for a sign, then tell Aharon: take 

your staff and throw it down before 

Pharoh and will become a 

snake…then Pharoh called to his 

magicians and they also turned their 

staffs into snakes…but then the staff 

of Aharon swallowed up their staff-

snakes…” (Shemos 7:8-12) 

 
עוּדָּּ ר  נֶאֱמַ )  1 סְּ בָּּ ה בַּ ַ ַ ת  ש  ש  רָּ אֵרָּ ת  פָּּ יא,  וָּ רְכִּ דֶש  ם  מְבָּ בָּ   הַחוֹּ ְ  ת תקס"ה(. טֵבֵ ט, כ"ז  ש 
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הְ  נֶּ ֶ ש  ה  טֶּ הַמַּ נְיָּן  עִּ ין  בִּ ש  פַּ לְהָּ לְנָּחָּ )וְאַחַר    ,ךְ 

ךְ לְמַטֶּ  זַר וְנֶהְפַּ ךְ חָּ  ה.  כַּ

We need to understand: (1) What is 

the significance of the miracle that 

the staff was transformed into a 

snake, and then was transformed 

back into a staff? 

ן  מָּ   ,וְגַם  וֹּ אש  רִּ הָּ פֵת  הַמּוֹּ יָּה  הָּ זֶּה  ֶ ש  ה 

נָּּ  ֶ ת(   , לְפַרְעֹּה   נוּ תְ ש  ר מַכּוֹּ עֶש ֶ ל הָּ דַם לְכָּ  : וְקָּ

Also: (2) Why was this was the first 

“sign” that they showed to Pharoh, 

and came as a prerequisite for all of 

the Ten Plagues? 

יב  תִּ נֵּה כְּ ם"   :יב, לו( א)בֹּּ  הִּ יִּ צְרָּ לוּ אֶת מִּ   ,"וַיְנַצְּ

רַזַ  מְרוּ  קיט.( ל  "וְאָּ סָחִים  ְּ " )פ  אוּהָּ  :  עֲש ָּ ֶ ש 

ים  גִּ הּ דָּּ אֵין בָּּ ֶ מְצוּלָּה ש   . "כִּּ

Now, it is written (Shemos 12:36): 

“And they (The Jewish People) 
emptied Mitzrayim (from their gold 

and silver and possessions when they 

left) ,” regarding which our Sages 

have said (Pesachim 119a): “They 

made it (Mitzrayim) like a pond 

lacking its fish”. 

ירוּש   צּ   : פֵּ הַנִּּ ל  כָּּ טוּ  קְּ לִּּ ֶ נָּּפְלוּ  ש  ֶ ש  ין  צִּ וֹּ

ְ בַּ  ּ אֲלֵ ש  ה  ירָּ מֵהֶם    , יהֶם בִּ ם  צְרַיִּ מִּ קְנוּ  תְרוֹּ וְנִּ

מְצוּלָּה   כִּּ אֲרוּ  ְ ש  נִּּ ֶ ש  ' עַד  ירוּ  ,  כו  אִּ ְ ש  הִּ וְלֹּא 

צּ  ילּוּ נִּ ם אֲפִּ ָּ ד. ש  ץ אֶחָּ  וֹּ

This means: They collected all of the 

“Sparks of Holiness” that “fell 

down” from the “shattering of the 
Keilim” into their land (of 

Mitzrayim), and after the Jewish 

People gathered these “sparks of 
Holiness,” the land of Mitzrayim was 

emptied from them until it remained 

like “a pond without fish”, and the 
Jewish People didn’t leave behind 

even one “spark” . 

נֵּה  נָּּפְלוּ    , וְהִּ ֶ ש  ת  צוֹּ צּוֹּ הַנִּּ נְיָּן  עִּ ין  בִּ לְהָּ

ירַת בִּ ְ ש  ם ־ בִּּ תָּ נְיַן הַעֲלָּאָּ ים וְעִּ לִּ    –  הַכֵּ

Now, we need to understand the idea 

of these “Sparks of Holiness” that 

fell down with the “shattering of the 

Keilim” and how they are elevated: 

נְיָּן  עִּ יָּדוּעַ   :הָּ נֵּה  הִּ י  הוּא    ,כִּּ ה  ירָּ בִּ ְ ּ הַש  נְיָּן  עִּ

דְּ  ין  אִּ קַדְמָּ ין  מַלְכִּ ז'  יתַת  בְּ   , 2תֹּהוּ מִּ ְ ש  נִּּ ֶ רוּ  ש 

The idea is: It is known that the 

“shattering of the Keilim” is the 

 
מֶלֶךְ )  2 מְלָּךְ  פְנֵי  לִּ ם  אֱדוֹּ אֶרֶץ  בְּ לְכוּ  מָּ ר  ֶ אֲש  ים  לָּכִּ מְלֹּךְ .  "הַמְּ .    וַיִּּ לַ   ת"וַיָּּמָּ .  ְ ש  לא  חוַיִּּ אֵילָּךְ   לו,  עַר  .  וָּ ַ ש  ים  חַיִּּ עֵץ 

י  קִּ רָּ ים פְּ לָּלִּ קּוּטֵי . ב־ א םהַכְּ הלִּ רָּ יזַ  תוֹּ אַרִּ ת"ל לְהָּ ַ ש  רָּ ף פָּּ לַ  סוֹּ ְ ש   . (חוַיִּּ
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י''עַ  לְבִּ ה  לְמַטָּּ פְלוּ  ת    וְנָּ יפּוֹּ לִּ הַקְּ ינַת  בְחִּ בִּּ

א.   חֳרָּ א־אָּ טְרָּ  וְסִּ

“death” of the “Seven Primordial 

Kings of Tohu”, meaning the Keilim 

of the seven emotional attributes from 

Chesed to Malchus of the World of 
Tohu, that broke and fell down in the 

worlds of Beriah, Yetzira, and Asiya 

into the realm of unholiness referred 

to as Kelipa and Sitra Achra.  

To understand the above, we need to preface:  

Before Hashem created the physical world, He created a system of spiritual worlds 

where the Truth of Hashem’s Oneness is more apparent. These spiritual worlds 

contain the souls and angels that are greatly more aware of Hashem than people in 

the physical world are. These spiritual worlds are referred to as Beriyah (Creation), 
Yetzirah (Formation), and Asiya (Action). They correspond to different levels of 

the how the creative energy of Hashem descends until it reaches the physical 

world. 

Before Hashem created the spiritual worlds, He created an interface system 

limiting His Infinite Light to definable manners so as to create and interact with 

finite beings. This interface is comprised of two components: The “Light” of 

Hashem expresses Hashem’s indivisibility and limitlessness, and the “Keilim” of 

the 10 Sefiros, or 10 manners of how Hashem chose to ‘express’ Himself.  

The word “Keilim” literally means “vessel” or “instrument”. In this context, it 

refers to Hashem’s ability of limiting His infinite revelation in specific expressions 
and attributes, e.g. wisdom, kindness. Therefore, these expressions are able to act 

as a source for creating specific and limited beings, and the manner in which 

Hashem interacts with them.  

Now, this ‘interface’ of the 10 Sefiros imbued with Light, came in two ‘stages’ 

known as “Tohu” and “Tikun”. 

The word “Tohu” means “wild” or “unlimited,” and refers to a system of Sefiros 

of Light and Keilim unable to function together properly. The Light was so infinite 
and intense that it was not able to be properly defined and channeled through the 

Keilim in a way that could be directly given over to the created beings. In addition, 

each of the Keilim only had the capacity of expressing Hashem in one particular 
manner to the exclusion of the other Keilim. Thus, the Keilim weren’t able to 

merge into one cohesive system properly expressing Hashem. For these two 

reasons, the Keilim of this system of Sefiros “shattered”, meaning broke down into 
myriads of fragmented “sparks.” Each “spark” is an expression of a particular Kli 

(sing. of Keilim) of Tohu.  
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(They are also referred to as “Sparks of Holiness”. In their source in Tohu, these 

sparks were originally connected to an unlimited level of Holiness, namely the 

Light of Hashem expressed in Tohu. After these “sparks” fell, they still retain a 

residual degree of that original holiness, except its trapped in unholiness, as the 

maamar will further explain.) 

For example, when a person desires to eat a particular food, that urge is a “spark” 

of the Kli of Chesed-Kindness-Love from the world of Tohu.. In this case, it is 

manifest in a particular person who has a ‘love’ or desire for this particular food. 
When the person does not naturally see any connection between his desire for this 

food and Hashem’s Infinite Light, this ‘‘spark’’ of the Kli of Chesed of Tohu has 

been far removed from its original source. This process is referred to as the “Sparks 

of Holiness” falling into unholiness of Kelipa and Sitra Achra.  

Kelipa means a “peel” or “shell”, referring to how the physicality or ego conceals 

the inner Divine intent in something. For example, in this case, the Divine intent 

in a person eating is to energize himself to serve Hashem, but the person feels he 
is eating in order to have pleasure or to energize himself for purely physical life. 

Sitra Achra means “the other side”, meaning not the Side of Holiness. The Side of 

Holiness is only whatever is dedicated to fulfilling Hashem’s plan and true desire 

for its existence. 

In the “shattering of the Keilim of Tohu”, the main shattering occurred in the seven 

Sefiros of the ‘emotional attributes of: 1-Chesed/Kindness 2-Gevura/Severity 3-
Tiferes/Compassion 4- Netzach/Victory 5- Hod/Submission 6- Yesod/Connection 

7- Malchus/Kingship. These seven Sefiros of Tohu are referred to as “the 7 

Primordial Kings of Tohu”. Each of these Sefiros was only expressing Hashem in 

its particular manner, but with unlimited energy, like a king who is the only one in 

charge of his country and has unlimited pride for his particular kingship.3  

After Hashem made the system of Tohu, whose Keilim “shattered” and whose 

sparks fell into unholiness, Hashem created a second interface of Sefiros called 

Tikun.  

The word Tikun means to “fix” or “build up”, and this set of Sefiros has the power 

to fix the “shattering” of the Keilim of Tohu, and to “build up” those sparks into 
something productive and holy. In the world of Tikun, the Light is limited enough 

to properly adapt to the parameters of the Keilim. Also, the Keilim are able to 

merge with each other and into a cohesive system, unlike the Sefiros of Tohu.  

 
3  The three Sefiros of the ‘intellectual attributes of Chochma/Wisdom, 

Bina/Understanding, and Daas/Knowledge also broke down, but in a different manner, and 

here is not the place to elaborate. 
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The system of Tikun is generally expressed in the Sefiros of “Atzilus”, but in 

particular in the Divine soul of every Jew. This is especially true of the souls of 

Tzadikim, like Moshe and Aharon for example. They initiated the process of 

“redeeming the sparks of holiness” that fell into Mitzrayim through the Ten 
Plagues and the service of the Jewish People in general, as the maamar will 

continue to explain. 

Now the Alter Rebbe will give an analogy to better understand this process: 

ם  דָּ אָּ מַת הָּ ְ ש  נִּ ל בְּ ָּ ש  רֶךְ מָּ דֶּ מוֹּ עַל    : וְהַיְינוּ כְּ

טֵילָּה   בְּ ה  יְתָּ הָּ לַגּוּף  הּ  בּוֹּאָּ דֶם  קּוֹּ ֶ ש 

ית  תַכְלִּ אֵין   בְּ אוֹּר  י  ר ־ לְגַבֵּ בָּּ ף  הוּא  ־ וּךְ סוֹּ

תוּב כָּּ ֶ מוֹּ ש  ים ב' ה, טז()  )כְּ ר  מְלָּכִּ ֶ : "חַי ה' אֲש 

נָּיו"(  י לְפָּ מַדְתִּּ  . עָּ

This is similar, by way of analogy, to 

the soul of a person: Before the soul 

came into the body it was completely 

absorbed in experiencing Hashem’s 

Infinite Light, as it is written 

(Melachim II 5:16): “As Hashem 

lives, that I have stood before Him”, 

meaning that the soul of every Jew has 

previously stood “before Hashem”, 

completely absorbed in His Truth. 

יךְ   ִּ חְש  ר הַמַּ בָּ יָּה דָּּ ז לֹּא הָּ אָּ ֶ וּם ש  ּ ש  וְהַיְינוּ מִּ

ילּוּי אֱלֹּקוּתוּמַסְתִּּ  לֶיהָּ הַגִּּ ה    , יר עָּ יְתָּ ךְ הָּ לְכָּ

ית.  תַכְלִּ הּ בְּ רָּ מְקוֹּ טֵילָּה לִּ  בְּ

This is because then there was 

nothing covering over and 

concealing the revelation of 

Hashem, therefore it was completely 

absorbed in experiencing its source 

in Hashem’s revealed Presence. 

גּוּף   בַּ ה  ָּ ש  בְּ תְלַ וְנִּ ה  לְמַטָּּ ה  יָּּרְדָּ ֶ ש  ן  וְכֵיוָּ

י מְרִּ ת    ,הַחוֹּ הְיוֹּ לִּ לֶיהָּ  עָּ יר  מַסְתִּּ הַגּוּף  אֲזַי 

ד   פְרָּ נִּ ר  בָּ וְדָּ לְיֵש   אוֹּ  וּמְלוֹּ עוֹּלָּם  הָּ דְמֶה  נִּ

פְנֵי עַצְמוֹּ     , בִּּ

However, after it descends below to 

become invested in a physical body, 

at that point the body conceals this 

revelation from the soul, so that the 

soul should perceive the world and 

all therein as though they are 

separate and independent of 

Hashem, 

ל   כָּּ ל  ֶ ש  טּוּל  הַבִּּ ינַת  חִּ בְּ רוֹּאֶה  וְאֵין 

י   לְגַבֵּ ת  עוֹּלָּמוֹּ אֵין הָּ רוּךְ ־ אוֹּר  בָּּ ף  הוּא  ־ סוֹּ

יד.  מִּ ם תָּּ תָּ ה אוֹּ  הַמְחַיֶּה וּמְהַוֶּ

and it doesn’t perceive how all of the 

worlds are totally dependent upon 

Hashem’s Infinite Light to 

constantly give them existence and 

life. 
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דֶּ  עַל  נְיָּן  וְכַךְ  עִּ הוּא  ל  ָּ ש  מָּ ירַתרֶךְ  בִּ ְ ־ ש 

ים  לִּ  : הַכֵּ

Similarly, by way of analogy, is the 

case regarding the “shattering of the 

Keilim (of Tohu)”:  

צּ  פְלוּ הַנִּּ נָּּ ֶ ין דְּ ש  צִּ ת  וֹּ יפּוֹּ קְלִּ וּ בַּ ש  בְּ תְלַ תֹּהוּ וְנִּ

 ,י''עַ בִּ דְּ 

The “Sparks of Tohu” fell down 

until they became invested in the 

Kelipos of Beriah, Yetzirah, and 

Asiyah, 

ת   צוֹּ צּוֹּ הַנִּּ עַל  ת  יכוֹּ ִּ מַחְש  ת  יפּוֹּ לִּ הַקְּ ֶ ש 

צַד  ל  כָּּ מִּ ם  תָּ אוֹּ ים  ירִּ וּ    ,וּמַסְתִּּ יש  יַרְגִּּ לֹּּא  ֶ ש 

ילּוּי אוֹּר אֵין  רוּךְ ־ גִּּ ף בָּּ ֶ  , הוּא ־ סוֹּ יּוּכְלוּ  עַד ש 

פְנֵי עַצְמוֹּ  ר בִּּ בָּ ת יֵש  וְדָּ הְיוֹּ  . לִּ

these Kelipos cover over these 

“sparks” and bring concealment to 

them from all sides, so that they will 

not be able to experience the 

revelation of Hashem’s Infinite 

Light, until these “sparks” are able 

to feel themselves as being totally 

separate and independent of 

Hashem.  

רְעֹּה   רוּכְמַאֲמַ  ג(  פַּ כט,  י    :)יְחֶזְקֵאל  רִּ יְאֹּ י  "לִּ

יתִּ  י עֲש ִּ י"י וַאֲנִּ    .נִּ

Like Pharoh said (Yechezkal 29:3): 

“I own the river, and I made 

myself.”  

רוּ לֵיהּ  "רַק   קָּ הַיָּאדְּ א דֶאֱלָּ  It is only that the spiritual Kelipos . 4" אֱלָּהָּ

call Hashem: “the G-d of all other 

forces.” 

The spiritual Kelipos believe that they also have independent power, it is just that 
Hashem is greater than them. However, the physical Kelipos, like Pharoh, deny 

Hashem completely, which is why he claimed to have created himself. 

הַנִּּ  יוּ  הָּ ה  ירָּ בִּ ְ ּ הַש  דֶם  קּוֹּ ֶ ש  י צּ וְאַף  צִּ   ם וֹּ

אֵין  בְּ ים  דִּ וּמְיוּחָּ ים  טֵלִּ רוּךְ ־ בְּ בָּּ ף    ,הוּא ־ סוֹּ

תְגַּלֶּה אוֹּר אֵין  יָּה מִּ ז הָּ אָּ ֶ נֵי ש  פְּ הֶם  ־ מִּ ף בָּּ סוֹּ

ילּוּי וְיִּ  גִּ מוּרבְּ  , חוּד גָּּ

Even though before the “shattering 

of the Keilim” these same “sparks” 

were totally absorbed and unified 

with Hashem’s Infinite Light, this is 

because then the Infinite Light was 

completely revealed to them and 

therefore united with them, 

 
 קי, א(. )מְנָּחוֹּת  4



 

9 LESSONS IN  TORAH OR 

ה אֲבָּ  ירָּ בִּ ְ ּ הַש  לְאַחַר  צּ   , ל  הַנִּּ יָּּרְדוּ  ֶ ין  ש  צִּ וֹּ

ת יפּוֹּ לִּ הַקְּ ךְ  תוֹּ בְּ וּ  ש  בְּ תְלַ הֵם    ,וְנִּ ֶ ש 

ילּוּי   הַגִּּ ים  ירִּ וּמַסְתִּּ ם  תָּ אוֹּ ים  ִּ יש  מַלְבִּּ

יךְ    , אֱלֹּקוּת ִּ וּמַחְש  יר  סְתִּּ מַּ ֶ ש  הַגּוּף  ל  ַ מְש  כִּּ

נַּ''ל  ה כַּ מָּ ָּ ש  י הַנְּ  ,לְגַבֵּ

however, after the “shattering of the 

Keilim,” these same “sparks” fell 

and became invested in the Kelipos, 

which envelope them and hide from 

them the revelation of Hashem, just 

like the body covers over the soul 

and conceals from it the revelation 

of Hashem, as described above, 

טּוּל   בִּּ ינַת  בְחִּ בִּּ ת  הְיוֹּ לִּ ים  יְכוֹּלִּ אֵינָּם  ךְ  לְכָּ

לָּּה.   חִּ יוּ תְּ הָּ ֶ מוֹּ ש   כְּ

therefore, these “sparks” are not able 

to become absorbed in Holiness like 

they were originally. 

ם   ֵ ש  בְּ ים  אִּ קְרָּ נִּ ךְ  ת" וּלְכָּ יפּוֹּ הֵם    , 5" קְלִּ ֶ ש 

ה  יפָּּ לִּ הַקְּ ל  ַ מְש  פֶת    , כִּּ וּמַקֶּ פֶפֶת  חוֹּ יא  הִּ ֶ ש 

הּ  תָּ רֶת אוֹּ הּ וּמַסְתֶּ כָּ תוֹּ בְּ נוּס  י הַכָּּ רִּ   ,עַל הַפְּ

ז  אֱגוֹּ ת הָּ יפַּ ל קְלִּ ַ מְש     , כִּּ

It is for this reason that unholiness is 

called “וֹּת לִיפ   shells/peels”, since-קְּ

they are like a peel that encompasses 

and surrounds the fruit that is 

hidden inside of it and conceals it, 

and like the shell of a nut, 

י  רִּ יא הַפְּ צִּ ה לְהוֹּ רוּפָּ ם עַל יְדֵי    , וְאֵין תְּ י אִּ כִּּ

ה  יפָּּ לִּ ירַת הַקְּ בִּ ְ  ;ש 

and there is no remedy to extract the 

fruit without breaking the shell or 

peel. 

צּ   , וְכַךְ  נִּ יא  צִּ לְהוֹּ דֵי  ה  כְּ ָּ ּ דוּש  הַקְּ צֵי  וֹּ

עֲלֵיהֶם  ים  ירִּ סְתִּּ הַמַּ ת  יפּוֹּ לִּ יָּה    , מֵהַקְּ הָּ

ירַת בִּ ְ ת ש  הְיוֹּ יךְ לִּ רִּ ת־ צָּ יפּוֹּ לִּ  . הַקְּ

So too, in order to remove the 

“Sparks of Holiness” from the 

Kelipos that conceal them, there 

needs to be the process of breaking 

these Kelipos. 

ת   וּמַכּוֹּ ים  פְתִּ וּמוֹּ ת  תוֹּ אוֹּ נְיָּן  עִּ יָּה  הָּ וְזֶה 

ם  צְרַיִּ מִּ בְּ ֶ ן   , ש  לְקַמָּּ דִּ ם   , כְּ ֵ ּ רְצֶה הַש  ם יִּ    :  .אִּ
This was the purpose of the of the 

“signs”, “wonders”, and Plagues 

that were performed in Mitzrayim, 

as will be further explained with 

Hashem’s Will. 

 
לַּ ן  לְקַמָּּ ם  גַ ה  רְאֵ )  5 ַ ש  קּוּטֵ ח סא, ד.  בְּ רָּ י  לִּ יעַ ה  תוֹּ יאוּ כג, ד.    תַזְרִּ "בֵּ דְפָּּ י"  אַחֲרֵ ר  סוֹּ ס  הַנִּּ רֶךְ ר "סֵפֶ ף  בְּ תֶיךָּ   דֶּ צְוֹּ " מִּ

אֵילַךְ קפט, ב  סְמְנוּ  - וָּ מוֹּ י מַרְאֵ "בְּ  נִּ רוֹּ ת הַגָּּהוֹּ ת, מְקוֹּ רוֹּ ת  וְהֶעָּ ֶ ר לְסֵפֶ ת קְצָּ יל  ש  נִּ ינוֹּ רֶ ם" בֵּ  ק א(. פֶּ



 

LESSONS IN  TORAH OR 10 

נֵּה יב  וְהִּ תִּ י  כְּ ב,  ית  ִּ רֵאש  צֵא    :(־יא)בְּ יוֹּ ר  "וְנָּהָּ

יָּה,  מֵעֵדֶן כוּ'  רֵד וְהָּ פָּּ ם יִּ ָּ ּ ש  ים.    6לְד' ַַׁׁוּמִּ ִּ אש  רָּ

ן כוּ'".  וֹּ יש  ד פִּּ אֶחָּ ם הָּ ֵ  ש 

Now, it is written (Bereishis 2:10-11): 
“And a river came flowing out from 

Eden to give water to the Garden, 

and after it passed through the Garden, 
from there it splits up into four 

riverheads. The name of the first of 

these four rivers was Pishon (the 

Nile river) …”. 

Here the Alter Rebbe will give a mystical interpretation of these verses. To better 
understand this, we will go through how these verses are understood on a literal 

level, then on a mystical level: 

When Hashem first made the world, He created a place7 called “Eden”, and to the 
east of this place He created a place called “the Garden”. There was a river that 

flowed from Eden to the Garden, which watered all the plants and trees in the 

Garden. After this river passed through the Garden, it submerged underground and 

resurfaced as four different rivers. 8 

 
ה(.  6 עָּ  )לְאַרְבָּּ

7  The exact location of this place is not clearly known, according to a maamar from the 

Mittler Rebbe. The Garden of Eden is located somewhere along the equator, to the south 

of Eretz Yisrael, See Maamarei Admor ha-Emtza’i (Discourses of the Mittler Rebbe), 

Vayikra, vol. 2, p. 703.  
8  Information here are based on article by Rabbi Shaul Wolf, 

https://www.chabad.org/parshah/article_cdo/aid/3082157/jewish/Where-Are-the-Four-

The Four Rivers 

https://www.chabad.org/parshah/article_cdo/aid/3082157/jewish/Where-Are-the-Four-Rivers-that-Come-from-Eden.htm
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One river, Pishon, was the Nile (White Nile) that flows through Mitzrayim, the 

second river was Gichon (Blue Nile) that surrounds Ethopia, the third river was 

Chidekel (Tigris) near Assyria, and the fourth river was Pras (Euphrates).9 

On a mystical level, this “river from Eden” is a “river” of Divine Light that “flows” 
from the highest level of Atzilus called Chochma/Wisdom all the way until the 

lowest level of Atzilus known “the Garden” which is Malchus/Kingship of Atzilus. 

(Chochma/Wisdom is also called “Eden/Pleasure” since Hashem’s Pleasure is 

expressed in this Chochma.)  While this “river” of life-giving Divine Light flows 
through Atzilus it is still “one river” since this Light is united with the Sefiros of 

Atzilus, and the Sefiros with each other. This is analogous to a body that has one 

soul flowing through it, since the various body parts form one cohesive entity.  

However, after this “river of Light” flows through Malchus (the Garden) it 

becomes “submerged” into a different level of existence where Hashem’s Oneness 

is not openly revealed. In that level, the created beings do not feel united with the 

Divine Light, nor with each other. This “river” of Light “resurfaces” there as four 
different “rivers”, meaning that it becomes expressed differently in different 

aspects of creation, for example in the four “elements” of fire, air, water, and earth, 

which represent different tendencies and aspects manifest throughout all levels of 

creation. 

After this “river of Light” flows through the various aspects of the spiritual worlds 

and into the physical world, it further descends to give life to an even lower 

dimension of existence known as “Kelipa” or unholiness.  

In Kelipa itself, there are four kingdoms that tried to enslave the Jewish People, or 

at least stop them from serving Hashem. These were: Mitzrayim (Egypt), Bavel 

(Babylonia), Greece, and Rome.  

These four kingdoms of unholiness receive their life from the “four rivers of Light” 

flowing through the spiritual worlds, which correspond to the four physical rivers 

that came from “the Garden”. The kingdom of Mitzrayim received their life from 
the spiritual “river” called Pishon/Nile, which also was manifest in the physical 

river Nile that flowed through their land. 

After the Sin of the Tree of Knowledge by Adam the First Man, the “Sparks of 
Tohu” fell from him into the physical and spiritual river that flowed out of the 

Garden where he was. They later became expressed in all the unholiness in the 

world, but primarily in the four kingdoms that enslaved the Jewish People. 

 
Rivers-that-Come-from-Eden.htm, excerpted with permission from Chabad.org. 

9  Picture of “The Four Rivers” is copyright of Sefira Lightstone, and reproduced here with 

special permission. To see more of her works, go to www.sefiracreative.com    

https://www.chabad.org/parshah/article_cdo/aid/3082157/jewish/Where-Are-the-Four-Rivers-that-Come-from-Eden.htm
http://www.sefiracreative.com/
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More of these “Sparks of Tohu” that fell into these “rivers” fell into the spiritual 

river of “Pishon/Nile” that gives life to Mitzrayim than in the other spiritual rivers. 

These sparks were redeemed through the Jewish People’s self-sacrifice and the 

miracles and plagues in Mitzrayim. 

 

צֵא מֵעֵדֶן " :וּפֵירוּש   ר הַיּוֹּ ה   "נָּהָּ כָּ ָּ יא הַמְש  הִּ

ה  כְמָּ מֵחָּ כֶת  ֶ מְש  הַנִּּ ה  רָּ ילָּּ ־ וְהֶאָּ ה  עִּ אָּ

ילוּתדַּ  אֵין   , אֲצִּ אוֹּר  ש   מְלוּבָּּ הּ  בָּּ ֶ ף  ־ ש  סוֹּ

רוּךְ   הוּא. ־ בָּּ

The mystical meaning of this: “The 

river that came flowing out of Eden” 

is a reference to the flow and light of 

Chochma (Wisdom) Above in the 
World of Atzilus, which is referred to 

as “Eden”, in which Hashem’s 

Infinite Light is expressed. 

אֵין  ר  אוֹּ ךְ  ָּ מְש  נִּ הּ  דָּ יָּ וְעַל  הּ  רוּךְ ־ וּבָּ בָּּ ף  ־ סוֹּ

ילוּת אֲצִּ הָּ ל  כָּ בְּ ָּ   , הוּא  מְש  ינַת  וְנִּ חִּ בְּ עַד  ךְ 

א  דַּ ־ מַלְכוּת קְרָּ הַנִּּ ילוּת  זֶהוּ  וְ ",  ן גָּּ " אֲצִּ

ת אֶת הַגָּּן" קוֹּ ְ ָּ ) "לְהַש   . ם(ש 

Hashem’s Infinite Light is drawn 

forth into the entire World of Atzilus 

in and through this level (of 
Chochma/Eden), until it becomes 

expressed in the level of Malchus 

(Kingship) of Atzilus which is 

referred to as “the Garden”, and 

this is the meaning of “to give 

‘water’ to the ‘Garden’,” meaning to 
drawn down Hashem’s life-giving 

Light into Malchus, which is called 

“the Garden”. 

ילוּת   אֲצִּ בַּ ם  ָּ חָּ " וְש  י  הִּ וְגַרְמוֹּ יהוּ  ד  אִּ

ן  הוֹּ  .10" בְּ

In that World of Atzilus, “Hashem’s 

Light and His Keilim are totally 

unified”.  

Meaning, the Light adapts to the Keilm and the Keilim surrender their definition 
and limitation to the Light, so that they work to merge Infinite and Finite. This 

allows Hashem’s Infinite Light to come down to the created beings. Not only is 

the Light united with the Keilim, but the Keilim are able to merge together 
cohesively, so that the Light remains one single indivisible Light throughout all of 

Atzilus. 

ר   אַחְדוּת. ,  ד אֶחָּ   –וְלָּכֵן הַנָּּהָּ הוּא עוֹּלָּם הָּ ֶ  And therefore the “river” of Light in ש 

Atzilus is still “one”, since it is in the 

 
לָּים עִּ ד  חָּ אֶ א הוּ ) 10 ה ג ו. כֵּ מָּ הַקְדָּּ קּוּנֵי זֹּהַר בַּ  (. ב , תִּּ
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World of Hashem’s Oneness being 

openly expressed. 

ה  יאָּ רִּ הַבְּ לְרֹּאש   יעַ  גִּּ הִּ ֶ ש  ן  ם  "אֲזַי    , וְכֵיוָּ ָּ ּ ש  מִּ

רֵד  פָּּ לְד'    –   "יִּ קוּת  תְחַלְּ וְהִּ ירוּד  פֵּ ינַת  בְחִּ בִּּ

ת   רוֹּ קוּת.    –נְהָּ תְחַלְּ לַּת הַהִּ חִּ הוּא תְּ ֶ  ש 

Once this “river of Light” reaches the 

beginning of the World of Beriah 

“from there it splits up,” into the 

level of separation and division, so 

that it turns into four different 

“rivers of Light”, since the World of 

Beriah is the beginning of division.  

In that spiritual world the created beings first experience a feeling of division and 

separation between themselves and their Creator, and consequently, between 

themselves and each other. 

נֵּה  אֶחָּ   , וְהִּ ר  נָּהָּ אֵין  ֶ ש  ת  רוֹּ הָּ הַנְּ ל  ַ מְש    ד כִּּ

חֲבֵירוֹּ  מֶה לַ מַהוּתוֹּ    :דּוֹּ בְּ ם    –לֹּא  מַיִּ הוּ  זֶּ ֶ ש 

אֵ  י  נִּ ֵ ּ וְהַש  ין  וּצְלוּלִּ ין  כֵן מְתוּקִּ וְלֹּא  ;  ינוֹּ 

דְלוֹּ   ת    –בְגוֹּ אוֹּ רְסָּ פַּ ם  אתַיִּ מָּ ךְ  ָּ מְש  נִּ ה  זֶּ ֶ ש 

ה  ךְ מֵאָּ ָּ מְש  י נִּ נִּ ֵ ּ    וּכְהַאי גַוְונָּא.  , וְהַש 

Now, just like in the analogy of 

physical rivers, one river is not the 

same as another river: Neither in 

quality, since one river will have 

sweet and clear water compared to a 

different river; nor in quantity, 

since one river may run for two 

hundred miles
11
 and another may 

run for only a hundred miles or the 

like. 

ת זֶה לָּזֶה  – ת עֶלְיוֹּנוֹּ רוֹּ הָּ ים הַנְּ מִּ ךְ אֵין דּוֹּ  So too, the “rivers of Light” Above in   : כַּ

the spiritual worlds are not the same:  

הַיְינוּ  ן "   , דְּ וֹּ יש  ילוּס  "   –  "פִּּ ל    –נִּ ֶ ש  ר  ש ַ

ם  צְרַיִּ צּ   , 12" מִּ נִּ פְלוּ בוֹּ  וְנָּ כוּ  ְ מְש  ים  נִּ רַבִּּ ים  צִּ וֹּ

הַתֹּּהוּ  ֶ   , מֵעוֹּלָּם  ּ ש  ה  מַּ מִּ תֵר  בֶל  יוֹּ לְבָּ נָּּפְלוּ 

'  :   .כו 

Meaning, that many “Sparks of the 

World of Tohu” were drawn down 

and fell into this spiritual “river”, 

the “river” called Pishon, which is a 

reference to the Nile river and 

represents the angel -the spiritual 
flow of life-force- appointed over the 

land of Mitzrayim, more “sparks” 

 
11  The original word in the maamar is “ רְסָאוֹת  a measure -”פרסה“ which is the plural of ”פַּ

of distance around 4 kilometers, or around 2.5 miles. 
וֹּ )" 12 יש  ילוּ א  הוּ ן פִּּ צְרַיִּ ר נְהַ ס נִּ "ם" מִּ ִּ סוּ  ל עַ   ירַש  רָּ י  חַיֵּ  ב.  פא,  לְךָּ  חֵלֶק א לֶךְ  רזֹּהַ   הוּרְאֵ  ק.הַפָּּ רַעֲיָּ  א  ה קכה, ש ָּ  א בְּ

  א(.מְהֵימְנָּ 
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fell there than the amount or type of 
“Sparks” that fell into the spiritual 

“river” of Bavel (Babylonia) or the 

other spiritual “rivers”. 

 

Because more “sparks” fell into the spiritual life-force of Mitzrayim than into the 

other unholy kingdoms, the accomplishment in redeeming them was of the utmost 

significant. This is expressed in the fact that the exile and redemption from 
Mitzrayim enabled the redemption from all further exiles, including the current 

exile, may we merit the Redemption immediately! 
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 Part 2 )ב( 

ה  ם   וְעַתָּּ ֵ ּ ה הַש  הֶרְאָּ ֶ ים ש  פְתִּ נְיָּן הַמּוֹּ ן עִּ ־ יוּבָּ

רֵ  תְבָּּ ם יִּ צְרַיִּ לְמִּ תוּב  , ךְ  כָּּ ֶ ש  ז,   וּכְמוֹּ  תֵנוּ  ָּ ש  רָּ )פָּּ

יה( י אֲנִּ ם כִּּ צְרַיִּ דְעוּ מִּ  . '"ה  : "וְיָּ

Now we will understand the idea of 

the wonders that Hashem showed to 

the Mitzriyim (Egyptians), as it is 

written (Shemos 7:5): “And the 

Mitzriyim will ‘ַׁ עו  know’ that I am-יָּדְּ

Hashem.” 

ירוּש   דְעוּ "  ,פֵּ ה   " וְיָּ ירָּ בִּ ְ ן ש  וֹּ ש  לְּ מוֹּ    , הוּא מִּ כְּ

תוּב  כָּּ ֶ דַע " : 13ש  ת 14וַיּוֹּ י סֻכּוֹּ ֵ ם אֵת אַנְש   .  "בָּּ

Meaning: the word “ַׁ עו יָּדְּ  which ”וְּ

usually connotes “knowing” can 

also connote “breaking,” as it is 

written (Shoftim 8:16): “And he 

(Gideon) ‘ע ד   broke’ the people of-י וֹּ

Sukkos with these…”
15
 

We see that the word for “knowing” is connected to “breaking”. In our context this 

means that for the Mitzriyim to “know” that Hashem is their Creator and Source 
of Life, Hashem had to “break” their external dimension of ego that was preventing 

that “knowledge” from reaching them. 

נְיָּן  עִּ לְמַעְלָּה   ,וְהָּ ר  אָּ בוֹּ מְּ יא    , כַּ צִּ לְהוֹּ דֵי  כְּ ֶ ש 

ה   יפָּּ לִּ הַקְּ ן  מִּ צּוֹּץ  לֶיהָּ הַנִּּ עָּ ה  י    , הַמְכַסָּּ אִּ

ירַת   בִּ ְ ש  יְדֵי  עַל  ם  אִּ י  כִּּ ת  הְיוֹּ לִּ ר  ָּ אֶפְש 

ה  יפָּּ לִּ ז   , הַקְּ אֱגוֹּ ל הָּ ַ מְש  ' וְכִּ  . כו 

The idea is, as explained above, that 

in order to extract the “Spark of 

Holiness” from the Kelipa 
(Unholiness) which covers over it, 

this can only be done by breaking 

the Kelipa, like the analogy of the 

nut that cannot be extracted and eaten 

without breaking its shell. 

נְיָּן  עִּ יוּכַל    :וְהָּ ה  יפָּּ לִּ הַקְּ ירַת  בִּ ְ ש  יְדֵי  עַל  ֶ ש 

אֵין  אוֹּר  ילּוּי  גִּּ ת  הְיוֹּ רוּךְ ־ לִּ בָּּ ף  הוּא  ־ סוֹּ

The idea is: Breaking the Kelipa, 

reveals the Infinite Light of Hashem 

 
ים ח, טז 13 פְטִּ וֹּ ָּ . )ש  הֶ ם: " וְש   ם".(. בָּּ
ן :  –  "וַיֹּּדַע )" 14 נָּתָּ ם יוֹּ רְגֵּ בַ  – " וּתְבַר"תִּּ ָּ  ר(. וְש 

15  The context there: The nation of Midyan was attacking the Jewish People, and someone 

named Gideon was asked by a certain group to step up to defend the Jewish People. As he 

was pursuing Midyan, he stopped in the city of Sukkos to feed his hungry soldiers, but the 

leaders of the city brazenly disrespected this ‘new’ general and refused to provide them 

food. After defeating Midyan, he returned to Midyan to punish those disrespectful ‘leaders’ 

and ‘let them know’ their wrongdoing by ‘breaking’ their ego through corporal 

punishment. 
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צּוֹּץ  יּ   , לְהַנִּּ ֶ רֵךְ לָּ וּכְ עַד ש  תְבָּּ אֱלֹּקוּתוֹּ יִּ  to the “Spark”, enabling it to . ל בֶּ

become re-absorbed in Holiness. 

נְיָּן "סוּס וְר ה"וֹּ וְזֶהוּ עִּ מָּ לַּ   כְבוֹּ רָּ ַ ש    –   טו, א(  ח)בְּ

ירוּש   ה   :פֵּ יפָּּ לִּ הַקְּ הוּא  כֵב  רוֹּ כֵב    , הָּ רוֹּ הָּ

בֹּת   "מַרְכְּ נְיָּן  עִּ וְזֶהוּ  צּוֹּץ.  הַנִּּ עַל  ה  וּמְכַסֶּ

רְעֹּה '  פַּ ָּ  "כו   . , ד(ם)ש 

This is the idea of: “the horse and its 

rider were cast into the sea,” 

(Shemos 15:1), the “rider” 

represents the Kelipa that is 

“riding” on the “Spark of Holiness” 

and blocking it from perceiving its 

source. This is also the meaning of: 

“the chariots of Pharoh and his 

horsemen were cast into the sea.” 

(ibid. v. 4) 

Just like the rider sits on the horse and forces it to go where he wants, so too, the 

Kelipa “hijacks” the “Sparks of Holiness” and forces them to become their life-

force. 

The process of “throwing the chariots and horsemen” into the sea means to break 

off these “hijacking” Kelipos, allowing the “Sparks” to reconnect with their source. 

כְלְלוּ   ת וְנִּ צוֹּ צּוֹּ תְגַּלּוּ הַנִּּ ם נִּ תָּ ירָּ בִּ ְ וְעַל יְדֵי ש 

אֵין  רוּךְ ־ בְּ ף בָּּ    .הוּא ־ סוֹּ

Through breaking these Kelipos, 

this uncovers the “Sparks” and 

allows them to become re-absorbed 

in Hashem’s Infinite Light. 

ץ מַה  רָּ זֶה יְתוֹּ יעַת יַם )וּבָּ קְרִּ תוּב בִּּ כָּּ ֶ ּ סוּף  ־ ש 

לַּ  ַ ש  י:  (. יחיד, ד  ח)בְּ י אֲנִּ ם כִּּ צְרַיִּ דְעוּ מִּ  . " ה'   "וְיָּ

With this we can also answer a 

famous question on what is written 

regarding the purpose of the 

Splitting of the Sea of Reeds (Shemos 
14:4): “so that the Mitzriyim will 

עו ַׁ‘  ”.know’ that I am Hashem-יָּדְּ

מוּהַּ  תָּּ ה  רָּ כְאוֹּ יב    :וְלִּ תִּ כְּ לְהַלָּּן  הֲרֵי  ֶ ָּ ש  ,  ם)ש 

ד" : כח( הֶם עַד אֶחָּ אַר בָּּ ְ ש   ? "לֹּא נִּ

Seemingly this is not understood: 

Further on, the verse writes (ibid. v. 
28): “not even one of them (the 

Mitzriyim) remained (alive),” so how 

can they “know Hashem” if they are 

all dead? 

דְעוּ "  א דְפֵירוּש  אֶלָּּ  ה  – "וְיָּ ירָּ בִּ ְ ן ש  וֹּ ' לְש  עו ַׁ‘ Rather, the meaning of .  כו   in this ’יָּדְּ

verse is “breaking”, i.e. the Kelipa of 
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the Mitzriyim will be broken since 

Hashem will reveal Himself. 

אֵין  אוֹּר  ילּוּי  גִּ יָּה  הָּ זֶה  יְדֵי  ף  ־ וְעַל  סוֹּ

ין צּ לְהַנִּּ  צִּ ש   ,  וֹּ ה מַמָּּ יעָּ דְעוּ יְדִּ י  " וְהֵם יָּ י אֲנִּ כִּּ

 (16". ה' 

Through this breaking of the Kelipos 
at the Splitting of the Sea, this allowed 

Hashem’s Infinite Light to shine 

upon the “Sparks”, and it is these 

“Sparks” who then came to actually 

know Hashem. 

The answer to the question is that even though the Mitzriyim died and didn’t 

afterwards come to know Hashem, the “Sparks of Holiness” trapped in them did 

afterwards come to “know Hashem” by reconnecting to their source in His Light. 

ת   רֶךְ וְעַל דֶּ  ר מַכּוֹּ עֶש ֶ נְיָּן הָּ יָּה עִּ כְדֵי    –  זֶה הָּ בִּּ

ת יפּוֹּ לִּ ר הַקְּ בֵּ ַ יא מֵהֶם הַנִּּ   , לְש  צִּ ין. צּ לְהוֹּ צִּ  וֹּ

Similarly, this was the purpose of 

the Ten Plagues: breaking the 

Kelipos and extracting from them 

the “Sparks”.  

ים   יכִּ צְרִּ יוּ  הָּ לֹּא  ן  עַצְמָּ אֵל  רָּ ש ְ יִּ ל  אֲבָּ

לָּל  כְּ ים  פְתִּ הֵם    ,לְמוֹּ י  נֵי  " כִּּ בְּ ים  ינִּ מַאֲמִּ

ים  ינִּ תוּב  , 17" מַאֲמִּ כָּּ ֶ ש  לא(   וּכְמוֹּ  ד,  מוֹּת  ְ :  )ש 

קַד ה י פָּ מְעוּ כִּּ ְ ש  ם וַיִּּ עָּ ' כ '"וַיַּאֲמֵן הָּ  . " ו 

However, the Jewish People 

themselves didn’t need “wonders” 

at all to bring to out a belief in 
Hashem, since they are called 

(Shabbos 97a) “believers in Hashem, 

the descendants of the Forefathers 
who are believers in Hashem,” and as 

it is written (Shemos 4:31): “And the 

nation believed in what Moshe told 

them, and they accepted that 

Hashem had remembered to redeem 

them from Mitzrayim.”  

ים   הַמּוּבְלָּעִּ ת  צוֹּ צּוֹּ הַנִּּ יא  צִּ לְהוֹּ יל  בִּ ְ ש  בִּּ רַק 

ש   ת מַמָּּ יפּוֹּ לִּ ךְ הַקְּ ת עֶ הוּצְרָּ   , תּוֹּ הְיוֹּ ר  ךְ לִּ ש ֶ

הַנַּ''ל  ת  יל    ,מַכּוֹּ בִּ ְ ש  בִּּ הוּ  זֶּ ֶ ם  "ש  צְרַיִּ מִּ דְעוּ  וְיָּ

'    :_ ".כו 

The Ten Plagues were only needed 

in order to extract the “Sparks” that 

were “swallowed up” in the actual 

Kelipos, as described above, 

accomplishing that “Mitzrayim will 

עו ַׁ‘  know’ Hashem,” by breaking-יָּדְּ

their external dimension and allowing 

 
ן מַה ש     16 עַי ֵּ יָא זוֹ וְּ ְּ ש  ר עַל קו  מָקוֹם אַחֵּ ר ב ְּ אֵּ ב ָ תְּ  . נ ִ
בָּּ ) 17 ַ  ת צז, א(. ש 
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their inner dimension to reconnect 

with Hashem. 

זֶה ה    וּבָּ הֶרְאָּ ֶ ן ש  וֹּ אש  רִּ פֵת הָּ נְיָּן הַמּוֹּ ן עִּ יוּבָּ

ם  ֵ ּ רֵךְ לְפַרְעֹּה ־ הַש  תְבָּּ נְיָּן   ,יִּ הוּא עִּ ֶ הְ   ש  נֶּ ֶ ךְ  פַּ ש 

ש   לְנָּחָּ ה  טֶּ ל    –  18הַמַּ לְכָּ ה  מָּ הַקְדָּּ הוּ  זֶּ ֶ ש 

ת ר מַכּוֹּ עֶש ֶ    :הָּ

With this we will understand the 

first “wonder” that Hashem showed 

to Pharoh, Aharaon’s staff 

transforming into a snake, this being 

the preface to all to the Ten Plagues: 

ר אָּ ת מְבוֹּ ר מַכּוֹּ עֶש ֶ נְיָּן הָּ נֵּה עִּ י הִּ הוּא    ,כִּּ ֶ ש 

ת יפּוֹּ לִּ הַקְּ ר  בֵּ ַ הֵ   , לְש  ֶ ר  ש  בָּ וְדָּ יֵש   ינַת  חִּ בְּ ם 

פְנֵי עַצְמוֹּ  תוּב   , בִּּ כָּּ ֶ מוֹּ ש  י  " : )יְחֶזְקֵאל כט, ג(כְּ לִּ

יוֹּ יְא  '  רִּ  ";כו 

As explained above, the purpose of 

the Ten Plagues was to break the 

Kelipos, which feel themselves as 

being completely independent of 

Hashem, as it is written (Yechezkal 

29:3): “Pharoh said: I own the Nile 

river, and I made myself.” 

הַיָּא"רַק   א דֶאֱלָּ רוּ לֵיהּ אֱלָּהָּ קָּ נַּ''ל.   30" דְּ  It is only that the spiritual Kelipos כַּ

call Hashem: “the G-d of all other 

forces,” as explained above. 

נְיַן   הוּא וְעִּ ים  פְתִּ אֵיךְ    , הַמּוֹּ לָּהֶם  ת  לְהַרְאוֹּ

א־  טְרָּ וְסִּ ת  יפּוֹּ קְלִּ ינַת  חִּ בְּ ם  תָּ הֱיוֹּ ם  עִּ ֶ ש 

ש   א מַמָּּ חֳרָּ    ,אָּ

The purpose of the “wonders” was 

to show them that even though they 

are acutal Kelipah and Sitra Achra 

(unholiness), 

י  לִּ מְקַבְּ הֵם  כֵן  י  פִּּ עַל  יד  אַף  מִּ תָּּ חַיּוּת  ם 

רֶגַע  ל  כָּ בְּ ה  ָּ ּ דוּש  קְּ יֵש     , מִּ אֵינָּם  אֱמֶת  בֶּ ֶ וְש 

זֵב  הַכּוֹּ מְיוֹּנָּם  דִּ כְּ עַצְמוֹּ  פְנֵי  בִּּ ד  פְרָּ נִּ ר  בָּ   ,וְדָּ

י אֱלֹּקוּתוֹּ  אֶלָּּ  ית לְגַבֵּ תַכְלִּ בְּ ים  טֵלִּ בְּ הֵם  ֶ א ש 

רֵךְ  תְבָּּ  . יִּ

nonetheless, they constantly receive 

their life from Holiness at every 

moment, and in truth they do not 

exist independently from Hashem, 

as they falsely believe, rather their 

entire existence depends upon 

Hashem’s Power. 

ים   כִּ סָּ מָּ יְדֵי  עַל  לָּהֶם  ךְ  ָּ מְש  נִּ הַחַיּוּת  ֶ ש  רַק 

ים  ת רַבִּּ לוּת מַדְרֵגוֹּ ְ לְש  תַּ ְ ש  ים וְהִּ    , וַעֲצוּמִּ

It is only that this Life-Force from 

Hashem comes to them through 

many stages of concealment, and 

through a myriad of levels of 

 
י)  18 תֵנוּ ז,  ָּ ש  רָּ "פָּּ ה  :  וָּּ צִּ ר  ֶ אֲש  כַּ כֵן  וּ  וַיַּעֲש  רְעֹּה  וְאַהֲרֹּן אֶל־פַּ ה  ֶ מֹּש  פַרְעֹּה    ה', וַיָּּבֹּא  פְנֵי  הוּ לִּ אַהֲרֹּן אֶת־מַטֵּ לֵךְ  ְ וַיַּש 

יו דָּ פְנֵי עֲבָּ ין וְלִּ י לְתַנִּּ  . ".(וַיְהִּ
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powerful concealments on Hashem’s 

revelation,  

עַד   ים  רִּ וְהַהֶסְתֵּ ים  מְצוּמִּ הַצִּּ ךְ  כַּ ל  כָּּ בְרוּ  וְגָּ

יּוּכְל  ֶ מַר ש  י "   :וּ לוֹּ רִּ י יְאוֹּ ' לִּ  . "כו 
and these levels of concealment and 

limitation on Hashem’s revelation are 

so strong that they result in creating 

beings that are capable of saying 

that “I own the Nile river and I made 

myself,” i.e. they feel totally separate 

from Hashem. 

ן   מִּ מַעְלָּה  לְּ ֶ ש  ה  רַבָּּ ה  רָּ הֶאָּ ת  גָּּלוֹּ הִּ בְּ וְלָּכֵן 

ים   מְצוּמִּ ים   –הַצִּּ לִּ ים וּמְבוּטָּּ טֵלִּ בְּ וְזֶה    .הֵם 

ים  פְתִּ נְיָּן הַמּוֹּ יָּה עִּ ' הָּ  .  כו 

Therefore, when there is a great 

revelation of Divine Light that 

transcends all the “concealments”, 

the Kelipa becomes utterly nullified. 

This was the purpose of the 

“wonders”. 

The whole definition of Kelipah is a “shell” concealing the truth of Hashem’s 
Presence everywhere and in everything. Therefore, by revealing the Truth of 

Hashem and removing that “concealment”, then automatically the Kelipa will 

vanish. This is like a shadow whose entire existence is simply the absence of light, 

when light shines in the place of shadow then it automatically disappears.  

(The fact that evil things don’t always instantly vanish upon being confronted with 

Divine Revelation, is because Hashem actually gives them the ability to exist and 

fight against holiness. This Hashem does in order that we should have free will to 
choose to serve Him despite obstacles. However, if Hashem decides to remove that 

ability, then their evil/unholy dimension would instantly be nullified upon being 

confronted with the Truth of Hashem, similar to how a dream vanishes upon a 

person awakening from sleep.) 

נְיָּן   עִּ ן בְּ וֹּ אש  רִּ פֵת הָּ רֶה הַמּוֹּ יָּה מוֹּ וְעַל זֶה הָּ

הְ  נֶּ ֶ ה ש  טֶּ ש  פַּ הַמַּ  :  ךְ לְנָּחָּ

This was the lesson of the first 

“wonder” shown, the 

transformation of the staff into a 

snake: 

ירוּש    ה " פֵּ ה    "מַטֶּ כָּ ָּ הַמְש  ן  וֹּ לְש  הוּא 

יָּיה     ; וְהַטָּּ

The meaning of the word “ַׁה ֶ ט  -מ 

staff” is related to the word that 

means “drawing down” or 

“turning,” 
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בֶט "וְכֵן   ֵ ה   –  "ש  כָּ ָּ הַמְש  ן  וֹּ לְש  ן  כֵּ ם  מוֹּ    , גַּ כְּ

א דְ "  כְבָּ יטכּוֹּ בִּ ָּ  . 19" ש 

similarly, the word “בֶט ֵ  rod” also-ש 

is related to the word that means 

“drawing down,” as in the phrase 

“ ַׁ אַׁדְּ בָּ כְּ וֹּ בִיטכ  ָּ ש  -a shooting star.” 

הַיְינוּ  לוּת    , דְּ ְ לְש  תַּ ְ ש  הַהִּ סֵדֶר  כַת  ָּ הַמְש  כָּּל 

דַּ  ל  כָּּ מֵרֵיש   ה  ָּ ּ קְדוּש  ל  רְ דִּּ כָּּ ף  סוֹּ עַד  ין  גִּ

א דַּ  קְרָּ ין נִּ ה " רְגִּ  .  "מַטֶּ

Meaning, the drawing down of the 

Divine Light throughout the entire 

Chainlike Spiritual Order of 

Worlds (Seder Hishtalshelus), from 

the highest level to the lowest level is 

represented in the word “ַׁה ֶ ט  -מ 

drawing down Light.” 

ין " וְ  דְּ   "תַנִּּ ת  יפּוֹּ לִּ הַקְּ ר  מְקוֹּ יא  צְרַ הִּ ם מִּ   ,יִּ

תוּב כָּּ ֶ מוֹּ ש  דוֹּל  )יְחֶזְקֵאל כט, ג(  כְּ ים הַגָּּ נִּּ : "הַתַּ

ר  ךְ יְא וֹּ הָּ תוֹּ יו".  וֹּ בֵץ בְּ  רָּ

And the “snake” represents the 

spiritual source of the Kelipah of 

Mitzrayim, as it is written 

(Yechezkal 29:3): “(Pharoh is like) 

the great serpent that dwells in the 

Nile.” 

ךְ   ה נֶהְפַּ טֶּ הַמַּ ֶ ה וְאַהֲרֹּן אֵיךְ ש  ֶ וְהֶרְאוּ לוֹּ מֹּש 

ש   הַיְינוּ   ,לְנָּחָּ ה    , דְּ כָּ ָּ וְהַמְש  ר  אוֹּ ינַת  חִּ בְּ מִּ ֶ ש 

א   קְרָּ הַנִּּ ה  ָּ ּ קְדוּש  ה "דִּ הַחַיּוּת    ", מַטֶּ ךְ  ָּ מְש  נִּ

ת.  יפּוֹּ לִּ ר הַקְּ ין מְקוֹּ נִּּ יּוּם לְהַתַּ  וְהַקִּּ

Moshe and Aharon showed him how 

the “ַׁה ֶ ט   staff” becomes the-מ 

“snake”, meaning that from the 

Divine Light of Holiness that is 

referred to as the “ַׁה ֶ ט   drawing-מ 

down Light,” this becomes the life 

and existence of the “snake” which 

is the spiritual source of the Kelipah. 

תוּב כָּּ ֶ ש  ה(  וּכְמוֹּ  ה,  לֵי  ְ ש  י )מִּ "רַגְלֶיהָּ  תוֹּ :    רְדוֹּ
' לָּ  ; " כו  ָּ ש  כֹּּל מָּ ים קג, יט( ה""וּמַלְכוּתוֹּ בַּ לִּּ הִּ  . )תְּ

As it is written (Mishlei 5:5): “Her 

‘feet’ go down to a place of death,” 

and (Tehillim 103:19): “His 

Kingship has dominion over 

everything.” 

These two verses are referring to the level of Malchus/Kingship.  

The first verse (from Mishlei) refers to Malchus in the feminine, since Malchus is 

the “mother” of creation, nurturing all the created beings. The ‘feet’ of Malchus, 

are a reference to the lowest level of the Light and Life-force coming from 

 
כוֹּ ) 19 רָּ  ת נח, א(.בְּ
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Malchus, like the feet are the lowest part of the body. They descend to a “place of 
death”, meaning the Kelipah which is spiritually dead. Thus, from Malchus there 

comes spiritual life that ultimately becomes the life of Kelipah as well. 

The second verse (from Tehillim) mentions that Hashem’s Kingship has “לָּה ָּ ש  -מָּ

dominion” over everything. The idea of a dominator is that he rules by force. 

Hashem is the Creator and King who deserves that all of His creations serve Him 

willingly. There should be no need to force His rulership over them. Nonetheless, 
the Kelipah refuses to willingly serve Hashem. It is only regarding the Kelipah that 

Hashem shows Himself as a “dominator”, since in the realm of Holiness everything 

accepts His Kingship willingly. Thus, Kelipah receives life from the attribute of 

“Dominion”, which is an extension of the main attribute of “Kingship.” 

לוּת  אֶלָּּ  ְ לְש  תַּ ְ ש  הִּ יְדֵי  עַל  הוּ  זֶּ ֶ ש  א 

נַּ''ל  כַּ ים  רַבִּּ ים  מְצוּמִּ יּוּכָּ   , וְצִּ ֶ ש  ת  עַד  הְיוֹּ ל לִּ

טֶּ  מַּ ךְ מִּ ש  נֶהְפַּ  .20ה לְנָּחָּ

However, this comes about through 

many levels of descent and myriad 

stages of concealment on the Light, 

until the “staff/Light” transforms 

into the “snake/Kelipa”. 

ר   תֵּ סְתַּ מִּ אֵלּוּ  ים  רַבִּּ ים  מְצוּמִּ צִּ יְדֵי  עַל  ֶ ש 

ךְ  ל כַּ ה כָּּ טֶּ ינַת הַמַּ חִּ בְּ פַע מִּ ֶ ּ יּוּכָּ   ,הַש  ֶ ל  עַד ש 

ינַת   חִּ בְּ תְהַוּוּת  הִּ ת  הְיוֹּ דוֹּל  " לִּ הַגָּּ ים  נִּּ הַתַּ

יְא וֹּ ר הָּ  ךְ  תוֹּ בְּ יו וֹּ בֵץ  מֵר   ", רָּ י "   :וְאוֹּ יְאוֹּרִּ י    לִּ
' נַּ''ל.    ", כו   כַּ

Through these many stages of 

concealment, the flow of Divine 

Light and Life-force that comes from 

the “staff/Light” becomes so hidden, 

until there can come from it “the 
great serpent that dwells in the 

Nile,” which is Pharoh who said “I 

own the Nile and I made myself,” as 

described above. 

ךְ   נֶהְפַּ ש   הַנָּּחָּ ֶ ש  אֵיךְ  לוֹּ  הֶרְאוּ  ךְ  כַּ וְאַחַר 

ה  יב(וְגַם    , לְמַטֶּ ז,  תֵנוּ  ָּ ש  רָּ ה  :  )פָּּ מַטֵּ בְלַע  "וַיִּּ

ם"   . אַהֲרֹּן אֶת מַטֹּּתָּ

Afterwards, they showed him how 

the “snake/Kelipa” becomes 

transformed back into the 

“staff/Light”, and that “the ‘staff’ of 

Aharon swallowed up their ‘staffs’.” 

י    , הַיְינוּ  ל לְגַבֵּ טֵּ תְבַּ ין לְהִּ נִּּ ינַת הַתַּ חִּ זַר בְּ חָּ ֶ ש 

ית כְּ  אֱלֹּקִּ ה הָּ ָּ ּ דוּש  וֹּנָּה הַקְּ אש  רִּ    , בָּ

Meaning, that the snake of Kelipa 

becomes nullified and absorbed 

back into the Holiness of the Divine 

Light, just like it was originally in its 

ultimate source. 

 
ין ב ְּ  20 עַי ֵּ י זֹהַר")וְּ נֵּ ו  ן כ''ב "תִק  ו  ק  ה(  ,ת ִ ירו ש  מַט   ֵּ יָן פ  עִנְּ יךְ י אוּלַ ). ב ְּ רִּ הְיוֹּ  צָּ קּוּ ת לִּ  .ף מג, א(דַּ ן כ־כא תִּּ
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ת הַנַּ''ל( צוֹּ צּוֹּ נְיָּן הַעֲלָּאַת הַנִּּ  This is also the idea of the) . )וְזֶהוּ עִּ

“Elevation of the Sparks” of Tohu, 

as explained above.) 

ר אֵינָּם   – ֶ ם אֲש  צְרַיִּ זֶה הֶרְאוּ לְפַרְעֹּה וּלְמִּ בָּּ

עַצְמוֹּ ' פְנֵי  בִּּ ר  בָּ וְדָּ רֶגַע    ', יֵש   ל  כָּ בְּ ם  אִּ י  כִּּ

ךְ לָּהֶם הַחַיּוּת מֵאֱלֹּקוּת ָּ מְש  הוּא  אֶלָּּ   , נִּ ֶ א ש 

תְבָּּ  ר"יִּ תֵּ סְתַּ עְיָּה מה, טו( רֵךְ "אֵל מִּ ַ  . )יְש 

With this “wonder” they showed to 

Pharoh and Mitzrayim that they are 

not truly separate and independent 

form Hashem, rather, at every 

moment they receive their life from 

the Divine Life-force (the 
“staff/Light”), its just that “Hashem 

is hiding Himself,” (Yeshaya 45:15) 

לֹּא   כְּ יוּ  וְהָּ ה  לְמַטֶּ ש   הַנָּּחָּ ךְ  נֶהְפַּ תוֹּ  רְצוֹּ )וּבִּ

ת(  יפּוֹּ לִּ יוּ הַקְּ  . הָּ

and if Hashem wants, He can 

transform back the “snake/kelipa” 

into the “staff/Light”, and the 

Kelipos will vanish. 

דֶּ  ים    רֶךְ וְעַל  פְתִּ הַמּוֹּ ל  כָּּ יוּ  הָּ ת  –זֶה  הְיוֹּ   : לִּ

י ה' " י אֲנִּ ם כִּּ צְרַיִּ דְעוּ מִּ נַּ''ל   "וְיָּ    :  .כַּ
Similary, this was the purpose of all 

of the “wonders” performed, in order 

that Mitzrayim “so that the 

Mitzriyim will ‘ַׁ עו  ’break/know-יָּדְּ

that I am Hashem,” as explained 

above.  

                                                                                                                             

Summary of the Maamar 

1- What does a stick turning into a snake represent? 

2- The Jewish People extracted all the Sparks of Holiness that fell from 
Tohu into the country of Mitzrayim (Egypt). Just like the body 
covers over the soul, so too the Kelipah/unholiness covers the 
Sparks of Holiness trapped in it. Before these Sparks fell into 
unholiness, they were completely united with their Source in 
holiness. But once they became trapped in unholiness in the 
physical world, they become “disconnected” from their Source, 
until they feel as though they are separate from Hashem. The only 
way to free these Sparks so they can reunite with their Source in 
Holiness is to break the kelipah/unholiness that covers over the 
Sparks. This was the purpose of the Ten Plagues, to break the 
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kelipah/unholiness of Mitzrayim so that the Sparks can reunite 
with Hashem. 

3- These Sparks came through a river a Divine Light that flows 
through Atzilus. As this River of Light flows through Atzilus, it is 
“one” river, i.e., it is completely transparent to Hashem’s Oneness. 
However, when it reaches the World of Beriah, it “splits” into four 
“rivers,” i.e., it becomes split and disconnected from its source in 
Hashem’s Oneness, beginning to feel separate from Hashem. One 
of the “split rivers” of Divine power is called Pishon, that flows into 
Mitzrayim and gives it life. The Sparks trapped in Mitzrayim came 
from this “river” of Divine power. 

4- This was the purpose of the miraculous plagues in Mitzrayim, to 
break through the cover of unholiness, so that these Sparks can 
become reunited with Hashem’s true Onenss. 

5- This is why the introduction to the Ten Plagues was a stick turning 
into a snake: The idea of stick is an extension/branch from the body 
of the tree. This represents how Hashem’s Infinite Light branches 
out and extends downward into all the worlds, giving them life. 
The idea of this “stick/branch” turning into a “snake” is to show 
that the forces of unholiness, the “snake,” actually come into 
existence from the “branch” of Hashem’s Light that flows into it, 
albeit through a process of concealment. I.e., the “snake” is actually 
nothing other than this “branch” of Hashem’s Light, that somehow 
turned into the shape of a “snake” of unholiness.  

6- What is the meaning of the this “snake” turning back into the 
“branch” and then swallowing up the other “snakes”? Hashem was 
showing Pharoh that just as the “snake” gets it life from Holiness, 
it can turn back into holiness, the unholiness can be nullified and 
turn back into its source in Holiness, with no unholiness remaining.  
This was the purpose of the Ten Plagues, to reveal the hidden 
Sparks of Holiness in Mitzrayim, and turn around the “snake” of 
unholiness of Mitzrayim into the “branch” of Hashem’s Light, 
represented by the staff of Ahar 
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Sponsored by: 

Rabbi Roberto and Margie Szerer, 

in loving memory of 

Gladys Szerer-Sarah Bat Shalom Z''L 

Victor Sasson-Victor Chayim Ben Saul Z’’L 

Enrique Szerer-Hersh Ben Aryeh Meyer HaCohen Z’’L 

Andrea Szerer-Leah Bat Chayim HaCohen Z’’L 
*** 

 הכהן הכ"מ בן ר' אהרן לייב  משהר' חיים  אבי מורילעילוי נשמת 

 *** 

לזכות כל ילדי החסידים שיתנו חסידישע נחת לכ"ק אדמו"ר ולהוריהם 
 שיחיו

ולזכות יוסף יצחק בן ביילא איטא ולאה בת חנה דבורה רייזל וכל יוצאי  
חלציהם שיחיו, שיזכו ללמוד חסידות וליליך בדרכי החסידות, ויפוצו  

 מעיינות אור החסידות

Every maamar from the entire Torah Or/Likutei Torah with 

nekudos and punctuation is available on: 

www.ChassidutBehirah.com 

Did you enjoy this maamar? Please consider partnering in this 

project making Likutei Torah/Torah Or available to many! 

To partner by giving monthly (or one time) go to 

www.DonorBox.org/LearnChassidus 

To view previous maamarim translations, go to 

www.LearnChassidus.com 

To place a hakdasha in an upcoming maamar, contact me 

lessonsinlikutaytorah@gmail.com 

http://www.chassidutbehirah.com/
http://www.donorbox.org/LearnChassidus
http://www.learnchassidus.com/
mailto:lessonsinlikutaytorah@gmail.com

