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 ב"ה 

הוֹרָ תּ י לִקּוּטֵ  - Likutay Torah 
-Shevi’i Shel Pesachסַח ֶׁ ל פ  ֶׁ בִיעִי ש  ְׁ   ש 

יל  תְחִּ בּוּר הַמַּ  דִּּ

 " ֶׁ ש  ֵׁ  1  ב'( הַ ם" ) יָמִי ת  ש 

דְפַס בְּ  ַ נִּ ש  רָּ  עַמּוּד ב' ף ט"ו דַּ ו  צַ ת  פָּּ

“Rejoicing in Hashem on the 7th day of Pesach” 

Part 1  )א( 

The following verse describes the Yom Tov of the seventh day of 

Pesach, Shevi’i shel Pesach: 

“For the first six days of Pesach you 

shall eat matzos, and on the seventh 

day of Pesach you should also have a 

day to stop mundane work and 

celebrate (i.e. a Yom Tov) for Hashem 

your G-d, on that day you should not 

do work.” (Devarim, 16:8) 

ת  וֹּ ֹּאכַל מַצ  ת יָמִים ת  ֶׁ ש  ֵׁ ם    ,"ש  ו בַי וֹּ

יךָ  אֱלֹּקֶׁ לַה'  ת  רֶׁ עֲצֶׁ בִיעִי  ְׁ לֹּא    , הַש  

לָאכָה  ה מְׁ ים טז, ח(  ".תַעֲש ֶׁ רִּ בָּ    : )דְּ

The Alter Rebbe will now ask two questions on the above verse: 

We need to understand the answer to the 

following questions on the above verse: 

י בִּ  ן,לְהָּ

First, why is it that regarding Shemini 

Atzeres it is written in the verse 

(Bamidbar, 29:35) “You should have a 

day to stop work for yourself”, whereas 

here regarding Shevi’i shel Pesach it is 

written: “You should have a day to stop 

יב תִּ ת כְּ רֶׁ י עֲצֶׁ ינִּ מִּ ְ ש  בִּּ ֶׁ ר    ש  דְבָּּ מִּּ )בַּ

לה(  ם" כט,  לָּכֶׁ הְיֶׁה  תִּּ ת  רֶׁ "עֲצֶׁ  :  ,

א לַה'    ן וְכָּ ת  רֶׁ "עֲצֶׁ יב:  תִּ כְּ

 " יךָּ  ? אֱלקֶֹׁ

 
אֱמַ )  1 בָּּ ר  נֶׁ ַ ַ ת  ש  ש  רָּ יָּּי ר, י"ז  אֱמוֹ ת  פָּּ  ר תקס"ח(. אִּ
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work for Hashem you   G-d”? 

Also, we need to understand:   ַם,וְג 

What is the idea that the verse uses the 

wording you should not any ‘מלאכה-

work’, since this word implies that no 

work at all may be performed just like on 

Shabbos, not even work needed to prepare 

food such as cooking, etc.? 

נְיָּ  ה"    ן מַהוּ עִּ ה מְלָּאכָּ  – "לאֹ תַעֲש ֶׁ

since it should have said you should do 

not do any ‘מלאכת עבודה-work involving 

labor’, which would imply that only 

work which is a labor not needed for that 

day’s enjoyment is forbidden, since work 

needed for food preparation is 

permissible on Yom Tov?
2
 

לֵיה ה  הַוָּּ   ת מְלֶׁאכֶׁ " לְמֵימַר   דְּ

הָּ   ה", עֲבוֹדָּ    ל אוֹכֶׁ   תמְלֶׁאכֶׁ "   אדְּ

ש   יוֹם טוֹב   רמוּתָּּ   "נֶׁפֶׁ  ? בְּ

The answer to the second question: 

The idea will be understood as follows:  ָּנְי עִּ   ן, וְהָּ

In the Gemara, in the 6
th

 chapter of 

Pesachim
3
, there is a dispute between 

Tanaim (sages of the Mishna) in regards 

to how to celebrate Yom Tov: 

נֵּ  הִּ רָּ   הדְּ מָּ גְּ ו  אבַּ ק  רֶׁ י   'פֶּׁ חִּ פְסָּ   ם דִּּ

יכָּּ  לוּגְתָּּ  אאִּ תַנָּּאִּ   א פְּ נְיָּ   י, דְּ עִּ יוֹם    ן בְּ

 : טוֹב

Rabbi Eliezer is of the opinion that on 

Yom Tov: “Either it should be dedicated 

completely to Hashem by spending the 

day in prayer and learning, or it should be 

celebrated by dedicating all the spare time 

in the day completely for yourselves by 

spending the time at the Yom Tov meal 

לֵיהּ  א  ירָּ סְבִּ זֶׁר  יעֶׁ אֱלִּ י  רַבִּּ  אוֹ "   :דְּ

 . ם" ' אוֹ כּוּלּוֹ לָּכֶׁ ה כּוּלּוֹ לַ 

 
 ב )ובמ"מ שם((. - "ר הזקן או"ח סימן תצה, סעי' א)ראה שו"ע אדמו  2

 .סח, ב( )דף   3
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and with family and friends.” 

And Rabbi Yehoshua is of the opinion 

that on Yom Tov: “Half of the day should 

be dedicated to Hashem through prayer 

and learning and half of the day should be 

set aside for yourselves by enjoying the 

meal with company etc. 

לֵיהּ  א  ירָּ סְבִּ עַ  ֻׁ יְהוֹש  י  צְיוֹ  "   :וְרַבִּּ חֶׁ

צְיוֹ לָּכֶׁ ה לַ   ם". ' וְחֶׁ

And both of these sages explained the 

same seemingly conflicting verses to 

come to their ruling: 

נֵיהֶׁ  ְ קְרָּ   ם וּש  חָּ   אמִּ וּ   דאֶׁ רְש   ,דָּּ

One verse regarding Shevi’i shel Pesach 

says: “You should have a day to stop 

work for Hashem your G-d”, 

תוּ  חָּ   בכָּּ לַה'    ר:אוֹמֵ   דאֶׁ ת  רֶׁ "עֲצֶׁ

 " יךָּ  ,אֱלקֶֹׁ

And one verse regarding Shemini 

Atzeres says: “You should have a day 

to stop work for yourselves”? 

תוּ  ד אוֹמֵ  בוְכָּ חָּ הְיֶׁה   ראֶׁ ת תִּּ רֶׁ "עֲצֶׁ

ם"   ? לָּכֶׁ

Rabbi Eliezer is of the opinion that the 

way we solve the contradiction is by 
explaining that on Yom Tov one may 

decide to dedicate the time either 

completely “for Hashem” through 
spiritual service of Him, or completely 

“for yourselves” through serving Hashem 

in a physical manner at the Yom Tov meal 

etc. 

בַ  זֶׁר סָּ יעֶׁ י אֱלִּ  ,' כוּ אוֹ כּוּלּוֹ    ר:רַבִּּ

However, Rabbi Yehoshua is of the 

opinion that the way we resolve the 

contradiction is by dividing the time of 

Yom Tov in half- half of the time should 
be set aside “for Hashem” through 

learning and prayer, and half of the time 

should be set aside “for yourselves”, 

meaning to serve Hashem at the Yom Tov 

meal etc.  

בַ וְ  סָּ עַ  ֻׁ יְהוֹש  י  קֵהוּ  ר:  רַבִּּ   – חַלְּ

צְיוֹ    . כוּ'חֶׁ
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Regardless of the actual ruling is in terms 
of how to celebrate Yom Tov, from the 

fact that in regards to Shevi’i Shel 

Pesach it is written “for Hashem your              

G-d” we see that it has a greater 

connection to being dedicated 

“completely for Hashem” i.e. a spiritual 

service of Hashem, more than Shemini 

Atzeres, regarding which it is written 

“for yourselves”. 

ים  נִּ פָּּ ל  כָּּ י   , וְעַל  כְתִּ דִּּ בֵּ   במִּ   י גַּ

יעִּ  בִּ ְ ֶׁ   יש  סַ   ל ש  יךָּ ה לַ "   חפֶּׁ אֱלקֶֹׁ  '"   –  

לָּ  כְּ יָּּיכוּ   ל מִּ ַ ש  בּוֹ  יֵש     ר יוֹתֵ   ת דְּ

הְיוֹ  לַ "   ת לִּ ינִּ ה' כּוּלּוֹ  מִּ ְ ש  בִּּ מִּ   י " 

רֶׁ  י  תעֲצֶׁ כְתִּ  . ם" לָּכֶׁ "   בדִּּ

And with this it will also be understood 

the meaning of what is written regarding 

Shevi’i shel Pesach: “You should not do 

 ,”work-מלאכה

זֶׁ  בּוֹ    ן יוּבָּ   הוּבָּ תוּב  כָּּ ֶׁ ּ ש  מַה  ן  כֵּ ם  גַּ

ה"  ה מְלָּאכָּ  ,"לאֹ תַעֲש ֶׁ

Since if the person wants, he can make 

his method of celebrating Yom Tov 

“completely set aside for Hashem” 

through prayer and learning, without 
eating at all, if he would do so then he 

would be forbidden to perform “labor 

needed for a person to eat”.  

כֵיוָּ  אִּ   ן דְּ עִּּ   ידְּ   ," ה' כּוּלּוֹ לַ "   ה עוֹש ֶׁ   יבָּּ

סוּ  אָּ ן  כֵּ ם  יַּי   ראִּ עֲש ִּ   ת מְלֶׁאכֶׁ "   ת בַּ

ש   ל אוֹכֶׁ   ". נֶׁפֶׁ

The permission in the Torah for performing labor on Yom Tov is only to 

enhance the enjoyment of Yom Tov by preparing food. Therefore, if one 
decides that they do not want to enjoy Yom Tov in a physical manner then 

the prohibition of labor on Yom Tov becomes like that of Shabbos, namely 

that all types of labor are forbidden. 

This is in accordance with the ruling of 

the Magein Avraham
4
 in his 

commentary on the Shulchan Aruch: 

“One who fasts on Yom Tov because he 

wants to remove the negative effect from 
a bad dream is forbidden do any labor, 

even labor needed to prepare food”. 

Since he is not eating on Yom Tov, the 

סַ  דְפָּ ם " הַ   ק כִּּ הָּ אַבְרָּ גֵן    ": מָּּ

תְעַנֶּׁ "  הַמִּּ ֶׁ י   ה ש  עֲנִּ יוֹם   םחֲלוֹ   תתַּ ־ בְּ

סוּ   –טוֹב   יַּי   ראָּ עֲש ִּ   ה,מְלָּאכָּ   ת בַּ

ילּוּ מְלֶׁאכֶׁ  ש    ל אוֹכֶׁ   תאֲפִּ  ". נֶׁפֶׁ

 
 )או"ח סתקכ״ז, סקכ׳׳ב )וברמ״א שם  4

 ס״כ בשם הרי׳׳ו((. 
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permission granted to perform labor 
needed for eating is removed and all labor 

becomes forbidden just like on Shabbos. 

And the same ruling would apply if one 

would make his celebration of Yom Tov 

“completely for Hashem” in a 
completely spiritual manner, then he 

would be forbidden to perform any 

labor, even those needed to prepare food.  

מַ  אָּ דְּ הוּא  א    ה עוֹש ֶׁ   ם אִּ   רוַהֲדָּ

לַ "  סוּ ה' כּוּלּוֹ  אָּ יַּי   ר"  עֲש ִּ   תבַּ

 . י לְגַמְרֵ   המְלָּאכָּ 

Thus, we have an answer as to why regarding the 7th day of Pesach it says 

“any מלאכה-work should not be done” implying even work needed to 

prepare food, for since according Rabbi Eliezer one may choose to 

celebrate Yom Tov with just spiritual enjoyment, and his proof is from the 

7th day of Pesach saying it should be completely “for Hashem”, we see that 
the 7th day of Pesach is connected to a totally spiritual enjoyment, which 

if one were to actually celebrate Yom Tov in this manner he would be 

forbidden to perform any labor, even those needed for food preparation. 

Now the Alter Rebbe will begin to explain the answer to the first question 

of why the 7th day of Pesach is connected to a totally spiritual enjoyment 

more than the 8th day of Sukkos. This will be based on a deeper 

understanding of the joy of Yom Tov and how the korban eaten then helps 

accomplish that joy: 

Now, the main type of joy that a Jew has is to 

rejoice in Hashem, like we say in the Yom 

Tov davening: “and the Jewish People will 

rejoice in You (Hashem)”. 

נֵּ  יקָּּ   ה, וְהִּ מְחָּ   רעִּ ִּ   ה הַש ּ

רֵךְ   א, הוּ  תְבָּּ יִּ בּוֹ  מוֹחַ  ש ְ   . לִּ

מַאֲמָּ  ךָּ  "   ר:כְּ בְּ מְחוּ  ש ְ וְיִּ

אֵ  רָּ ש ְ  . ל"יִּ

And even though this joy needs to be 

experienced the entire year, 

נֵּ  מְחָּ   ם הֲגַ   ה, וְהִּ ִּ ש ּ ֶׁ זוֹ    הש 

הְיוֹ  יךְ לִּ רִּ נָּ   ל כָּּ   תצָּ ָּ ּ  ה,הַש 

nonetheless, the festivals specifically are 

called in the Kiddush and davening on Yom 

Tov “festivals for rejoicing”, since then the 

joy in the service of Hashem is on higher 

level and with greater strength. 

קְרָּ  ה הַיּוֹם טוֹב נִּ ל זֶׁ ם כָּּ   א עִּ

י "  אָּ  – ה"מְחָּ לְש ִּ  םמוֹעֲדִּ ֶׁ   ז ש 

מְחָּ " הַ  ִּ ֶׁ   הש ּ צְוָּ   ל ש  י  ה"מִּ   אהִּ

תֶׁ  יֶׁ אֵ   ר בְּ תֶׁ   ת ש ְ  עֹז.    ר וְיֶׁ
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And the reason for this is as follows: 
Through the mitzvos there is drawn down 

additional spiritual Light and life from 

Hashem in the spiritual realm of Atzilus
5
. This 

light is drawn down not only in the more 

abstract dimension of Atzilus which 

transcends the limitation of the Keilim of 

Atzilus, but even in the Keilim of Atzilus. 

עַם  נֵּ   :וְהַטַּ הִּ ֶׁ יְדֵי    ה ש  עַל 

צְוֹ  כַ   א הוּ   תהַמִּּ ָּ   ת הַמְש 

פֶׁ  ש     ראוֹ   ת תּוֹסֶׁ דָּ חָּ

ילוּת אֲצִּ י   םוְגַ  ,בַּ לִּ כֵּ  ם. בַּ

The term “Light” refers to the revelation of Hashem which reveals 
Hashem’s limitlessness, how Hashem is beyond the limitations of time, 

space, spiritual levels, and any possible definition.  

The word “Keilim” literally means “vessel” or “garment” or “instrument”. 

In this context it refers to Hashem’s ability to limit His limitless revelation 
in specific expressions and attributes such as wisdom and kindness. These 

expressions are then able to be a source for the creation of specific limited 

creations, and the manner in which Hashem interacts with His creations.  

Thus, when His Light becomes invested in the Keilim and expressed 

through them the creations are able to receive His Light in manner that 

they can receive existence and interaction with Him. 

The analogy for this process is as follows: The soul is a spiritual existence 

that can’t be divided into parts, it’s one simple essence. When it comes to 

give life to the body it expresses itself differently in each part of the body- 

in the eye with the power to see, in the ear with the power to hear. Thus, 
the simple indivisible life power of the soul becomes limited by being 

“invested” in the organs of the body such that the life takes on the property 

of that organ and then is expressed differently according to the nature of 
each organ. Similarly, Hashem’s simple infinite and indivisible Light 

becomes invested and expressed in and through the Keilim.6 

By saying that when a mitzva is performed additional Light is drawn down 

into the Keilim this means that a deeper dimension of the Light is revealed 

 
5  Atzilus is the spiritual dimension where Hashem’s Light is fully revealed and 

becomes united with His Ten Sefiros- ten modes of expression, and as the maamar 

is focusing on now, with the aspect of the Sefiros called “Keilim”, as explained 

further. 
ד   6 בארוכה  ד )ראה  פרקים  אלקות  מצות האמנת  ד"ה  - רך מצותיך  על  וביאור  ה, 

 קדושים הנדפס בסוף ספר דרך מצותיך פרק א(. 
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in Hashem’s attributes (Keilim), such that the created beings are able to 

receive a deeper awareness of and connection to Hashem. 

Now, the G-dly soul is drawn down 

from Hashem through the inner aspect 

of the Keilim, 

ש    ה,נֵּ וְהִּ  י ־ הַנֶּׁפֶׁ כָּ   תאֱלקִֹּ ְ מְש    ה נִּ

ית ימִּ נִּ פְּ ים ־ מִּ לִּ  ,הַכֵּ

As explained above, the Keilim are Hashem’s “attributes” that He uses to 

limit His Light so that He can create and interact with His creations.  

The analogy for this is how the organs of the body receive the life force 
from the soul so that the soul can be revealed and interact with the physical 

world.  

A cup that receives water to drink, has two aspects, the inside of the vessel 

receives and contains the water, and the outside of the vessel is used to 

hold the cup and pour it.  

So too, the organs have two aspects, one is that they receive and become 

unified with the life force from the soul to become living flesh, and one is 
that they use the power they receive from the soul to effect something else, 

for example the eye to see or the hand to move etc. 

A major difference between these two aspects is in terms of the difference 

of how much of one’s self is expressed in their children as opposed to their 
students. Children receive from the inner aspect of the brain of the parents 

(which is then drawn down into the drops that form their creation), which 

is united with the essence of the soul of the parents, whereas students only 
receive knowledge through the outer aspect of the brain of the teacher 

which then becomes limited into the words that they say in their teaching. 

The Keilim also have these two aspects- the inner aspect of the Keilim is 
how they receive and become united with the essential Light of Hashem, 

and the outer aspect is how they give over only a superficial aspect of that 

Light of Hashem in the creation of and interaction with the created beings.   

The maamar here is saying the source of the Jewish soul is from the inner 

aspect of the Keilim which is united with the essential Light of Hashem, 

hence it is actually coming from the essence of Hashem Himself, similar 

to how children derive from the essence of their parents.7 

 
 . ( )ראה באתי לגני תשי"ג אות ה', וסה"מ תר"ס ד"ה כי אראה 7
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Nonetheless, the Light which is drawn 

down through the performance of the 

mitzvos is not openly revealed in the G-

dly soul so that it should internalized 

and permeated into it.  

אֵי כֵן  י  פִּּ עַל  תְגַּלֶּׁ   ן וְאַף  הּ    המִּ בָּּ

אוֹ  צְוֹ   רהָּ הַמִּּ יְדֵי  עַל  ךְ  ָּ מְש    ת הַנִּּ

ינַ  בְחִּ תוֹכוֹ    יילּוּ גִּּ   ת בִּּ ש  בְּ בֵּ תְלַ לְהִּ

ינַ  בְחִּ ימִּ   ראוֹ   ת בִּּ נִּ  י. פְּ

Meaning, that even though the soul comes from the level of Keilim where 
it is totally united with the Light of Hashem, so that even when it comes 

down into this physical world it remains essentialy G-dly (unlike other 

creations which naturally conceal G-dlyness since they derive from the 
outer aspect of the Keilim), nonetheless a Jew in this physical world still 

doesn’t understand, feel, or internalize the lofty revelation of Hashem 

revealed through the mitzvos. 

And even though the source of the G-dly 

soul is from the inner aspect of the 

Keilim of the spiritual realms of Beriah-

Yetzira-Asiya
8
,  

רֶׁ   ף וְאַ  ֹ ּ ש  ֶׁ ש    שש  י ־ הַנֶּׁפֶׁ   ת אֱלקִֹּ

י י   אהִּ ימִּ נִּ פְּ י ת־ מִּ לִּ ה  בְּ דְּ   םהַכֵּ יאָּ רִּ

יָּּה,יְ  ה עֲש ִּ ירָּ  צִּ

That the revelation of Hashem 

accomplished through the mitzvos is 

drawn down into these Keilim so as to 

be fully internalized in them,  

הֶׁ  בָּּ ֶׁ ילּוּ   ן ש  הַגִּּ ךְ  ָּ מְש  ש     י נִּ מַמָּּ

יּוּ  ימִּ פְנִּ  ת, בִּּ

Nonetheless, this Light from the mitzvos 

doesn’t shine internally in the G-dly 

soul at all, it is only drawn down in an 

“encompassing manner” i.e. it affects 

the person in a subconscious manner.  

ש   נֶּׁפֶׁ קוֹם בַּ ל מָּ כָּּ י ־ מִּ אֱלקִֹּ   ן אֵי תהָּ

י  לָּ   ר מֵאִּ ית רַק   ל כְּ ימִּ נִּ ינַת פְּ בְחִּ בִּּ

יף.  ינַת מַקִּּ בְחִּ  בִּּ

So if the G-dly soul comes from the inner aspect of the Keilim where 

Hashem’s revelation is fully internalized, then why can’t it experience this 

revelation in an internal manner to experience it on a conscious level? 

 
8 Beriah,Yetzira,Asiya, are the three spiritual worlds that bring down Hashem’s 

creative power and revelation from the world of Atzilus to our physical world. 

The G-dly soul derives from the inner aspect of the Keilim of Atzilus the way it 

comes through the inner aspect of the Keilim of Beriah-Yetzira-Asiya, see Tanya 

chapter 2 regarding this process. 
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The reason for this is that the animal 

soul covers over, conceals, and 

encompasses the G-dly soul,  

וּ   ,וְהַיְינוּ  ּ ש  ש    םמִּ הַנֶּׁפֶׁ ֶׁ ־ ש 

י  הֲמִּ י   ה מְכַסֶּׁ   תהַבַּ   ר, וּמַסְתִּּ

פֶׁ  בֶׁ   תוּמַקֶּׁ ש    תאֶׁ   תוְסוֹבֶׁ ־ הַנֶּׁפֶׁ

י  אֱלקִֹּ    , תהָּ

not allowing any of the spiritual Light to 

enter into the G-dly soul in an internal 

(i.e. conscious and felt) manner. 

לְתִּּ  קוֹ   יבִּּ מָּ ת  נֵ   םתֵּ יכָּּ הּ    סלִּ בָּּ

אוֹ  ש    רהָּ נֶּׁפֶׁ י ־ בַּ אֱלקִֹּ   ת הָּ

י  ימִּ נִּ ינַת פְּ בְחִּ  . תבִּּ

And this is the meaning of the verse: 
“Behold, this revelation of Hashem 

stands hidden behind our “wall” (i.e. our 

animal soul who blocks out the Light from 

the Hashem from being perceived by our 

G-dly soul).” (Shir Hashirim 2:9) 

אַחַר   עוֹמֵד  זֶׁה  נֵּה  "הִּ הוּ  וְזֶׁ

תְלֵנוּ  ים ב, ט( " כוּ'  כָּּ ירִּ ִּ ּ יר הַש  ִּ    .)ש 

However, on Yom Tov there is an 

increased revelation of Light, and 

through that revelation the limitation of 

the animal soul becomes refined as well, 

so that it should not conceal as much as it 

usually does on the G-dly soul and allow 

some of the Light to enter in a conscious 

manner. 

יוֹם  בְּ י־ אַךְ  הִּ פֶׁ   אטוֹב    ת תּוֹסֶׁ

ה מְצַחְצֵחַ    ר, אוֹ   יילּוּ גִּּ  וְעַל יְדֵי זֶׁ

לִּ  ש    יכְּ ן. ־ הַנֶּׁפֶׁ ם כֵּ ית גַּ הֲמִּ  הַבַּ

And this is the meaning of the 
continuation of the above quoted verse: 

“He (the G-dly soul) observes (the Light 

of Hashem) through the windows and 
peeks through the cracks (meaning the 

“windows” and “cracks” in the “wall” of 

the animal soul’s concealment).” (ibid.) 

ן הַחַלּ  יחַ מִּ גִּּ ְ הוּ "מַש    " כוּ' נוֹת וֹ וְזֶׁ

 ָּ    .(ם)ש 

Therefore, those times of Yom Tov are 

“festivals for rejoicing”- since the joy in 
the service of Hashem and experiencing 

His Light is revealed.    

י "   ן הֵ   זאָּ   ן וְלָּכֵ    ם מוֹעֲדִּ

מְחָּ  מְחָּ   –ה"  לְש ִּ ִּ הַש ּ ֶׁ י  ה ש    א הִּ

ינַ  חִּ  . כוּ'   יילּוּ גִּּ   ת בְּ

Now that we understand that the joy of a Jew is from his G-dly soul’s 

perception of Hashem, and that the joy of Yom Tov is because there is 

greater revelation of Hashem to the extent that it can even refine and shine 
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through the animal soul, we will be able to understand how this joy is 

enhanced through eating from a korban: 

Therefore, when the Jewish People came 
to the Bais Hamikdash on Yom Tov they 

offered “Shelamim(-Peace Offerings)
9
 for 

the purpose of enhancing the Joy of Yom 

Tov”,  

יבוּ   ן וְלָּכֵ  קְרִּ לְמֵ " הִּ ַ מְחָּ   יש   ה",ש ִּ

Which this mitzvah of eating the 
“Shelamim of Joy” is even able to affect 

the animal soul,  

עוּלָּּ  פְּ הוּ  זֶּׁ ֶׁ ש    הש  י ־ לַנֶּׁפֶׁ הֲמִּ   תהַבַּ

ן  ם כֵּ  ,גַּ

that usually covers over and conceals the 

spark of G-dlyness in the soul of man 

and prevents him from rejoicing in 

Hashem. 

רֶׁ  סְתֶּׁ מֶׁ   תהַמַּ ינַ   ל עַ   ת וּמַעֲלֶׁ חִּ   תבְּ

יצוֹ  דָּ   י אֱלקִֹּ   ץ נִּ אָּ הָּ ש   נֶׁפֶׁ בְּ ֶׁ   ם ש 

מְחַ   ת וּמוֹנַעַ   ,'ה   ת ש ִּ

How is eating this korban able to 
accomplish this? Through offering the 

“aimurim(-designated parts)” of the 

animal10 and it blood on the Mizbei’ach-
(Alter) in the Beis Hamikdash the animal 

soul of the korban becomes included into 

the “fire that miraculously descended 
from above”

11
 and goes up with it to 

reveal its spiritual source. 

בַ  הַקְרָּ יְדֵי  י   ת וְעַל  אֵמוּרִּ   ם הָּ

חַ    םוְהַדָּּ  זְבֵּ י הַמִּּ בֵּ לֶׁ   –עַל גַּ כְלֶׁ   תנִּ

הֵמָּ   הוְעוֹלָּ  הַבְּ ש   לָּאֵש     הנֶׁפֶׁ

מַעְלָּ  לְּ ֶׁ  ה,ש 

 
9  The "Shelamim" is a korban (offering) part of which is offered on the 

mizbei’ach (altar) and part of it is eaten by the owner in Yerushalayim. The word 
Shelamim is related to the word Shalom which means “Peace” since both Hashem 

and the owner get a part of it, hence it makes “peace” between them. Three times 

a year, on Pesach, Shavuos, and Sukkos the Jewish men had to come to celebrate 

in the Bais Hamikdash, and when they came one of the offering, they were 

required to bring was a “Shelamim of Joy”. 

10  The parts of the animal designated to be offered on the mizbei’ach from a “peace 

offering” are:1- the thick fat (“חֵלֶב”) on the stomach, 2- the thick fat on the 

intestines, 3- the kidneys, 4- the thick fat on the kidneys, 5- the diaphragm, 6- part 

of the liver, 7- in the case of a sheep, also the tail. This is described in Vayikra 

3:1–17.  
11  It says in the Talmud (Yoma 21b) that even though the Kohanim lit a fire on 

the Mizbei’ach, afterwards Hashem sent down a fire from Heaven onto the 
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Therefore, through eating the meat of 

the Shelamim they (the Jewish People) 

were able to rejoice in Hashem, since 

that holy meat became a medium 

through which the Jew’s animal soul 

became elevated and refined. 

ילַ   ן וְלָּכֵ  אֲכִּ יְדֵי  ש ַ   תעַל    ר בְּ

י  לָּמִּ ְ ּ י   םהַש  יְכוֹלִּ יוּ  מוֹחַ    םהָּ ש ְ לִּ

ה'  ש ָּ   י כִּּ   , בַּ ינַ   ה נַעֲש ֶׁ   ר הַבָּּ חִּ  ת בְּ

 . כוּ'  עמוּצָּּ מְ 

As is known regarding the idea that the 

life and strength that a person- who is 

referred to as “one who speaks” 12- 
receives from eating and using the other 

aspects creation which are divided into 

three categories of inanimate, vegetation, 

and animal life; a person needs to drink 
water and eat vegetation and meat in order 

to be healthy, thus he receives his life from 

the lowest aspects of creation.  

יָּּדוּעַ  נְיָּ כַּ מֵעִּ וְכֹחַ    תחַיּוּ   ן  

קַבֵּ  מְּ ֶׁ דָּ   ל ש  אָּ הוּ  ם, הָּ ֶׁ   – ר  מְדַבֵּ   אש 

ינַת דַ  חִּ בְּ  וֹמֵחַ חַי,צ וֹמֵם מִּ

The question is: why does a person who is from the highest aspect of 

creation need to receive his life from the lower aspects of creation, even 

from the inanimate (like water)? 

The reason for this is that their spiritual 
source is from a level completely beyond 

the level of man- as is explained in the 

mystical meaning of the verse: “He 

(Hashem) formed me last and first.” 
(Tehilim 139:5)  

פְּ  מִּ קוֹרָּ   ינֵ וְהַיְינוּ  מְּ ֶׁ   ד מְאֹ   םש 

ינַ   הנַעֲלֶׁ  חִּ בְּ דָּ   ת מִּ אָּ סוֹ   –  םהָּ   ד בְּ

י" נִּ ם צַרְתָּּ דֶׁ קֶׁ חוֹר וָּ ים קלט, ה(   "אָּ לִּּ הִּ  )תְּ

One of the meanings of this is that man was the last thing created by 
Hashem in the six days of creation, even though he was the first thing that 

Hashem had in mind at the beginning of creation, since the world was 

created for man to serve Hashem.  

 
korbanos on the mizbei’ach which has the spiritual power to elevate the spiritual 

aspect of the korban to its highest source in Holiness, as explained at length in 

Chassidus.   
12  A person is called “one who speaks” since he is the highest of physical 

creations in that only he has the intelligence and ability to speak, as opposed to 

animals who even though they have some intelligence but not at a level sufficient 

for the ability to speak. 
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On a mystical level this means that even though on a revealed level man 

is the “first” and highest level of creation, nonetheless, in terms of the 

spiritual source of the creations he is last since the other lower creations 

have a higher source. 

Meaning, that their (the lower created 

beings’) spiritual source is from the 

World of Tohu, 

הַיְינוּ   – קוֹרָּ   , דְּ מְּ ֶׁ   ם מֵעוֹלָּ   ם ש 

 . הַתֹּהוּ 

Tohu is a spiritual dimension where Hashem’s revelation was so infinite 
and intense that the Keilim there were unable to limit and express that 

Light, causing the Keilim to “shatter” and descend to become the source 

for the created beings that conceal G-dlyness, either partially as in the case 
of permissible things from Kelipas Noga, or completely as in the case of 

forbidden things from the Three Completely Impure Kelipos13. 

However, because of the “shattering” of 

the Keilim in that spiritual world,  
ינַ  ק רַ  בְחִּ בִּּ ֶׁ ים   ת ש  לִּ ירַת הַכֵּ בִּ ְ    , ש 

they (the “broken pieces” of those Keilim) 

fell down spiritually to the lowest levels 

to become the aspect of the spiritual life 
force of the inanimate, vegetation, and 

animal life. 

מַטָּּ  וְיָּרְדוּ  הְיוֹ   המַטָּּ   הנָּפְלוּ    תלִּ

ינַ  חִּ  וֹמֵחַ חַי,צ וֹמֵם דַ   ת בְּ

Thus, these lower aspects of creation even though they are spiritually 

lower than man, nonetheless they retain their connection to the Light of 

Tohu which is contained in the “shattered pieces” of the Keilim of that 
world, and when a man eats or uses them, he receives additional life from 

that Light. 

And through offering the “aimurim” 

and the blood of the “Shelamim of Joy” 

on the Mizbei’ach they become included 
in holiness and go up spiritually to their 

source in the World of Tohu,  

בַ  הַקְרָּ יְדֵי  י   ת וְעַל  אֵמוּרִּ   ם הָּ

מְקוֹרָּ   םוְהַדָּּ  לוּ לִּ כְלְלוּ וְעָּ נִּּ ֶׁ    , ן ש 

this process affects the remaining meat of 

the korban that it should serve as a 

ש ָּ   הנַעֲש ֶׁ  יּוּכְלוּ    עמְמוּצָּּ   ר הַבָּּ ֶׁ ש 

 
13 See Tanya chapter 6–8 where the concepts of the two types of Kelipos (levels 

of concealment on holiness) are explained at length. 
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medium for those who eat it to be able to 

rejoice in Hashem. 
רֵךְ  תְבָּּ מוֹחַ בּוֹ יִּ ש ְ  14. לִּ

Even though any permissible food that is eaten with a blessing allows the 

person to receive life from the Light of Tohu, this is only in a concealed 

manner, meaning he only receives that Light the way it has descended to 

the physical world and is covered over by the coarseness of physicality.  

However, when eating the remaining meat of the korban, the person was 

able to receive directly from the Light of Tohu the way it is in its source 

beyond even the world of Atzilus. 

This meat had two components: 1- being physical meat from an animal, 

and 2- completely spiritually refined and revealing it spiritual source in 

Tohu. For this reason, it was able to serve as a medium to affect the 
person’s animal soul which also derives from Tohu that it should become 

refined and reveal its spiritual source instead of concealing the G-dly soul. 

 
לָמִי   ן וְלָכ    14 ְ ו    –   ם ש  לו    ן לְש  ָ רַבּו    ם,ש  תוּב בְּ כָּ ֶׁ מו  ש  ה צַ   ת כְּ ָ רָש  ה ט'  ו,פָּ ָ רָש  פָּ ף  ה    . סו  ָ וּבְפָרָש 
ה י   אנָש    ָ רָש  בּ    ד," רנ  ףדַּ   ,ג" פָּ קָרְבַּ   יעַמּוּד ב' גַּ לָמִים" דְּ ְ ּ בַח הַש  ר ז, כג( ל  נְתַנְא    ן"וּלְזֶׁ דְבָּ מִּ ;  )בַּ

ו    םוְגַ  ימוּ   ןלְש  ל  ְ דַּ   ת,ש  ם  ָ ש  תוּב  כָּ ֶׁ ש  מו   בּ    ג," רנ  ףכְּ גַּ ד'  קָרְבַּ   יעַמּוּד  דְּ לָמִים"  ְ ּ הַש  בַח    ן "וּלְזֶׁ
ו   ר ז, יז(  ןנַחְש  דְבָּ מִּ    .)בַּ

ם   ָ תוּב ש  כָּ ֶׁ נ  " וּמַה ש  ְ מו    יש  לו  ְ ק ג   – ת"  ש  לֶׁ תַב הַז הַר ח  כָּ ֶׁ מו  ש  קְרָ   ', הַיְינוּ כְּ ה וַיִּ ָ פָרָש    ב, " י  אבְּ
ָ : " ' ב ילָ   ם לִי ש  ָ וְ   אלְע  ירוּש    א". לְתַתָּ   םלִי ש  מַר  א"לְתַתָּ "   וּפ  ש  לו  נִּ   , י  ֶׁ מו  ש  רכְּ ם אַח  מָקו  ר בְּ א    , תְבָּ

תְחִיל   הַמַּ דִבּוּר  ִ " בְּ לִיש  ְ ּ הַש  ש   ח דֶׁ ירוּש   י",  בַּ פ  לו  " בְּ ָ פָמַלְיָ   ם ש  ֶׁ   אבְּ אָרַ   ה",מַטָּ   ל ש  הַיְינוּ הֶׁ   ת דְּ
ש   ת כּ חו   פֶׁ ש    ת הָאֱלֹקִי ־נֶׁ פֶׁ נֶּׁ הֲמִי־בַּ לּ   ת,הַבַּ ֶׁ עַ וּמְעַכּ   איְה   אש  נ  הֲמִי   ףהַגּוּ  ד מִצַּ   במו  ו  הַבַּ   ת וְנַפְש 
א   ןוְכ    ;כוּ'  מְחָ   יילּוּ גִּ  ת הַיְינוּ לִהְיו    ן,כָּ ִ ש    ם' גַּ הבַּ   ההַש ּ פֶׁ נֶּׁ הֲמִי ־בַּ    ת.הַבַּ

עִנְיָ  הוּ כְּ ירוּש     ןוְזֶׁ פ  ר בְּ ם אַח  מָקו  ר בְּ א  תְבָּ נִּ ֶׁ ּ ו  " מַה ש  הוּ   –   ר"הַבָּ   רש  ֶׁ ו    אש  ש  בָב"    ןמִלְּ "וּבַר ל 
ים כד, ד( הִלִּ ךְ   ,)תְּ לְמ  " כַּ ַ מְחָ   יש  ש ָ   ה"ש ִ בָ   רהַיְינוּ בָּ כְּ ֶׁ ר    רש  ת    ר,נִתְבָּ ן נו  ש    זכּ חַ וָעו    ןעַל כּ  פֶׁ נֶּׁ ־ בַּ

הֲמִי  ,14ת הַבַּ
עו    ר  א  תְבָּ נִּ ֶׁ ּ ש  מַה  ין  תְחִיל    דוְעַיּ  הַמַּ בּוּר  דִּ ף  בְתִּ " סו  ַ לו    יוְש  ָ ש  י   לאֶׁ   םבְּ י י" אָבִ   ת בּ  )וְעַיּ    ן . 

רְדּ  " בַּ  ינּ "בְּ  ס",פַּ י הַכִּ רְכ  לָמִי   "וּיִים עֶׁ ְ ךְ ש  רֶׁ ר " וּבִ  ם.ע  י או  ר  י"  ת או    ",מְאו  ִ   ת וּבְאו    ה." מ   ףסָעִי   ן,ש 
לָ" ו,  וָא"   ףסָעִי   ן,זַיִי"  ְ כֶׁ   הוּבַש  מַסֶּׁ סָחִי   ת בְּ לּו  דַּ   םפְּ ֶׁ ף עַמּוּד א   , ו"ף קנ ש  לָמִי   ',סו  ְ ש  ש  יר    –   ם פּ 

ךְ   רֶׁ הְיֶׁ " עַל דֶּׁ יִּ ֶׁ ּ    הש  ל    ם הַש  ָ סּ    םש  ל    אוְהַכִּ ָ ר מִזֶּׁ ם".  ש  א  תְבָּ נִּ ֶׁ ּ ין מַה ש  תְחִיל    הוְעַיּ  דִבּוּר הַמַּ ר  "בְּ זָכו 
ה לְךָ עֲמָל   ר עָש ָ ֶׁ ת אֲש   ק". א 

לָמִי   ְ הוּ ש  ימוּ   ןעִנְיָ  ם וְזֶׁ ל  ְ  ת. ש 
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This then allows the G-dly soul to rejoice in Hashem’s revelation on Yom 

Tov.15 

Hence, it is explained the idea of 

offering the “Shelamim of Joy” on 

every Yom Tov.                                        

נְיָּ   ר מְבוֹאָּ   יהֲרֵ  בַ   ן עִּ לְמֵ   ת הַקְרָּ ַ   י ש 

מְחָּ  כָּ  הש ִּ    .יוֹם טוֹב  ל בְּ

                                                                                                              

 

 

Summary of Part 1 of the Maamar 

Question 1- Why on the Seventh day of Pesach it says in the verse 
that we should “have a Yom Tov for Hashem” and on Shemini 
Atzeres (the eighth day of Sukkos) it says “have a Yom Tov for 
yourselves”? 

Question 2- Why regarding the Seventh say of Pesach does it say 
“you should not do any work” instead of the usual expression 
regarding Yom Tov “you should not do any work of labor” 
meaning labor not needed for preparing food for Yom Tov, it 
sounds like the verse is saying that on Yom Tov you can’t do any 
labor even what you need to cook food, when we know that the 
halacha is this is allowed on the Seventh day of Pesach? 

Answer to question 2- It says that we should do no work at all to 

imply that on the Seventh day of Pesach it makes sense to celebrate 
it in a completely spiritual manner, in which case even food 
preparation would be forbidden. 

Beginning of answer to question 1: 

The real joy that a Jew has is from his connection to Hashem in 
general, and especially from the performance of the mitzvos. 
However, even though his G-dly soul wants to perceive the Light 
of Hashem that is revealed through the mitzvos, the animal soul 
covers it over so that it can’t.  

 
 )ראה סה"מ תקס"ח ד"ה ויסע מלאך אלקים, שהיא הנחת אדמו"ר האמצעי ממאמר זה( 15
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Hashem shines a special additional measure of Light on Yom Tov 
so that the Light will be strong enough to break through the 
covering of the animal soul and shine into the G-dly soul. In the 
time of the Bais Hamikdash the Jewish People had additional help 
in refining their animal soul to let in the Light through eating the 
remaining meat from the “Shelamim of Joy”. The meat which was 
totally spiritually refined affected the person’s animal soul to refine 
it as well. 

With Hashem’s help the answer will continue in the next 
installment of the maamar. 

 

Lessons in the service of Hashem 

1- Every Jew has a G-dly soul which is still essentially holy 
even in this physical world just as much as in its source. It 
wants to constantly rejoice in Hashem, especially through 
the mitzvos. What’s preventing a Jew from this joy is the 
concealment of his animal soul. A Jew is always working 
on refining his animal soul so that it won’t cover up the G-
dly soul today as much as it was yesterday. This is 
accomplished through prayer, which has the power to 
refine our animal soul just like the animal being offered on 
the mizbei’ach in the Beis Hamikdash became refined. 

2- A Jew that works on refining him/herself should naturally 
be happier since they are better able to rejoice in Hashem. 
If someone is not getting happier, they need to rethink 
their approach of self-refinement. 

3- On special times like Shabbos and Yom Tov there is an 
additional revelation of Hashem and it makes it easier for 
us to refine our animal soul, thus on these special times we 
need to tap into that special help by making a greater 
effort to work on our davening. 
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In the first section of the maamar the Alter Rebbe started explaining the 

specialty of the Seventh day of Pesach, how it is connected to a totally 
spiritual level of enjoyment of Yom Tov through experiencing the 

greater revelation of Hashem on that day. This was hinted in the verse by 

describing the day as “a day to stop work for Hashem your G-d”, as 
opposed to the eighth day of Sukkos which is described as “a day to stop 

work for yourselves”, implying a more physical celebration of the Yom 

Tov.  

We then went on to explain the significance of eating a “Shelamim of 

Joy” on Yom Tov in the times of the Beis Hamikdash. The joy of a Jew 

is from their G-dly soul perceiving Hashem, however there a Jew also 

has an animal soul which covers over the G-dly soul and prevents it from 
experiencing G-dlyness. On Yom Tov there is an additional level of 

revelation of Hashem so that it can even shine through the animal soul’s 

concealment. Eating from the korban (offering) of the “Shelamim of 
Joy” helped further refine the animal soul. Since the meat was from an 

animal but was totally spiritually refined to the point that it was revealing 

its ultimate source in holiness (through the process of certain parts of the 

animal being offered on the Mizbei’ach (Alter)), it was able to affect a 
similar type of refinement in the animal soul. When the animal soul is 

more refined it conceals less on the G-dly soul and thus allows the G-dly 

soul to rejoice more in Hashem’s revelation expressed on the Yom Tov. 

Now the Alter Rebbe will continue to explain the idea of why on the 

Seventh day of Pesach there was no special requirement to bring the 

“Shelamim of Joy” to eat from it (the answer will be at the very end of 

the maamar): 

Part 2  )ב( 
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 .ברכות יז, א 16

17  The word רַזַ"ל is an acronym for  לִבְרָכָה זִכְרוֹנָם   Our Sages of“ רַבּוֹתֵינוּ 

blessed memory”.   

  .תשובה ח, ב. )אגרת( מאמר תחיית המתים בפה״מ סנהדרין פ״י. הל׳ 18
  )הוצאת שאוועל( ע׳ שט. בשער הגמול בסופו 19

Now, our Sages say16: “In the World to 

Come there is no eating (or drinking or 

other physical enjoyment, rather the 

righteous dwell there with their “crowns” 
on their heads.)”. Meaning, there is no 

physical enjoyment, only the spiritual 

enjoyment of perceiving Hashem’s 

revelation (which is referred to as “their 

crowns on their head”).  

נֵּ  רַזַ   הוְהִּ מְרוּ  ם  "   :17ל " אָּ עוֹלָּ הָּ

א אֵי ילָּ   אבּוֹ לֹ   ן הַבָּּ  . " כוּ'  ה אֲכִּ

According to the Rambam
18
 this (World 

to Come) refers to the “World of Souls”, 

where the soul goes after it leaves the body, 

 " רַמְבַּ הָּ בְרֵי  דִּ י  אֵי    םוּלְפִּ קָּ זַ"ל 

מוֹ   םעוֹלָּ  ל עַ  ָּ ש   ת;הַנְּ

However, the Ramban
19
 argues against 

that explanation as follows: If his (the 

Rambam’s)  explanation would be 

correct, that the World to Come is only for 

the soul and not the body, 

" רַמְבַּ י   ן וְהָּ ִּ י   בזַ"ל הֵש  לָּ אִּ   ו, עָּ ֶׁ   ם ש 

י  רָּ דְבָּ  א,הוּ   ן כֵּ   וכִּּ

if so, then what new information is the 

Gemara telling us by saying that in the 

World to Come there is no physical 

enjoyment, is it possible for a soul 

without a body to eat or have any physical 

enjoyment? Since this is obviously 

impossible so then what is the Gemara 

informing us by saying that in the World to 

Come there will be no physical enjoyment?  

מַא  ן  כֵּ ם  נוּ    יאִּ יעָּ מִּ ְ ש  הִּ ידּוּש   חִּ

רָּ  מָּ לִּ   יוְכִּ   –א  הַגְּ בְּ ש   לְנֶׁפֶׁ יָּּיךְ  ַ   י ש 

ילָּ   –  ףגּוּ   ? כוּ'   האֲכִּ

Rather, he (the Ramban) concludes- we 

must say that this statement about the 

World to Come is referring to the time of 

after the Resurrection of the Dead, 

י  מַסִּּ לָּּא  אֵ   ק, אֶׁ קָּּ ֶׁ   ן זְמַ   ל עַ   יש 

יַּי  חִּ י   ת תְּ תִּ  ם,הַמֵּ
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Now the Alter Rebbe will begin to explain the spiritual idea of “eating”: 

 
20  These two levels are called “Friends” that always go together, since these two 

aspects of intellect-Chochma and Bina- are inseperable. Chochma is the flash of 

insight of a new concept, or the core idea behind idea being studied, and Bina is 

the process of analyzing and “fleshing out” the idea so it should be grasped. One 

can’t connect to the core concept or flash of insight without analyzing and 

developing it, and one can’t analyze and develop anything without connecting to 

the core concept behind. 

that the person will be living with a soul 

in a body, and nonetheless “there will be 

no eating or physical enjoyment”. 

Meaning, that in the World to Come there 
will be such a revelation of Hashem that 

the physical body will live without needing 

to eat or any similar bodily needs. 

הְיֶׁ  יִּּ ֶׁ דָּ  הש  אָּ גוּ   םהָּ י   ףבְּ וְאַף עַל פִּּ

ילָּ   אבּוֹ לֹ   ן אֵי"   כֵן   .  "כוּ'  ה אֲכִּ

The reason that the physical body will not 

need to eat in order to live at that time will 
be understood after the following series of 

explanations (the answer will be presented 

at the end of the maamar). 

עַ   ם,וְהַטַּ

The spiritual aspect of eating will be 

understood by seeing it as it is written in 

the verse: “Friends should eat with each 
other, and close friends should drink with 

each other” (Shir HaShirim 5:1). 

נֵּ  הִּ ינַ   הדְּ חִּ ילָּ   ת בְּ כְמוֹ    אהוּ   האֲכִּ

תוּב   כָּּ ֶׁ א(ש  ה,  ים  ירִּ ִּ ּ הַש  יר  ִּ :  )ש 

ים  רֵעִּ כְלוּ  כְרוּ    , "אִּ ִּ וְש  תוּ  ְ ש 

ים"   – דּוֹדִּ

The mystical explanation of the verse: 

“Friends should eat together”- is a 

reference to the two spiritual levels that are 
“above” the other levels of Atzilus, 

namely they are the levels of Chochma 

and Bina. These two aspects are called the 

“intellect” of Atzilus, where Hashem’s 
Wisdom is expressed, and just like the 

intellect is “above” the emotions so too 

these levels are above the “emotional” 

levels of Atzilus.20
 

י "  רֵעִּ כְלוּ    ם הֵ   א", לְעֵילָּ   –  םאִּ

ינַ  חִּ ה   ת בְּ כְמָּ ינָּה ־חָּ  ,וּבִּ
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21  Ze'air Anpin lit. “small face” means the expression of Hashem the way it 

comes into the six emotive attributes of Chesed-Kindness, Gevura-Severity, 

Tiferes/Rachamim-Mercy, and their extensions- Netzach-Victory/Perseverance, 

Hod-Splendor/Submission, Yesod-Foundation/Connection.  

The emotions are referred to as a “face” since a person’s emotions can be seen 

in the expressions on one’s face (you can tell what someone is feeling from their 

facial expressions, but you can’t tell what there are thinking about intellectually).  

In emotions there are two levels: The essential raw emotions that surpass 

intellect and are boundless, for example the power in the soul for limitless 

kindness to everyone at all times, and the limited expression of emotions the way 

it is filtered through the intellect, for example, to find a specific way to do a certain 

act of kindness to a specific individual. 

These two levels of emotions correspond to two levels of Divine “emotive” 

attributes, the higher level of Divine Attributes is called Arich Anpin, lit. “long 

face” meaning the limitless and expansive level of Divine emotive attributes 

(face) that are beyond the limitations of the “intellect” of Chochma and Bina of 

Atzilus, and the lower level of Divine Attributes that is filtered through Chochma 

and Bina is called “Ze’air Anpin” lit. “small face”, meaning the limited expression 

of Divine emotive attributes that are directly involved with actually giving 

specific kindness and severity to the created beings. 
22  Nukva lit. “female” refers to the level of Malchus-Royalty, since this Sefira 

has a “feminine” nature: It receives the Light and Life force from the higher 

sefiros (mainly from Ze’air Anpin) and uses it to create and nurture all of the 

created beings, just like a mother receives from her husband to produce children 

and nurture them. 

The mystical explanation of the verse: 
“Close friends should drink together”- is 

a reference to the spiritual levels that are 

“below” the intellectual levels of 

Chochma and Bina mentioned above, 

י "  כְרוּ דוֹדִּ ִּ תוּ וְש  ְ  א",לְתַתָּּ   –ם  ש 

namely, they are the levels of Ze’air 

Anpin
21
 and Nukva

22
 which are the 

“emotional” aspects of the world of 

Atzilus- which are called Chesed 

(kindness), Gevura (severity), and 

Rachamim (mercy). Just like emotions 

are below intellect, so too, these levels are 

below Chochma and Bina. 

ינַ   ם הֵ  חִּ א וְנֻׁ   ין פִּּ נְ אַ עֵיר  זְ   תבְּ בַָּ   ,קְּ

הֵ  ֶׁ ינַ   םש  חִּ דּוֹ   ת בְּ ד  –  ת הַמִּּ סֶׁ ־ חֶׁ

ה  י  , וּגְבוּרָּ  . ם וְרַחֲמִּ
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Meaning, just like the intellect of a man that he uses for performing a 
physical action is the lowest aspect of intellect (e.g. figuring out how to 

sweep a floor), so too the lofty Wisdom of Hashem in the world of Atzilus 

that becomes a source for creation of spiritual worlds and ultimately the 
physical world is considered by Hashem to the lowest level compared to 

Hashem Himself. 

Meaning, that in order that there can 

exist the intellectual levels of “Friends”- 

which are are the levels of Chochma and 

Bina- there needs to be first the spiritual 

aspect of “eating”; 

הַיְינוּ  כְדֵ   , דְּ בִּּ ֶׁ הְיֶׁ   י ש  יִּּ ֶׁ ינַת    הש  חִּ בְּ

י "  הֵ   ם", רֵעִּ ֶׁ ינַ   םש  חִּ ה  ת בְּ כְמָּ ־ חָּ

ינָּה   ינַ   –וּבִּ חִּ בְּ הְיוֹת  לִּ יךְ  רִּ   תצָּ

ילָּ   ה;אֲכִּ

and in order that there can exist the 

“emotional” aspects of Chesed, Gevura 

and Rachamim there first needs to be the 

spiritual aspect of “drinking”. 

כְדֵ  הְיוֹ   יוּבִּ דּוֹ   ת לִּ מִּ ינַת  חִּ   –   ת בְּ

יָּּ  תִּ ְ ינַת ש  חִּ הְיוֹת בְּ יךְ לִּ רִּ  ה. צָּ

Now, regarding Hashem, that “nothing 

can compare to Him”, and we can’t apply 
to Hashem any of the attributes that are 

found in the spiritual worlds, 

נֵּ  הִּ רֵךְ   הדְּ תְבָּּ יִּ ֶׁ  , בּוֹ  עֲרוֹךְ    ן אֵי" ש 

י רֵךְ   ואֵלָּ תְבָּּ  ",יִּ

we can’t apply to Him the attribute of 

Chesed (or any other attribute), even the 

attribute of Chochma (the highest 

attribute found in the spiritual worlds),  

ינַ   אלֹ  חִּ בְּ בּוֹ  יָּּיךְ  ַ סֶׁ   תש    ד,חֶׁ

ינַ  חִּ ילוּ בְּ כְמָּ  תוַאֲפִּ  ה. חָּ

since- like it is written- “all of them you 

have made with wisdom,” (Tehilim 

104:24) 

 " יתָּ ש ִּ ה עָּ כְמָּ חָּ ים  וְ"כוּלָּּם בְּ לִּּ הִּ )תְּ

י  קד, כד( תִּ  ב,כְּ

which one of the mystical interpretations 

of the verse is that even the level of 

wisdom (Chochma) which is the highest 
spiritual level is considered by Hashem 

to be like something physical he made 

(Asiya) which is the lowest spiritual level, 

כְמָּ  ינָּה הַחָּ חִּ בְּ ֶׁ קְרָּ   הש  יהּ    אנִּ לְגַבֵּ

יָּּי  ינַת עֲש ִּ חִּ רֵךְ בְּ תְבָּּ  ה,יִּ

which is called in the language of Kabbala 

“Adam De’asiya”- literally: “the man of 

action (Asiya)”,  

קְרָּ  דָּ "  א וְנִּ יָּּ עֲ דַּ   ם אָּ    , כוּ'  ה"שִֹּ
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Like it says in the Zohar23: “You have 

Wisdom, but not wisdom that we can 

know…but Hashem Himself doesn’t 

have any of these attributes at all”.  

מַאֲמָּ  י "   ר:כְּ חַכִּּ תְּ    ו וְלָּא   , כוּ'   םאַנְ

כָּּ  לֵּי   ל מִּ דּוֹ   ן אִּ לָּ   ת מִּ יהוּ כְּ  ל". אִּ

Because the attributes have a limit and 

measure, kindness is limited in that it 
isn’t severity and so too every attribute is 

limited in what it is and what it isn’t, 

דּוֹ   י כִּּ  בוּ   ן הֵ   תהַמִּּ גְּ ינַת  חִּ   ל בְּ

דָּּ   ה,וּמִּ

These limitations of the attributes are in 

order to give reward to the righteous, 

so that they should be able to receive 

their reward- meaning to enjoy 

perception and comprehension of the 

Radiance of the Shechina (lofty 

revelation of Hashem in Gan Eden), and 

to punish the wicked in Gehinom. 

כְדֵ  יתֵּ   יבִּּ כָּ   ן לִּ   ב טוֹ   רש ָּ

י  יקִּ דִּּ צַּ יּוּכְ   ם,לַ ֶׁ כָּ   ל לוּ לְקַבֵּ ש    ר,ש ָּ

נוֹ  לֵיהָּ הַיְינוּ  י  ת דְּ זִּּ ינָּ   ומִּ כִּ ְ ּ  ה הַש 

י  ; כוּ'  עִּ ָּ רְש  עֲנוֹש  לָּ  . כוּ'  םוְלַ

Since if Hashem’s attribute of Mercy 

would be simply unlimited, then He 

would have mercy also on the wicked 

as much as on the righteous. 

אִּ  ֶׁ י   םש  יוּ רַחֲמִּ י   םהָּ וּטִּ ש  י    ם פְּ לִּ בְּ

דָּּ  יָּה מְ   ה, גְבוּל וּמִּ   ל עַ   םגַּ   ם רַחֵ הָּ

י  עִּ ָּ רְש   . כוּ'  ם הָּ

Thus, if Hashem’s attributes would be unlimited then they wouldn’t 
function in fulfilling their purpose- to interact appropriately with the 

created beings (people) according to their limitations, meaning to give 

reward only to those who deserve reward, to punish only those who 

deserve punishment, and have mercy on those that it is proper to have 

mercy on.  

Since Hashem is essentially infinite, for Hashem to express Himself in 

such limited attributes that they should be relate to the created beings 
requires a great descent of Hashem’s Infinite Light to come to such a level. 

This process of descent is what the Alter Rebbe will go on to describe: 

Now, regarding Hashem who is 

Infininte and nothing can compare to 

Him etc., and who is totally beyond any 

limited attributes, 

נֵּ  רֵךְ   ה וְהִּ תְבָּּ צְלוֹ יִּ הוּ   ,אֶׁ ֶׁ אֵין־   אש 

י  ן סוֹף וְאֵי  ,כוּ'  ועֲרוֹךְ אֵלָּ

 
 הקדמה לתקו"ז.  23
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in order that there should be coming 
into existence from Him the aspects of 

Chochma and Bina and the 

“emotional” attributes, there needs to 

be the spiritual idea of “eating”, which 

means to bestow from above something 

tangible that can be internalized, like 

knowledge that can received and grasped 

just as food is consumed. 

כְדֵ  יִּּ   יבִּּ ֶׁ ה   ההְיֶׁ ש  כְמָּ חָּ ינַת  חִּ ־ בְּ

דּוֹ  וּמִּ ינָּה  הְיוֹת    ת, וּבִּ לִּ יךְ  רִּ צָּ

ילָּ  ינַת אֲכִּ חִּ עָּ   ה,בְּ פָּּ ְ הַיְינוּ הַש    ה דְּ

לְמַעְלָּ   ה. מִּ

As is explained in the Zohar and Eitz 

Chayim
24
, that “the level called ‘Abba’ 

meaning “father”, a reference to 

Chochma, receives ‘nourishment’ from 

the eighth ‘mazal’”, meaning 

transcendant level which is the source of 

the wisdom of Chochma of Atzilus, just 
as our subconscious is a source for our 

revealed intellect,25 

בוֹאָּ  מְּ וְ   ר כַּ זֹּהַר  ים " בַּ חַיִּּ   –   "עֵץ 

זָּּ   ק יוֹנֵ   אאַבָּּ " מַּ  ",'ח הַ   ל מִּ

 

  ועוד.  ראה ע״ח שי״ג ספ״ט. שי״ד ספ״ח.  24
25  The word ‘ מזל-mazal' is related to the word for flowing  'נוזל', this means that 

just like there is a flow from the subconscious levels of intellect to the revealed 

levels of intellect, so too there is a flow from the transcendent (hidden) level 

higher than Atzilus that comes into the ‘revealed’ levels of Atzilus. In particular, 

these levels are referred to as the      “13-יג' מדות הרחמים Attributes of Mercy”, 

since just as mercy can override intellect, so too these levels are beyond the 
“intellect” of Atzilus. This is the meaning that ‘Abba’-meaning Chochma of 

Atzilus- derives nourishment from the 8th ‘mazal’, meaning the level that 

corresponds to the 8th Attribute of Mercy- 'נוצר חסד'. 

These are the 13 Attributes of Mercy, see number 8: 

-,לאלפים8-נוצר חסד,7-,ואמת6-,ורב חסד5-,אפים4-, ארך3-,וחנון2- , רחום1-ל-ה' ה' א

13-,ונקה12-,וחטאה 11- ,ופשע10-א עון,נוש9  
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which is the idea of Chochma “eating” 

and receiving nourishment from the 

transcendant levels called ‘mazalos’. 

This is the mystical meaning of the 
statement quoted above, that “Friends 

should eat together” mentioned in the 

verse is a reference to the “intellectual” 

levels of Chochma and Bina, who are 
above the “emotional” levels that deal 

directly with creating worlds. 

הוּ  ֶׁ ינַ   אש  חִּ יקָּ   האֲכִילָ   ת בְּ ינִּ   ה וִּ

זָּּלוֹ  הוּ כוּ' ת עַל יְדֵי הַמַּ כְלוּ  " . וְזֶׁ אִּ

י   . א" לְעֵילָּ   םרֵעִּ

 

And in order that there should come 

into existence the levels of “close 

friends”, which are the “emotional” 

attributes, there needs to be the 

spiritual idea of “drinking”,  

כְדֵ  הְיוֹ   יוּבִּ ינַ   ת לִּ חִּ י דּ "   תבְּ   ם" וֹדִּ

הֵ  ֶׁ דּוֹ   ם ש  הְיוֹת    ת, הַמִּּ לִּ יךְ  רִּ צָּ

ינַת   חִּ תִי ָ בְּ ְׁ  ,ה ש 

Which is the descent of Hashem’s flow 

of His Light and Life force down many 

levels until it can bring into existence 

the levels of “emotions”, 

הוּ  ֶׁ ידַ  אש  ינַת יְרִּ חִּ עָּ  תבְּ פָּּ ְ   ה הַהַש 

הְיֶׁ   דעַ   המַטָּּ   הלְמַטָּּ  יִּּ ֶׁ ינַת    הש  חִּ בְּ

דּוֹ   ת. מִּ

Just like by way of analogy, that the 

liquid that a person drinks takes the 

food and spreads out the nutrients from 

it all the way down to the furthest parts of 
the body, since “water naturally goes 

down”.  

 ָּ ש  לְמָּ מוֹ  יךְ    ל כְּ מוֹלִּ יָּה  תִּ ְ ּ הַש  ֶׁ ש 

אֲכָּ   תאֶׁ    ם מַיִּ "   יכִּּ   ה,לְמַטָּּ   ל הַמַּ

י   . כוּ'  םיוֹרְדִּ

So too, the descent of the Light and life from the “intellectual” levels of 

Chochma and Bina to the emotional attributes of Kindness and Severity 

etc. so that it will actually end up coming into our world is like when a 

person drinks so that the food he eats will actually nourish his entire body. 

And this is the meaning of what we 
quoted before from the verse in Shir 

Hashirim, that “Close friends should 

drink together and become drunk”, 

this means that the idea of drinking is 

that the emotional attributes of Kindness 

תוּ   ְ הוּ "ש  'וְזֶׁ רו   וְגו  כְׁ ִ ש    א הוּ   , " וְׁ

תְגַּלּוּ  ינַת הִּ חִּ כְנַ "  –  ת בְּ   ן יַיִּ  ס נִּ

 .  27" כוּ' 

 

 
א סוֹד(.  27  )יָּצָּ
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etc. should become revealed, since 
“when one drinks wine [then his 

‘secrets’ come out]”
26
.  

Meaning, that just like when one drinks wine his emotions which were 

hidden come out in the open, so too the spiritual idea of “drinking” is that 

the emotional attributes of Atzilus should receive powerful revelations 
from the intellectual levels of Atzilus, causing them to become fully 

revealed.  

An anology for this is when one contemplates on deep teachings of 
Chassidus during davening he becomes “drunk” and emotional in the love 

for Hashem. 

Thus, it is explained what is the 

spiritual idea of “eating”. 

נְיָּ  יהֲרֵ  אֵר עִּ תְבָּּ ילָּ   ן נִּ  מַהוּ.   ה אֲכִּ

After explaining the spiritual idea of “eating”, he will explain how the 

revelation on the 7th day of Pesach is higher than “eating” and also higher 

than “speech”: 

And now we need to explain the idea 

of the spiritual revelation of the Seventh 

Day of Pesach which is higher than 

“eating”: 

נְיָּ   ה וְעַתָּּ  אֵר עִּ יךְ לְבָּ רִּ יעִּ   ן צָּ בִּ ְ   יש 

 ֶׁ סַ  ל ש   ח: פֶּׁ

Our Sages have said regarding the 

Splitting of the Sea of Reeds: “A 

maidservant saw [a greater revelation 
of Hashem] at the Sea [more than the 

great prophet Yechezkal (Ezekiel) saw 

in his vision of the Divine Chariot]”.
28 

נֵּ   יכִּּ  מְרוּ רַזַ   ההִּ נְיָּ "אָּ עִּ   ן ל בְּ

יעַת יַם  אֲתָּ "   :סוּף ־ קְרִּ   הרָּ

פְחָּ  ִּ  . "29כוּ'   םהַיָּּ   ל עַ   הש 

We need to understand: Where is it 

hinted to in the Torah that there was 

such a great revelation of Hashem at 

the Splitting of the Sea of Reeds? 

י בִּ   ז מְרוּמָּּ   אהוּ   ן הֵיכָּ   ן וּלְהָּ

תּוֹרָּ  ילּוּ   הבַּ יָּה גִּ הָּ ֶׁ   ת אֱלקֹוּ   יש 

דוֹ  ךְ   ל גָּּ ל כַּ  ? כָּּ

 
 עירובין סה, א.   26

  מכילתא בשלח ב. רש״י שמות, טו,ב.  28
ֹ ה  מַ ) 29 לּ ֶׁ אָּ א  ש  זְקֵא ה  רָּ  (. י בּוּזִּ ן  בֶּׁ ל  יְחֶׁ
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Regarding the time of the Giving of 

the Torah it is written: “Hashem 

spoke with you face to face” (Devarim 

5:4), however here regarding the 
Splitting of the Sea where did they 

learn this out?  

עַ  ְ ש  בִּ ן   ת דְּ י ־ מַתַּ תִּ ה כְּ   בתּוֹרָּ

ים ה, ד(  רִּ בָּ ים  :  )דְּ נִּ פָּ ים בְּ נִּ "פָּּ

בֶּׁ  א  ל אֲבָּ  , " כוּ'  ר דִּּ   ן מֵהֵיכָּ   ן כָּּ

 ה? לָּמְדוּ זֶׁ 

The idea is as follows: It is written 

regarding the time when the Jews were 

trapped between the Egyptians and the 
Sea “why do you call out to Me 

(Hashem) in prayer to save you?” 

(Shemos 14:15), and it is also written 

in the previous verse: “Hashem will 

fight on your behalf, and you should 

remain silent” (Shemos 14:14). 

נְיָּ  עִּ נֵּ  ן, אַךְ הָּ הִּ מוֹת    הדְּ ְ יב )ש  תִּ כְּ

עַקיד, טו(: "מַה  צְׁ י  ת ִ   , " כוּ'  אֵלָּ
מוֹת יד, יד(: "ה'    ם וְגַ  ְ יב )ש  תִּ כְּ

ם  לָּּחֵם לָּכֶׁ ם  ,יִּ חֲרִ וְאַתֶּׁ ַ ו ן י ת   ". ש 

Now, it is known that speech has its 

ability to exist only through the aspect 

of Chochma
30
, 

נֵּ   יכִּּ  בּוּ   ההִּ הַדִּּ ֶׁ עַל    אהוּ   ריָּדוּעַ ש 

כְמָּ  ינַת חָּ חִּ  ה,יְדֵי בְּ

As it is written: “With Chochma He 

(Hashem) founded the Earth” (Mishlei, 

3:19).  

לֵי ג, יט(  ְ ש  תוּב )מִּ כָּּ ֶׁ מוֹ ש  :  כְּ

ץ" רֶׁ ה יָּסַד אָּ כְמָּ חָּ    "בְּ

The simple meaning of the verse is that Hashem used wisdom to create the 

earth. However here we are mystically interpreting the term “Earth” to 

mean the aspect of Malchus (Rulership) which is the spiritual source of 

“speech”. It is called “Earth” since just like the earth has nothing of its 
own (we all step on it), yet receives seeds and water to produce vegetation 

which we all live off of, so too speech has nothing of its own and only 

 
30   Here Chochma means the highest level of intellect when it is in the abstract 

and potential form. The letters of Chochma- חכמה being כח“ - כח מה-the ability” 

 to transcend definitions of what something is”, meaning before the limited-מה“

definitions of an idea, when the idea exists in potential and could be explained in 

many ways. This level is called אבא “the father”, since just like in creation of a 

child the seed from the father could develop into male or female and other 

variables, all of these variables are contained in potential in the seed from the 

father; so too the abstract potential form of intellect contains many different 

possible explanations. These explanations can be developed by the stage of 

intellect that uses understanding and logic to define the idea, this level called אמא 

“the mother” or Bina- בינה. 
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receives thoughts from intellect and emotions, yet is has the ability to bring 
those thoughts into action and reality through communication with others. 

Thus, the idea of “Earth” is speech, and speech is “founded with 

Chochma”, meaning its source and ability to exist derive from the level of 

Chochma. 

And as mentioned in the Zohar that: 
“The Father makes the foundation for 

the Daughter”.  

רַתָּּ   דיָּסַ   אאַבָּּ "  –  ,31א" בְּ

Meaning, that Chochma which is called “the father”32 is the source and 

foundation for speech which is called “the daughter”, since just like a 

young daughter is completely dependent on her father33, so too speech only 

has what it receives from thought (as explained above). 

As is known from the analogy that a 

child is not able to speak [until it has 

developed the intellect of Chochma].  

 ַ ש  מְּ יָּּדוּעַ מִּ ינוֹ   ל כַּ אֵינוֹ    ק הַתִּּ ֶׁ ש 

 . כוּ'  ר לְדַבֵּ   ל יָּכוֹ 

A child can understand speech and respond to it before it is able to talk on 

its own. This is because the ability to process and respond to speech and 

other information is from the intellect of Bina34  which the child has 
developed, however the ability to form letters of speech on his own is from 

the intellect of Chochma which takes longer to develop in a child than 

Bina.35  

Now our Sages have said “A wise 

person doesn’t speak before someone 

who is greater than him” (Pirkei Avos 

5:7), out of humility and respect. 

נֵּ  מְרוּ רַזַ   ה וְהִּ בוֹ )  ל " אָּ ת ה, ז(:  אָּ

כָּ " פְנֵ  ר אֵינוֹ מְדַבֵּ   ם חָּ   ימִּ   יבִּּ

דוֹ  גָּּ ֶׁ נּוּ   ל ש  מֶּׁ  ",מִּ

 
31

 ראה זח״ג רמה, א. רנו, ב. רנה, א.  
32 See previous notes for an explanation of why it is called “the father”. 
33  For example, a father has rights over his daughter to marry her off without her 

consent, so in a certain sense she is totally dependent on him to make good 

decisions for her even more than her young brother who has more independence. 
34 See previous notes for a description of the intellect of Bina. 
35  See Tanya, Igeres Hakodesh, Chapter 5 where this concept is explained at 

length. 
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Like by way of analogy, someone who 

comes before a great king, [that he is so 

overwhelmed by the king’s greatness 

that he is unable to speak and remains 

totally silent].  

 ַ מְש  בָּּ   ימִּ "   ל כִּּ ֶׁ פְנֵ   אש  ךְ    ילִּ לֶׁ מֶׁ

דוֹ   . "כוּ'  ל גָּּ

And this is because “since he is busy 

absorbing, he is unable to give forth 

from himself.”
36
  

וּ  ּ ש  י   יאַיְידִּ "   םוְהַיְינוּ מִּ רִּ   דדְטָּ

יבְלַ  י   אלָּ   עלְמִּ לִּ  37. "כוּ  טפָּּ

Meaning, that he is so overwhelmed in the experience of absorbing the 

situation he is in, standing before a great king (or a great sage) that he 

completely forgets about himself and can only receive but isn’t aware of 

himself to the point of doing or saying anything from his own initiative. 

And since at the Splitting of the Sea 

there was revealed to them (the 

Jewish People) a revelation of 

Hashem’s Divinity that is beyond the 

level of Chochma (the source of 

speech), 

יַם  יעַת  גְלָּ   , סוּף ־ וּקְרִּ נִּּ ֶׁ   ם לָּהֶׁ   הש 

ילּוּ  מַעְלָּ   יגִּּ לְּ ֶׁ ש  רֵךְ  תְבָּּ   ה אֱלקֹוּתוֹ יִּ

כְמָּ  ינַת חָּ חִּ בְּ  ה,מִּ

 
36  The source of this quote is actually in the context of the laws of the 

mixtures of meat and milk- if a piece of meat fell into a boiling pot of milk 
and then was taken out while the milk was still boiling, we say that as long 

as there was 60 times more milk than meat then the milk in the pot remains 

permissible to drink. Even though the milk that became absorbed in the 
meat becomes essentially forbidden )חתיכה עצמה נעשה נבילה( and if it would 

come back out into the milk in the pot it would make all the milk forbidden 

no matter how much milk there was, since  מין במינו אינו בטל a forbidden 
food that has the same taste as permissible food cannot be nullified in a 

greater amount of that same type of food, so all the milk should become 

forbidden from the milk that became absorbed in the meat and then came 

out of the meat back into the milk, however in this case we don’t say that 
any milk that became absorbed in the meat came back out again while the 

milk in the pot was boiling, since “because it is completely involved in 

absorbing (the boiling milk) it is unable to give forth from itself (any of 
the absorbed milk)”. See Chulin 108b, and Shulchan Aruch Yoreh Deiah 

92:1. In Chassidus this concept is applied on many levels. 
 ח, ב. ראה חולין ק  37
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therefore, it is written regarding the 
Splitting of the Sea: “And you (the 

Jewish People) should be quiet (and 

you don’t need to say any words of 
prayer for the miracle to happen)”, 

which is the idea of silence.  

י   ן לָּכֵ  תִּ ו    ם וְאַתֶּׁ "  בכְּ חֲרִיש  ַ   –   "ןת 

ינַ  חִּ יקָּ   ת בְּ תִּ ְ  ה. ש 

Since the revelation was from a level beyond even the source of speech, 

therefore not only was saying words of prayer not needed, it would disturb 

their ability to absorb the intense revelation. 

And therefore, also in the silent 

Shemona Esrai prayer which is 

similar in nature (albeit on a lower 

level) to the revelation of Hashem by 

the Splitting of the Sea which affects 

the person to forget about himself in 
Hashem’s presence and become silent, 

the law is that: “One should not 

make his voice heard to others” 

during the Shemona Esrai prayer.  

לַּ   ן וְלָּכֵ  תְפִּ מוֹנֶׁה  ת בִּּ ְ ם  ־ ש  גַּ רֵה  ש ְ עֶׁ

ן  הוּ   , כֵּ ֶׁ ילּוּ   ן מֵעֵי  א ש  גִּ   י אוֹתוֹ 

יטּוּ  ינַת בִּּ חִּ י ן אֵי"   –  כוּ'  ל בְּ יעִּ מִּ ְ   ן מַש 

 38. " 'כו   ל קוֹ 

Since the revelation of Hashem during Shemona Esrai is only similar but 
not of the same level as that of the Splitting of the Sea, so he is required to 

say the words loud enough for him to hear himself, but because of the 

revelation of Hashem in Shemona Esrai he needs to be quiet to the point 

that no one else should hear him speak. 

After explaining how the revelation at the Splitting of the Sea was higher 

than the source of “speech”, he will explain the idea that the water itself 

was transformed into “dry land”: 

And this is the mystical meaning of 

the verse: “He (Hashem) transformed 

the sea into dry land…there we 

rejoiced in Him” (Tehilim 66:6).  

 " הוּ  ָּ   ם יָּ   הָפַךְׁ וְזֶׁ ש  ם    כוּ'  ה לְיַבָּּ ָּ ש 

ה בּוֹ"  מְחָּ ש ְ ים סו, ו(  נִּ לִּּ הִּ  )תְּ

 

 
 ראה שו״ע אדה״ז הל׳ תפלה סק״א, סק״ב.  38
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The question on this verse is that it 

should have said “He split the sea” 

instead of “transformed” it?  

ה לֵיהּ לְמֵימַר    – הֲוָּ קַ "דַּ  "? כוּ'   ם יָּ   עב ָ

Since the water didn’t actually become dry land (like it was by the plague 

of blood that the water was actually transformed into blood), rather the 

water just split out of the way for the Jewish People to cross over, so why 

does the verse use the expression “He transformed the sea into dry land”? 

However, the idea will be understood 
as follows: The sea represents the 

idea of the “giver” and the dry land 

represents the idea of the “receiver”. 

נֵּ  הִּ יעַ   אהוּ   םיָּ   ה, אַךְ דְּ פִּּ ְ ינַת מַש  חִּ   ,בְּ

 ָּ ש  ינַת מְקַבֵּ   אהוּ   ה וְיַבָּּ חִּ  ל. בְּ

This is because the sea gives moisture 

into the earth which gives it the ability 
to produce vegetation, as it says: “[As 

the rain and snow descend from the 

heaven and saturate the earth] and 

thereby give it the ability to produce 

and grow etc” (Yeshayahu 55:10).  

הַיָּּ  ֶׁ י   ם ש  יעַ לַחְלוּחִּ פִּּ ְ רֶׁ   ת מַש  אָּ   –   ץ בָּּ

הּ   יחָּ צְמִּ וְהִּ הּ  ידָּ עְיָּהוּ  "  כוּ'"וְהוֹלִּ ַ )יְש 

 , נה, י(

For like it says in the verse: “All the 

rivers go into the sea, yet the sea 

never fills up, since from the place 

that the rivers go to (the sea) they 

travel back in return” (Koheles 1:7), 

meaning, that the water returns back 

from the sea into the rivers, for if not 

so, then the rivers would completely 

dry out. 

ים ה  יכִּּ  לִּ חָּ הַנְּ ל הַיָּּם  וֹ "כָּּל  ים אֶׁ לְכִּ

לֵא  מָּ נּוּ  אֵינֶׁ מְקוֹם    , וְהַיָּּם  ל  אֶׁ

ים ה לִּ חָּ הַנְּ ֶׁ י וֹ ש  בִּ ָּ ם הֵם ש  ָּ ים ש    ם לְכִּ

כֶׁ  ז(ת"  לָּלֶׁ א,  לֶׁת  רָּ   )קֹהֶׁ חֲזָּ   ה בַּ

י לַנְּ  לִּ י   ם, חָּ לִּ חָּ יוּ הַנְּ ן הָּ ם לאֹ כֵּ אִּ ֶׁ   ם ש 

י  י  ם חֲרֵיבִּ ִּ יבֵיש   ם. וִּ

And in addition to the flow of waters 

from the ocean into the rivers, the 

clouds receive their moisture from 

the waters of the ocean, and through 

these clouds rain is formed which 

“saturates the earth and gives it the 

power to produce” (as quoted above 

from Yeshayahu). 

נָּ   םוְגַ  עָּ ימֵ   ל מְקַבֵּ  ן הֶׁ מֵּ   ס,אוֹקְיָּינוֹ   ימִּ

ץ  רֶׁ אָּ ת הָּ ה אֶׁ רְוָּ הּ   וְ"הִּ ידָּ  ". כוּ'וְהוֹלִּ
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And when this great revelation of 
Hashem that we described above took 

place at the Splitting of the Sea, then 

the spiritual idea of “sea”- meaning 
“giver”- became transformed into the 

spiritual idea of “dry land”- meaning 

“receiver”.  

גָּּלוֹ  גְלוֹ ת  וּבְהִּ ילּוּ   ת נִּ נַּ"   ל גָּדוֹ   יגִּּ ל,  כַּ

ךְ יָּ  ָּ   םנֶׁהְפַּ ש   ה,לְיַבָּּ

Meaning, even though the water didn’t cease to exist and wasn’t physically 

transformed into actual dirt, the nature and property of water that it is a 
giver and flows out to give life became transformed into the property and 

nature of dry land that it should not move at all and only receive from 

something beyond it.  

This transformation of the nature of the water was due to its experiencing 

the intense revelation of Hashem that took place at that time. Thus, just 

like someone in the presence of a great king will stop talking and moving 

around and just forget about himself, so too the water was so overwhelmed 
by Hashem’s revelation that it stopped flowing and giving and just stood 

at attention perfectly straight. 

And this is expressed in the fact that 

the waters stood straight “like a 

wall” and they became “like a stone 

wall for them (the Jewish People)” 

(see Shemos 14:22, and 15:8), like a 

silent and unmoving stone, this is 

because “since it (the water of the sea) 
was so busy absorbing (Hashem’s 

revelation) [it was unable to give forth 

from itself]”, as explained above.  

מוּ   נֵ " וְקָּ הְיוֹ   39ד" כְמוֹ    ם לָּהֶׁ   ת לִּ

בֶׁ   –  40כוּ'   החוֹמָּ  אֶׁ ינַת  חִּ   ם,דּוֹמֵ   ן בְּ

י   יאַיְידִּ "  רִּ נַּ""  כוּ'  דדְטָּ  . ל כַּ

And this also brings out the greatness 

that “the water became solid”, which 
refers to a spiritual level that even 

Yechezkal did not see such a great 

revelation of Hashem. 

מַיָּּ " וְ  ידוּ  ֶׁ   המַ   א", אַגְלִּ ּ ֹ ש  אָּ   אלּ   ה רָּ

זְקֵא  ילּוּ   ל יְחֶׁ דוֹ   יגִּּ ךְ   ל גָּ ל כַּ  . כָּּ

 
רְמוּ )"  39 עֶׁ ם   נֶׁ בוּ  מַיִּ צְּ מוֹ   "נֵד  כְמוֹ   נִּ ְ  . (ח , טו  ת ש 
ם )" 40 יִּ ם   וְהַמַּ ה  לָּהֶׁ ינָּם   חוֹמָּ ימִּ מֹאלָּם  מִּ ְ ש ּ מוֹ   " וּמִּ ְ  כב(. ,  יד  ת ש 
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Since Yechezkal did not see this level 
of “solid water”, he only saw the 

Divine Chariot which is Hashem’s 

revelation as it is expressed in four 
different manners referred to as “[the 

face of a Cherub (young boy or girl), 

the face of a man,] the face of a lion, 

[the face of an eagle]” (see Yechezkal 
10:14), meaning that his perception of 

Hashem’s revelation was on a level 

where it can be divided into four 

different aspects, 

זְקֵא  י כִּּ  אָּ   אלֹ   ל יְחֶׁ נֵי    ה רָּ "פְּ ם  אִּ י  כִּּ

)כוּ' אַרְיֵה   יד( "  י,  זְקֵאל  ינַת    , יְחֶׁ חִּ בְּ

קוּ  תְחַלְּ  . 41תהִּ

Which is not so regarding the 

Splitting of the Sea, that then there 

was a revelation of Hashem that was 

beyond being able to be divided into 

any different aspects, meaning not 

like the lower levels of Hashem’s 

revelation that need to come into 

division to create the many different 
aspects of the world, but rather a 

revelation of Hashem the way He is 

Essentially One and Indivisible. 

יעַת יַם  עַת קְרִּ ְ ש  ן בִּּ אֵין כֵּ ֶׁ ּ סוּף  ־ מַה ש 

ילּוּ  גִּ יָּה  רֵךְ    יהָּ תְבָּּ יִּ אֱלקֹוּתוֹ 

מַעְלָּ  לְּ ֶׁ ינַ   הש  חִּ בְּ קוּ   ת מִּ תְחַלְּ  ת,הִּ

Rather, it was from a level referred 

to by the idea of “ice” which is 

solidified water, like the water of the 

sea that “stood up straight like a 

wall” as explained above. 

רַ  קֶׁ ינַת  בְחִּ בִּּ ם  אִּ י  ידוּ  דְּ "   ח, כִּּ אַגְלִּ

מוּ כְמוֹ נֵ   א", מַיָּּ  נַּ"ל.   דוְקָּ  כַּ

As it is written: “And the 

appearance of what was on top of the 

heads of the spiritual creatures called 

Chayos was a sky that looked like 

awesome ice” (Yechezkal 1:22),  

תוּב   כָּּ ֶׁ זְקֵאל א, כב(וּכְמוֹ ש  "וּדְמוּת  :  )יְחֶׁ

י  ֵ אש  עֵין הַ   ,הַחַיָּּה עַל רָּ יעַ כְּ קִּ רַח רָּ   ק ֶׁ

   –"  כוּ' 

 
ר) 41 א  תְבָּ נִּ ֶׁ תְחִיל  וּכְמו  ש  דִבּוּר הַמַּ ר  בְּ ֶׁ ש  נֶׁ  . יָעִיר"( "כְּ
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Since the idea of קרח-ice is that it is 

the same letters as the Hebrew vowel 

  .(which makes an “ee” sound) חִרִק

רַ "  רִּ   –  ח"קֶׁ ינַת חִּ חִּ  43. 42קבְּ

The Hebrew vowel  ק רִּ  is written as one dot under the letter, which חִּ

signifies total self-nullification, as if one is contracting one’s self into a 

singular point without any expression or expansion, just like the person 
standing in the presence of the great king that he becomes totally 

contracted and nullified. This idea of the ק רִּ -קרח is similar to the idea of חִּ

ice which is water turned solid and motionless, and because they share a 

similar idea they also are made of the same Hebrew letters. 

The explanation of how the water itself was transformed into “dry land” is 

connected to the explanation of the verse implying that the “darkness” 

itself “lit up the night” for the Jewish People: 

And this the idea of what is written:    ּהו  וְזֶׁ

“[And the angel of Hashem and the 

cloud which normally went before the 
Jews went to stand behind them, and 

they came (to separate) between the 

Egyptian camp and the Jewish camp,] 
and there was a cloud and darkness 

(facing the Egyptians) and “it” lit up 

the night (for the Jews)]” (Shemos 

14:19-20). 

וְהַח נָּן  עָּ הֶׁ י  ךְ  וֹ "וַיְהִּ ֶׁ רש  "  כוּ'  וַי ָאֶׁ
מוֹת יד, כ( ְ  :)ש 

The verse says that something provided light for the Jews but doesn’t 
specify what it was. Rashi on the verse explains that the pillar of fire 

mentioned at the beginning of the parsha (Shemos 13:21-22) provided 

light for them.  

However, the problem with this explanation is that the pillar of fire isn’t 

mentioned in this verse at all, the only things mentioned next to “it lit up 

the night” in verse 14:20 are the “cloud” and the “darkness” that created 

 
יּוֹת)"  42 אוֹתִּ הָּ חַת  תַּ ֶׁ ש  "ק  רִּ הַחִּ ל  ֶׁ ש  ה  קוּדָּּ הַנְּ ינַת  חִּ בְּ ינַת    .וְהוּא  חִּ בְּ הְיוֹת  לִּ קר"ח  יּוֹת  אוֹתִּ חרק  י  כִּּ

יּוֹת אוֹתִּ חַת הָּ תַּ יטּוּל  קּוּטֵ   – ".  הַבִּּ יה  תוֹרָּ י  לִּ ִּ יר  ש  ירִּ ִּ ּ ְ ת  תּוֹרַ ה  אֵ רְ וּ ם כו, ב.  הַש  ב'  חֵלֶׁ ל תרל"א  אֵ מוּ ש  ק 

ָּ ד לח, עַמּוּ  סְמָּ ם  וְש  רָּ ן נִּ עָּ הֶׁ  (. 18ה בְּ
 ראה ת״ז תי״ט לט, רע״ב.  43
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the barrier between the Egyptians and the Jews. This implies that either 

the cloud or the darkness provided the light for the Jews.  

The Alter Rebbe will now go on to prove which of these two provided the 

light: 

The word “וַיָּאֶר-and it lit up” is 

written in the masculine construct 

form and is referring back to “ְהַחוֹשֶך-

the darkness” mentioned together 

with the cloud that went to create a 
barrier between the Egyptians and the 

Jews, meaning that the “darkness” 

itself provided light for them.  

וֹ   –ר"  וַיָּּאֶׁ " אִּ   רזָּכָּ   ן לְש    ל עַ   יקָּ

ךְ  ֶׁ י   , הַחֹש  ךְ הֵאִּ ֶׁ הַחֹש  ֶׁ  ם לָּהֶׁ   ר ש 

The two words that are written next to “ר נָּן“ and it lit up” are-וַיָּּאֶׁ עָּ  the-הֶׁ

cloud” and “ ְך ֶׁ  the darkness”, of these two words the only word that-הַחוֹש 

is the same grammatical form is “ ְך ֶׁ  the darkness” since it is in the-הַחוֹש 

masculine construct form )לשון זכר( just like the word “ר  ,”and it lit up-וַיָּּאֶׁ

whereas the word “נָּן עָּ  the cloud” is written in the feminine construct-הֶׁ

form  )44.)לשןן נקבה  

This shows that what the verse is referring to that gave light must have 

been the “darkness” itself (despite the fact that such an explanation is 

highly counter-intuitive!). 

 
44  This explanation of the Alter Rebbe’s proof is from the translator’s 

understanding of the text. However, it isn’t clear to the translator that this is the 

correct explanation, since we don’t find that the word  ענן is לשון נקבה any more 

than the word the word חשך. If the reader has a better explanation of the text, 

please send it to the translator to update it in the maamar translation. 

In a different version of this maamar recorded by the Mittler Rebbe in Sefer 

Hamaamarim 5568 page 171 he quotes a different explanation of the proof: since 

the verse doesn’t specify what provided the light, we can assume that the word 

 and it lit up” is referring to the word immediately preceding it in the verse-וַיָאֶר“

which is “ שֶךְוֹהַח  -the darkness”, as opposed to the word “ הֶעָנָן-the cloud” which is 

separated from the word  וַיָאֶר. (Like this: וַיָּאֶר   שֶךְוֹ וְהַח  , "וַיְהִי הֶעָנָן"  translated “and 

there was a cloud (forming a barrier between the Jews and the Egyptians), and 

the darkness lit up [the night]”.) 
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Now, we find in regards to the 

creation of the world it is written: 

“And Hashem separated between 

the light [and the darkness]” 

(Bereishis 1:4). 

נֵּ  הִּ מַעֲש ֵ   הדְּ י   הבְּ ִּ רֵאש  יב    ת בְּ תִּ כְּ

ד( א,  ית  ִּ רֵאש  ")בְּ ל :  ד ֵׁ ין    וַי ַבְׁ בֵּ ים  אֱלקִֹּ

אוֹר  ," כוּ'  הָּ

This is the idea of a “separating 

curtain” which was set in place in 

order that the spiritual progression 

of worlds (Seder Hishtalshelus)
45
 and 

the division of spiritual levels should 

come into existence.   

רְסָּ  פַּ ינַת  חִּ י   אבְּ כְדֵ   ק מַפְסִּ הְיוֹ   יבִּּ   תלִּ

לוּ  ְ לְש  תַּ ְ ש  עוֹלָּמוֹ   ת הִּ   תהָּ

קוּ  תְחַלְּ  . כוּ'  תוְהִּ

Just like a curtain blocks out some light and lets in only a lower grade of 

light, so too Hashem created a “separation” between the spiritual Infinite 

Light and the spiritual darkness of the lower levels in order that only a 

lower level and intensity of Light should come through to create limited 

worlds and levels. 

Only on the first day of The Six Days 

of Creation were the spiritual levels of 

Light and Darkness functioning 

together without distinction.
46
  

יוֹ   ק רַ  ית  א  ם בְּ ִּ ת יְמֵי בְרֵאש  ֶׁ ש  ֵ ּ ש  ' מִּ

וּ אוֹ  ש  מְּ ִּ רְבּוּבְיָּ   רש  עִּ ךְ בְּ ֶׁ  א. וְחוֹש 

 
45  Seder Hishtalshelus refers to a series of spiritual worlds, each world is on a 

different level of awareness of Hashem and spiritual limitations. Just like in an 

(ideal) a yeshiva where each grade advances in knowledge and has less limitations 

on their intellectual and emotional capabilities, so too each spiritual “world” 

advances in awareness of Hashem and is less constricted to the limitations of 

spiritual time and space. The spiritual world directly “above” the physical world 
being the lowest spiritual world in terms of awareness of Hashem and having the 

most “spiritual” limitations, and progressing upward, each world advancing in 

revelation and less limitation, until the highest world, the world of Atzilus, where 

Hashem’s Light is fully revealed and has no limitations that apply to the lower 

levels. 
 ד. וראה ירושלמי ברכות ח, ו. ב״ר פ״ג, ז. ית א,ש רש״י ברא 46
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And in order that the spiritual 

progression of worlds can exist, 

Hashem separated the Darkness from 

the Light. However, at the time of the 

Splitting of the Sea of Reeds, Hashem 

again revealed the level of “Darkness” 

mentioned above, 

כְדֵ  הְיוֹ   יוּבִּ לוּ   ת לִּ ְ לְש  תַּ ְ ש    ,כוּ'   תהִּ
י בְדִּּ עַ כוּ'  ל הִּ ְ ש  וּבִּ יַם   ת.  יעַת  ־ קְרִּ

י  ךְ הַנַּ"   רסוּף הֵאִּ ֶׁ ינַת הַחֹש  חִּ  ל,בְּ

which is the level of “Hashem makes 

Darkness His hiding place” (Tehilim 

18:12), which is beyond the level of the 

spiritual progression of worlds.  

הוּ  ֶׁ תְרוֹ"    אש  ךְ סִּ ֶׁ ת חֹש  ֶׁ ינַת "יָּש  חִּ בְּ

ים יח, יב( לִּּ הִּ מַעְלָּ ,  )תְּ לְּ ֶׁ ינַת    ה ש  חִּ בְּ מִּ

לוּ  ְ לְש  תַּ ְ ש   ת. הִּ

(Which from the perspective of us 

created beings who stand below in this 

world and look to above to Hashem we 

call this level “Darkness”, since “our 

thoughts cannot grasp Him at all”
47
.) 

מַטָּּ  לְּ מִּּ ֶׁ א    א הוּ   הלְמַעְלָּ ה־ )ש  קְרָּ נִּ

וּ  ּ ש  מִּ ךְ  ֶׁ לֵי "   םחֹש  בָּ   תדְּ ָּ   ה מַחְש 

יסָּ  פִּ לָּ  א תְּ  (. 48ל" בֵיהּ כְּ

 

Normally we think of light as revelation and darkness as concealment, 
however in this context “darkness” refers to a level of Hashem’s revelation 

beyond being able to be confined and revealed in the creation and giving 

life and knowledge to worlds. Since it is so lofty and un-knowable it is 

“dark” to us. 

(The analogy for this is when a great sage says a teaching so profound that 

ordinary people cannot understand it and to them it is “dark”.) 

Thus, the “Darkness” refers to a level beyond the limitations of the created 

worlds, and “Light” refers to a level that is able to shine and be revealed 

in the created worlds in a way that the created beings can grasp.  

On the first day of creation Hashem’s Infinite Light was revealed, which 

included in it both levels of Light, the level that is beyond the worlds and 

the level that can be limited and expressed in the creation of limited 

spiritual worlds and the physical world. However, at that time neither of 
these two levels were seen as separate, just two aspects of One Infinite 

 
 ת״ז בהקדמה. 47

ר מִזֶּׁ  48 א  תְבָּ נִּ ֶׁ אֲרִיכוּת   הוּכְמו  ש  דִבּוּר   בַּ תְחִילבְּ רָ "   הַמַּ חו  ְ רָ  –  ה" וְנָאוָ  יאֲנִ  הש  חו  ְ ש  ש  עַל   הא 
ש  לְבָנָ  י א  בּ  ם   .כוּ'  הגַּ ָ ין ש   . עַיּ 
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Light. Therefore, even the Light which can be limited to the worlds 
couldn’t function in a limited way since it was part of something Infinite, 

and therefore the world couldn’t receive creation and life from. That’s why 

Hashem had to separate it from the Infinite Light so that it could function 
by itself in a limited manner so that the created beings can receive limited 

existence and graspable knowledge from it.  

(The analogy for this is if that same great sage took out the deep profundity 

of the teaching he said and just said over the main point of the teaching at 

a level that is understandable to the average person.)  

However, at the time of the Splitting of the Sea, Hashem revealed that 

higher level which is beyond the limitiation and grasp of any of the created 
beings, the level called before “Darkness”. This is the meaning of the verse 

“and it -the darkness- lit up the night”, meaning that the level of Hashem’s 

Light which is beyond all the worlds was revealed and lit up the “night”- 

meaning it overcame all spiritual concealments until it reached us.  

(The analogy for this is after someone hears the teaching from the sage on 

his own limited level, the sage miraculously opened his mind to 

understand the teaching the way the sage does, on an infinitely deeper 

level, beyond anything he could ever imagine.) 

Based on all of the above we can answer the two questions asked at the 

beginning- 1-why no “Shelamim of Joy were required to be eaten on the 
7th day of Pesach, 2-how can the body live without eating after the 

Resurrection of the Dead: 

And therefore
49
, the Jewish People 

weren’t required to offer “Shelamim of 

לְמֵ   אלֹ   ן וְלָּכֵ  ַ יבוּ ש  קְרִּ מְחָּ   יהִּ   ה ש ִּ

 
49  The Rebbe explains in a sicha (Acharon Shel Pesach 5724) the idea that 

“Shelamim of Joy” weren’t required to be brought and eaten on the Seventh Day 

of Pesach.  

Three times a year, on Pesach, Shavuos, and Sukos, the Jewish People needed 

to bring the korban of “Shelamim of Joy” to enhance the joy of Yom Tov. The 

question is what if one didn’t bring the korban on the first day of Yom Tov, can 

he bring it afterwards? The answer is that he may do so until the end of the last 
days of Yom Tov (and on Shavuos for 6 days after Yom Tov). What if someone 

wasn’t liable to bring a korban on the first day of Yom Tov, e.g. someone 

converted to Judaism on Chol Hamoed, does he bring a korban? If the main 

obligation is just the first day and bringing it later is just to “make up” for it, then 

he doesn’t need to, however, if there is an obligation to bring the korban related 

to the last days of Yom Tov then he would be liable to bring a korban on the last 
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Joy” which they would eat on the 

Seventh Day of Pesach,  
יעִּ  בִּ ְ ש  ֶׁ   יבִּּ סַ  ל ש   50,51ח פֶּׁ

since the level of joy of the Seventh Day 

of Pesach is so great that it isn’t able to 

be expressed on a level that can be 

understood and felt inside the person, 

which is referred to as “eating”, rather, 

it can only be expressed in an 

encompassing manner, beyond the 

person’s limited understanding.  

ינַ  חִּ בְּ ֶׁ מְחָּ   ת ש  ִּ ֶׁ   ההַש ּ יעִּ   ל ש  בִּ ְ   י ש 

 ֶׁ סַ   ל ש  דוֹ   חפֶּׁ ךְ   ל גָּּ כַּ ל  אֵינָּהּ    ,כָּּ ֶׁ ש 

תְגַּלּוּ   אלָּבוֹ   היְכוֹלָּ  הִּ ינַת  בְחִּ   תלִּ

ית ימִּ נִּ ינָּה פְּ בְחִּ ינַת   ,בִּּ חִּ הוּא בְּ ֶׁ ש 

ילָּ  י   ה, אֲכִּ מַקִּּ ינַת  בְחִּ בִּּ ם  אִּ י    ף כִּּ

לְמַעְלָּ   םעֲלֵיהֶׁ   ה. מִּ

Like a wedding that isn’t celebrated through learning and understanding 
which is internalized in the person, but through dancing, something that is 

an external and encompassing, since the joy is all-encompassing and can’t 

 
days.  

The Ramban asks this question and answers that in this situation on Sukos one 

is liable to bring on the last days of Sukos, since they have their own obligation 

of joy connected to bringing the korban, whereas on Pesach one is not liable, since 

the last days are only an extension of the first days but have no individual 

obligation of joy in connection to this korban. The question then is why is that the 

last days of Sukos have their own obligation to bring the korban if one was not 
liable to do so before, whereas the last days of Pesach do not have their own 

obligation for the korban, only as an extension of the first days? To this the 

maamar answers that the joy of the 7th day of Pesach in higher than the idea of 

eating from a korban.  

The Rebbe also explains why the Tzemech Tzedek asks on this “ צָרִיךְ עִיוּן -This 

statement requires further investigation” (see Hebrew foot notes). The Tzemach 

Tzedek was asking that if the joy was from such level that cannot be experienced 

internally like eating, then why is it allowed to eat on the 7th day of Pesach, it 

should be a fast day like Yom Kipur, since eating will disturb the all-

encompassing joyous experience of the 7th day of Pesach.  

(Seemingly the answer is that even though eating will not enable one to reach 

this high level of joy, but it will not disturb either, and since the 7th day of Pesach 

also contains the aspects of every other Yom Tov which includes eating, so there 

is also a mitzva to eat and drink on the 7th day of Pesach, even though it also has 

an aspect to its joy that is totally beyond eating and understanding.)  
 )צָרִיךְ עִיּוּן(  50
ה״ת  ראה סה״מ תקס״ח כרך־א ע׳ קעא ובמאמרי אדה״א ויקרא־ א ע׳ קכב וע׳ קלא ובאו   51

בשיחת   ובארוכה  ״ללכם״.  רק  שייך  שמחה  ששלמי  מבואר  דשם  תתקצד  ע׳  ויקרא־ד 

 אחש״פ תשכ״ד. 



 

39 LESSONS IN LIKUTAY TORAH – SHEVI’I SHEL PESACH 

be contained in mere knowledge, so too the joy of the 7th day of Pesach is 

beyond internalizing fully. 

Therefore, it written: “ם  There (at the-שָּ
Splitting of the Sea) we (the Jewish 

People) rejoiced” (Tehilim 66:6). The 

word “ם  There” is specifically written-שָּ

in the indirect form, “there” not “here”.  

י   ן וְלָּכֵ  תִּ ו(  ב כְּ סו,  ים  לִּּ הִּ ם " :  )תְּ ָ   ש 

ה"   מְחָּ ש ְ ָּ "   –נִּ יְיקָּ  ם"ש   . א דַּ

 

“Here” means something obviously in front of our eyes, but “there” means 
something far away and hidden, meaning a level of Hashem’s Light that 

is far beyond the limitations of the worlds and is therefore usually beyond 

our grasp. 

And this is the meaning of the 

statement of the Sages: “In the World 

to Come there is no eating or drinking 

etc.,” 

מְרוּ רַזַ  אָּ ֶׁ הוּ ש  ־ "עוֹלָּם :  ל" וְזֶׁ

א אֵי ילָּ   אבּוֹ לֹ   ן הַבָּּ  ",כוּ'  ה אֲכִּ

since in the World to Come it will also 

be expressed a revelation of Hashem 

from a level beyond being a source of 
creation of the spiritual progression of 

worlds, 

לָּעוֹלָּם  ֶׁ תְגַּלֶּׁ ־ ש  ן יִּ ם כֵּ א גַּ   ה הַבָּּ

ילּוּ  ינָּה    יגִּ חִּ בְּ אֱלקֹוּתוֹ מִּ

 ְ ש  מַעְלָּה מֵהִּ לְּ ֶׁ לוּת,ש  ְ לְש   תַּ

therefore, it cannot be revealed in an 

internalizing manner like the idea of 

eating, rather it can only be expressed 

in an encompassing manner, as 

explained above regarding the revelation 

at the Splitting of the Sea. 

תְגַּלֶּׁ   אלֹ  ן לָּכֵ  ינַת   ה יִּ בְחִּ בִּּ

ילָּ  י   ה אֲכִּ ימִּ נִּ ם    ת, פְּ י אִּ כִּּ

י ינַת מַקִּּ בְחִּ נַּ"   ףבִּּ  .52ל כַּ

This also answers the question asked at the beginning of Part 2 of the 

maamar, asking: How does the physical body live without eating after the 
Resurrection of the Dead? The answer is that both physical and spiritual 

eating work in terms of internalizing a limited food or knowledge inside 

the person and receiving life from it from the inside out. However, just 
like at the time of the Splitting of the Sea there was revealed a level of 

Hashem’s revelation that is totally beyond the limitations of the created 

 
ין בִּ   52 ר ")וְעַיּ  י או  ר  תַ   ח," קע   ף סָעִי  ף לֶׁ אַ   ת או    "מְאו  כָּ ֶׁ תִיָּ   ה אֲכִילָ "   ב: ש  ְ חִיבּוּ   להַכּ    הוּש    נ זוּ"  רמ 
   .("כוּ' 
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beings, beyond the idea of “eating”, so too there will be such a revelation 
constantly at the time after the Resurrection of the Dead. This lofty 

“encompassing” revelation will enable the physical body to live from 

connecting directly to it’s ultimate source in Hashem without needing to 

eat.53 

Based on the above explanation, we can explain a deeper meaning in the 

fact that the Jewish People walked on “dry land”.Tthe idea of “dry land” 

not only signifies total nullification to Hashem, it also signifies revealing 

the source of the earth-dry land-darkness which is higher than water-light: 

And this is the mystical meaning of the 

verse: “And the Children of Israel 

walked on dry land in the midst of the 

sea” (Shemos 14:29): 

אֵל   רָּ ש ְ הוּ "וּבְנֵי יִּ לְכוּ  וְזֶׁ הָּ

מוֹת יד,   ְ תוֹךְ הַיָּּם" )ש  ה בְּ ָּ ש  בָּּ בַיַּ

 : כט(

In the Gemara there is a dispute: 

“One opinion holds that “[the creation 

of] the heavens preceded [the creation 

of the earth, and one opinion holds that 

the creation of the earth preceded the 

creation of the heavens].” 

נֵּ  הִּ יכָּּ   הדְּ א אִּ רָּ מָּ גְּ לוּגְתָּּ   אבַּ   א:פְּ

מַ   דחָּ  מַיִּ "  ר אָּ ָּ דְמוּ   םש   ". 54כוּ'   קָּ

And both these words (of the first 
opinion) and those words (of the second 

opinion) are really words from 

Hashem Who Lives forever, since in 

actuality “[the creation of] the 

heavens preceded [the creation of the 

earth]”, and in the original thought of 

Hashem, “[the creation of] the earth 

preceded [the creation of the 

heavens].” 

בְרֵ " וְ  אֵלּוּ דִּּ י   יאֵלּוּ וָּ   ם אֱלקִֹּ

י  בְּ ם",  חַיִּּ ֶׁ מַיִּ "   – ה מַעֲש ֶׁ ש  ָּ   םש 

דְמוּ  בָּ   ", קָּ ָּ   –  הקְדוּמָּ   הוּבְמַחְש 

רֶׁ "  דְמָּ   ץ אֶׁ  ה". קָּ

 
 ראה ד"ה פקדת תרנ"ט בענין זה בארוכה.  53
יגָּ )  54 יב. חֲגִּ ָּ   , רמַ ד אָּ חָּ   : ה  קָּ יִּ מַ ש  תוּב:   . ץרֶׁ אָּ לָּ   מוּ דְ ם  כָּּ ֶׁ מוֹ ש  י"   כְּ ִּ רֵאש  רָּ ת  בְּ מַיִּ ת  אֵ א כו'  בָּּ ָּ ּ ם  הַש 

רֶׁ ת  וְאֵ  אָּ מַר,   . "ץ הָּ ד אָּ רֶׁ   וְחָּ דְמָּ ץ  אֶׁ מוֹ   . הקָּ תוּב:   כְּ כָּּ ֶׁ יוֹ "   ש  וֹ ם  בְּ רֶׁ ת כו'  עֲש  יִּ ץ  אֶׁ מָּ ָּ אֵלּוּ   וְאֵלּוּ   . "ם וְש    וָּ

בְרֵי  ים  דִּּ ים.   אֱלקִֹּ בָּ   חַיִּּ ָּ חְש  מַּ בַּ ֶׁ רֶׁ   , הש  דְמָּ ץ  אֶׁ מַיִּ ה  קָּ ָּ ּ רָּ   . םלַש  בָּּ ֶׁ רָּ   , אוּכְש  מַיִּ א  בָּּ ָּ ּ לָּּ ם  הַש  חִּ א  "התְּ . הוּבָּ

ה  תוֹרָּ ש  מג, ג(  בְּ גַּ  . אוֹר וַיִּּ
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And at the time of the Splitting of the 

Sea, it was revealed the level of 

Hashem’s Lofty (original) Thought, 

where “the earth has precedence over 

the heaven”. 

עַ  ְ ש  יעַת יַם   תוּבִּ   , סוּף ־ קְרִּ

תְגַּלָּּ  נִּּ ֶׁ בָּ   הש  ָּ ינַת מַחְש  חִּ ה־ בְּ

ה  ילָּּאָּ ם   , עִּ ָּ ּ ש  ֶׁ רֶׁ " ש  דְ   ץ אֶׁ  ה",מָּ קָּ

Therefore, it is written: “they walked 

on dry land in the midst of the sea,” 

meaning, they experienced the level of 

“dry land” that precedes the 

“heavens”, as explained above. 

ה    ן לָּכֵ  ָּ ש  בָּּ לְכוּ בַיַּ יב: "הָּ תִּ כְּ

תוֹךְ הַיָּּם" ינַת    , בְּ בְחִּ הַיְינוּ בִּּ

 ָּ ש  דְמָּ   היַבָּּ קָּּ ֶׁ מַיִּ   ה ש  ָּ ּ ש  נַּ"   ם לַ  :   ל.כַּ

The idea of “earth” is that it is dry land, and the name “שמים-heavens” 

means “שם מים-water is there”, as rainwater comes from clouds.  

Since water is connected to flowing movement, it is associated with a level 

of revelation of Hashem where we exist and can move about freely, since 

this level is connected to our creation.  

Dry land signifies no flowing movement at all, totally stationary, which 

either refers to a very low level where we don’t see any revelation of 
Hashem and therefore have no spiritual movement, or to a very high level 

of revelation of Hashem where we are so nullified to Hashem’s Essence 

that we don’t feel our own existence at all and cannot move at all (like 
explained before about one who comes before a great king that becomes 

motionless out of total lack of feeling himself). 

Thus, the idea of “earth” could be higher and precede the level of 

“heavens” or be lower and after the level of “heavens”. 

At the time of the Splitting of the Sea it was revealed this higher level of 

“earth” that is even higher than the “heavens”.  

Thus, the idea that the Jewish People walked on dry land in the sea means 

that they experienced a revelation of this higher level of “earth” which is 

even higher than the idea of the “sea” (which is water- similar to the idea 

of the “heavens” which contain water). 
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Summary of Part 2 of the Maamar 

In order to explain why no “Shelamim of Joy” were required to be offered 
in the Bais Hamikdash and eaten on the 7th day of Pesach, the Alter Rebbe 
first explains the spiritual idea of “eating”. 

First, he asks a question: How will it be possible that the physical body 
will live without eating after the time of the Resurrection of the Dead? 

Just like in physical eating the food becomes and internalized in the person 
and that’s how it gives him life, so too in understanding and experiencing 
divine revelation on a level that’s limited to the recipient, the person 
internalizes the teaching and receives life from it (like when someone 
learns a maamar and lives with it).  

This spiritual process of “eating” is how all the levels of the spiritual 

progression of worlds (Seder Hishtalshelus) receive their existence, life, 
and knowledge from Hashem. In the created worlds, this is through two 
stage: 1-“eating” corresponds to the spiritual revelation that is channeled 
through Chochma and Bina, the “intellectual” levels of Atzilus, and 2-
“drinking” corresponds to the spiritual revelation that is channeled 
through Ze’air Anpin and Malchus, the “emotional” attributes of Atzilus.  

On the 7th day of Pesach, at the Splitting of the Sea, there was a revelation 
higher than the idea of eating, and even higher than the idea of speech. 
Speech comes from the highest level of intellect called Chochma, but when 
one is in the presence of a great king he is so overwhelmed that even his 
Chochma stops expressing itself and he can’t talk. The revelation of 
Hashem then was so great that the water simply froze in place and 
couldn’t move, and the Jewish People reached a level beyond Chochma, 
and that’s why they were silent. (The fact that they sang the Song of the 
Sea (Az Yashir) wasn’t their own expression of their own Chochma, it was 
that they became a channel for the Divine revelation to be expressed 
through them, just like a prophet who says over what Hashem tells him, 
not his own Chochma.) 

This is the idea of the “water” meaning movement and expression turning 
into “a stone wall” meaning total nullification to Hashem like a 
motionless, silent stone that has no self-expression.  

This is also the idea that the “darkness” itself shone light for them, 
meaning that the hidden revelation of Hashem that is beyond all the 
limitations of worlds and is “dark” and unknowable to us became 
revealed then.  
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Because this revelation on the 7th day of Pesach is beyond the spiritual idea 

of eating, that’s why there is no special requirement to eat “Shelamim of 
Joy” on that day. 

This also explains how the body will live without eating after the 
Resurrection, since it will live from the awesome revelation of Hashem 
which is beyond all limitations and beyond the idea of eating. 

Lessons in the Service of Hashem from the Maamar 

1- In order to “live” from Chassidus (which is Divine Revelation) 
one needs to “eat” and “drink” it. This means he needs to 
contemplate it properly until it becomes internalized in him and 
think about it by davening so that it will produce a feeling of love 
for Hashem. 

2- Sometimes a person needs to become aware of Hashem’s truth 
and presence to the extent that he completely forgets about 
himself and his own agenda. He should imagine that if he was in 
Yechidus with the Rebbe he would be so overwhelmed that he 
would forget about himself and give himself over totally, so too 
from time to time he should realize that Hashem is his King and 
is standing over him directly and he should forget about himself 
and give himself over to just do what Hashem wants. 

3- Sometimes we see things that look darkness but are really another 

way of Hashem connecting Himself to us, but because that 
connection is so lofty and deep, we look at it like darkness. The 
Jewish People through their self-sacrifice to travel into the sea 
revealed that the darkness is really a higher form of light. We can 
do the same, each on our own level. 

4- On the 7th day of Pesach and Acharon shel Pesach it is easier to 
connect to the all-encompassing revelation of Hashem which will 
be revealed after Moshiach comes and the Resurrection of the 
Dead. Since we can feel a little taste of it then, we should be 
aroused to a greater yearning to do whatever we can to bring 
Moshiach and ask Hashem to bring Moshiach. 
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Sponsored by: 

Rabbi Roberto and Margie Szerer, 

in loving memory of 

Gladys Szerer-Sarah Bat Shalom Z''L 

Victor Sasson-Victor Chayim Ben Saul Z’’L 

Enrique Szerer-Hersh Ben Aryeh Meyer HaCohen Z’’L 

Andrea Szerer-Leah Bat Chayim HaCohen Z’’L 

*** 

חסידישע נחת לכ"ק אדמו"ר לזכות כל ילדי החסידים שיתנו 
 ולהוריהם שיחיו

ולזכות יוסף יצחק בן בילא איטא ולאה בת חנה דבורה רייזל וכל 
יוצאי חלציהם שיחיו, שיזכו ללמוד חסידות וליליך בדרכי  

 החסידות, ויפוצו מעיינות אור החסידות 

*** 

Every maamar from the entire Torah Or/Likutei Torah with 

nekudos and punctuation is available on: 

www.ChassidutBehirah.com  

*** 

Did you enjoy this maamar? Please consider partnering in this 

project making Likutei Torah/Torah Or available to many! 

To partner by giving monthly (or one time) go to 

www.donorbox.org/learnchassidus 

To view previous maamarim translations, go to 

www.LearnChassidus.com 

To place a hakdasha in an upcoming maamar, contact me 

lessonsinlikutaytorah@gmail.com  
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