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Please Donate to Keep this Project Going!

Please help this project continue so that Torah Or and Likutei Torah will be
available to Jews around the world in the language they understand.

Please become a monthly donor of $18.

Please make yourself available to the Alter Rebbe, who wants his maamarim
to be available to every Jew in the world.

Please take 5 minutes and sign up online at
www.Donorbox.org/LearnChassidus to become a monthly donor of $18.

With these $18 a month, you will have the tremendous merit of having translated
the Torah Or and Likutei Torah, making it available to Jews all around the world,
and will receive the tremendous merit and blessings that come with that!

For additional sponsorship opportunities, or questions on the project, email me at
lessonsinlikutaytorah@gmail.com

Torah Or English translation project:

The original text of the maamarim with mmp1 and punctuation is presented side by
side with a phrase-by-phrase translation and explanation. The translation of the
text is in bold whereas the commentary is in regular font. The explanations of
general concepts that are not directly relevant to understanding the flow of the
maamar are in footnotes.

The Goal

The main purpose of this project is to enable the reader to learn the Likutay Torah
in the original. By learning the words, structure, and concepts of the maamarim,
eventually they should be able to learn it by themselves in the original.

The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright by the
Kehot Publication Society, a division of Merkos L’inyonei Chinuch Inc., and are
reprinted here with special permission. To purchase the original visit
www.Kehot.com.

I would like to thank: Kehot for permission to use the text of the maamarim, the
administrator of the 7pun a0 vph project for helping with the m7p1 and
punctuation, to see any Maamar from Torah Or/Likutay Torah with m71 go to his
website www.ChassidutBehirah.com, to Rabbi Avraham Erlenwein for
assisting in the translation of this maamar, and to R’ Baruch Katz for managing
the website.
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“Lighting up our Menorah”
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Chapter 1

Hashem said to Moshe: “And you will
command the Children of Yisroel,
and they will bring to you pure olive
oil, from olives that were crushed for
the purpose of illumination, to kindle
the lamps (of the Menorah)
continually.

In the Mishkan outside of the
Paroches (dividing curtain) that is in
front of the Aron (Holy Ark), Aharon
and his children should arrange this
Menorah so that it should burn before
Hashem from evening until morning,
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this is an eternal law throughout all
generations of the Children of
Yisrael.” (Shemos 27:20-12)

We need to understand: Since this
mitzvah was intended for Aharon,
who set up the Menorah, why would
Hashem command Moshe “and they
will bring to you” — which implies
they will bring the olive oil to
Moshe?

Also, we need to understand, in the
first verse “and they will bring to
you” —referring to Moshe — it states:
“to kindle the lamps continually”
whereas in the second verse referring
to Aharon it states only “from
evening until morning” that the
lamps should be kindled?

However, the concept is:

Aharon is the “Escort of the Queen,”
and this “Queen,” which is Malchus,
Hashem’s attribute of Kingship, is the
source of the Jewish People’s souls,
since all Jews are children of
Royalty,” and Aharon is their escort.

This is analogous to a groom and
bride, they require escorts to
accompany them to the Chuppa
(marriage canopy), for they are not
able to walk by themselves due to
their shyness, and they need support
to help them get married.

Similarly, in order for the souls of
the Jewish People to be included
back into their source, in the Infinite
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Aharon, who is their escort.

11 Sy DumvAvn Ty n3 ,mm  Now, just as it in the analogy, that
™ TINNa HSJWE XOX 1 '["W by  the escorts of the groom and bride are

AT 1Y 7MY TK 5 ." only required during the time of the
DWW TV AT X /K1 1w wedding, after which, escorts are no

longer needed, Dbecause the
newlyweds have become accustomed
to each other,

el T-r-m ‘7w' m;v:w’jw’ T )3 so too, the escorting by Aharon is

oy ) i Y “on the day of His (Hashem’s)
nrmw P '1]'11 '\J'H'I, ’1: ’ﬂ. ,l,-[ 33 wedding (with the Jewish People),
(K7, 0w M) M2 and the day of His heart’s

rejoicing.” (Shir HaShirim 3:11)

The verse in Shir HaShirim compares the connection of Hashem and the Jewish
People to a marriage. In marriage the bride and groom need help to start off their
marriage, on the day of the wedding. So too, the Jewish People need help to get
“married” to Hashem, as it were, meaning to initiate a deep inner connection to
Hashem. After that initial connection to Hashem is established, then they no longer
need (as much) that type of help, which comes from Aharon, their “escort.”

'1‘711'173'[ ‘[‘7}]73 ‘7w ‘[nmz] X1 This “escort” is the Rejoicing from

TJ“U..[ M1 D!‘? I'IDW‘? 5}{.“”, J'HDWJJ Above that is revealed in the souls of
C the Jewish People, to cause their

rDD'!m?l DD'lm ]1]’\; hearts to rejoice with Hashem who
dwells within their Torah learning
and Divine service,

31n3w 1733 ,TII'IDWJ mﬁ‘y thyw which needs to be performed with

" '13 "H'IDWJ “(the reason for exile is) because you

did not serve Hashem with joy.”

The verse in Parshas Ki Savo says that a person is punished for not serving Hashem
with joy, rather he serves Hashem begrudgingly, as if it’s a burden. This shows that
the proper service of Hashem is out of joy and happiness at the opportunity to make
Hashem happy.



This joy is not only the proper method of serving Hashem, it also contains the
power to initiate a connection with Hashem. When it comes as a gift from Above,
this empowers the Jewish person to initiate a connection with Hashem. It “escorts”
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him on the path to establish that connection.
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This joy is channeled through
Aharon, and with this joy he
“escorts” the Jewish People to unite
with Hashem.

The idea is: This joy comes from the
Infinite Light of Hashem - the
Source of life and the Source of
pleasure — that is clothed in Mitzvos.

As we say in the Dblessings over
mitzvah performance: “Blessed are
you Hashem our G-d, King of the
world, awx-that ywp-He made us
holy yni¥na-with His Mitzvos, and
commanded us to do this and this
mitzvah.”

Now, the word “wxX” which means
“that,” is related to the word “MwWx-
fortunate,” and is an expression of a
tremendous pleasure to the point of
causing someone to give thanks to
Hashem,

as in what Leah said when naming the
second son from her maidservant
Zilpah: “mwxa-Because of my good
fortune, N112 "WYX '3-women have
declared me fortunate, and she called
his name ‘“wx-Asher/the fortunate
one.” (Bereshis 30:13)

which is an expression of joy and
praise due an overwhelming
abundance of good.

As it written (Bereishis 2:15) “and
He (Hashem) placed him (Adam) in
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Gan Eden to work it and to guard
it.”

The terms “to work it” refers to
Mitzvos Asei (“Action” Mitzvos),

that through fulfilling Mitzvos he
“makes” Gan Eden, meaning, he
draws into it a revelation of the
Shechinah (Hashem’s Divine
Presence) which brings enjoyment to
the Tzaddikim that rejoice over
Hashem in Gan Eden, and this is a
wonderous pleasure that is without
end.
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Based on this, the meaning of the blessing on mitzvos is: “Blessed are you Hashem,
our G-d, King of the world, “YwX-that we are infinitely fortunate,” when He made
us holy with His mitzvos and commanded to do such and such.
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This is why our sages said regarding
Elisha ben Avuya, who they called
“the other guy,” “It is better they he
be judged in Gehinom (hell), in order
that he should eventually enter the
World to Come, ie., Gan Eden.”
(Chagiga 15b)*

This shows that all the suffering of
Gehinom is worthwhile in order to
receive the enjoyment of the World
to Come, referring to Gan Eden.

71wa %1207 XTI DAY MDY YW
X270 yn N7ap

m{ng ,X2py 127 %y 55" MR And as our sages said regarding

3 Elisha ben Avuya was a great Torah scholar for many years who abandoned the
fulfillment of Mitzvos at the end of his life. The Sages derogatorily referred to him as
“Acheir-the other guy”, since they didn’t want to refer to him directly by his name out of
contempt for him. Nonetheless, since he had the merit of his previous years of Torah study
the Sages asked Hashem that he be allowed to have the purification process of Gehinom
and be able to enjoy Gan Eden after many years of Gehinom.
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Rabbi Akiva, when he saw a large
city of idol worshippers and the
abundant material pleasures they had,
“he laughed and said ‘If it is like this
for those who strayed from His Will,
then those who do His Will, all the
more so will they receive an even

greater form of pleasure from
Hashem.” (Makos 24a-b)
Meaning: If there is so much

abundant pleasure for “those who
strayed from His Will”, which are
only pleasures of this world, which
originally derived from spiritual
pleasure in holiness but descended
and became transformed into
pleasure in the materiality and
coarseness of this world.

These pleasures did not descend in a
manner of orderly progression from
the Infinite Light of Hashem, one
level after another level, as is the
proper, organized manner of descent
by levels of Holiness.

Rather, they “fell,” as it were, from
their levels of Pleasures in Holiness
as it is Above, in a manner similar to
something falling from the top of the
roof straight into a deep pit, in which
case the object becomes totally
shattered from the impact of the fall.

Therefore, these physical pleasures
are termed “those who strayed from
His Will,” as it were, meaning that
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they were steered away from the
path of holiness and were cast into
unholiness.

nyn v - "j]; my-! 1-1;1;]‘:7 nx"'! Now, “If it is like this for those who
' T ‘= abundant physical pleasure that

“fell” from its source in holiness

during from the Sheviras HaKeilim,’
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™ 7" holiness, first into the Upper Gan
Eden and then into the Lower Gan
Eden, which is the pleasure in the

revelation of Hashem’s Light,
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oA 'ﬁPD XITw - Y X 20 experienced an  overwhelming
T ’ N ~~  pleasure, multitudes of pleasure to

"+ .0MyN7T '“P’?“ no end — since Hashem’s Infinite Light

5 “Sheviras HaKelim-the Shattering of the Vessels.” This refers to the process of
the “breaking” of the Sefiros of Tohu. The World of Tohu is a level of Hashem’s
revelation where the Light is unlimited and infinitely intense, but the “Keilim-
Vessels”- the capacity to define that Light and channel it- was not able to handle
the intensity of the Light, and the Keilim “broke down” and became the source for
unholiness. The excitement over physical pleasure is the result of the “fall” of the
pleasure in holiness from Tohu, which fell down into coarse physical pleasure.

The World of Tikkun is a level of Hashem’s revelation where the Light is limited
to the capacity of the “Keilim-Vessels”, i.e., to be channeled properly, but the Light
is inherently limited to the capacity of those “Keilim”, as opposed to the Light of
Tohu that has no such limitation. The pleasure of Hashem in Gan Eden is from this
level that didn’t “fall,” it merely descended to a level that the creations can enjoy,
without detaching itself in any way from its source in Holiness Above.
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is the source of life and the source of
all pleasures:

Chapter 2

Now, this pleasure (that is in Gan
Eden) is drawn down through the
observance of Mitzvos.

Therefore, the Mitzvos are
compared to lamps. Just as lighting
lamps results in the home being
filled with light and radiance, so too
through the observance of Mitzvos
one draws the radiance of Hashem’s
Light into Gan Eden.

It is therefore written: (Devarim
28:47) “Because you did not serve
Hashem your G-d with joy and
gladness of heart, 5> 27-from
having an abundance of everything
good, (that is why we are in exile).”

Now, the phrase “55 2n-from an
abundance of everything” can also be
interpreted to mean “more than
having an abundance of everything
good.”

Thus, we can interpret the verse to mean that we should be serving Hashem with
joy that is more than the joy of having an abundance of good things.

X277 07V YR 07 "9 217" 1D

The true “abundance of everything

,1"2p AWK KT AR, K IR T AnwY ,73 2771 225 21021 TR W' DTyl
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¥ The letter 0"» at the beginning of the word 2177 can be interpreted two ways: To
mean “from,” or “than,” as in “more than” or “greater than.” Thus, we can translate
the verse to mean “from having an abundance of good,” or to mean “more than

having an abundance of good.”
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good” is referring to the abundantly
good pleasures of the World to
Come in Gan Eden.

And the performance of mitzvos
should be done with an even greater
joy than the joy of the “abundant
goodness” of entering Gan Eden.

To achieve this joy in mitzvah
performance, a person should take to
heart the following:

We say in the daily prayer in the
blessings before Shema, in Yotzeir Or:
“In the Heavens above and on the
Earth below, there is nothing else
besides for Hashem, and for all the
praiseworthy works of Your Hands
they will praise Your forever.”

Meaning: “in the Heavens above”
refers to the Upper Gan Eden, “and
on the Earth below” refers to the
Lower Gan Eden,

the praise to You regarding these
levels is not a praise to Your true
greatness, since they are only “the
works of Your Hand”:

This is analogous to praising a
person for their artistry, e.g., how
they are a great writer, or they draw
a beautiful picture.

This praise doesn’t reflect on their
true wisdom or essence.

Similarly, all the praise and acclaim
that is generated in Gan Eden by the
souls, in their rejoicing over Hashem

(™29 Tpyn MW 92 %Y, NODN YIXT V1,500 0wa" i N3722 .07, T RINK)
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with their understanding and
comprehension, this praise is only
about the “works of Your Hands” of
Hashem, since this is the only way
they can have some understanding
and comprehension of Hashem’s
existence, they have no
comprehension of His Essence.

This ray of Hashem’s Light that is
drawn from the Mitzvos into Gan
Eden is termed “the works of Your
Hand” of Hashem.

Since there is a principle that an
“initiative from below” created by
our fulfilling Mitzvos down here - in
this world, reciprocates a “response
from Above,” that Hashem does
“Mitzvos,” for example ‘“Hashem
puts on Tefillin,” i.e. He gives us new
understanding and feeling for Him,
Hashem “heals the sick,” He
“blesses the years,” He “sustains the
living with kindness,” etc.

And from this reciprocal mitzvah of
Hashem, a ray of Hashem’s Light is
drawn into Gan Eden for the
Tzaddikim to rejoice over Hashem in
their comprehension and
understanding that is illuminated
through this ray of Hashem’s Light
that is drawn down.

(This is the idea of “The Heavens
proclaim the work of His Hands,”
(Tehillim 19:2) since Gan Eden is
termed “the Yeshiva of Heaven.”
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We see from this verse as well that Gan Eden is only describing the “handiwork”

of Hashem, but not His true greatness.)
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Within the “general” Gan Eden, there
are limitless levels, each higher than
the other, in their understanding of
Hashem’s revelation, and numerous
pleasures to no end, since there are
innumerable types of levels within
Gan Eden.

Although it is not mentioned in the
holy books of the sages the
innumerous levels of Gan Eden, only
the two levels of Lower and Upper
Gan Eden,

nonetheless, we know that there are
innumerable levels, as our sages say
(Brochos 64a): “There is no rest for
Torah Scholars, as it is stated
(Tehillim 84:8): ‘they go from
strength to strength.’

From the fact that the souls of Torah Scholars never rest and are always going to a
higher level, this proves there is no end to how many levels there are.

For example, Moshe Rabeinu has been going up in level three times a day for
over three thousand years. That comes out to over 3 million levels! And every
day he still goes up to an even higher level.

13" (X7, 03 'R OMNT ™2T) MK T O
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KYIR K2

Regarding this it is stated (Divrei
HaYomim I, 29:11): “(To you Hashem
is the greatness...and the majesty,) for
‘>5-all’ that in all the Heavens and in
the Earth (belongs to You).” The
Targum translates this as “For He
(Hashem) ¢5>-binds together’ the
Heavens and Earth.”
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The word “%3” which means “all” can also come from the word “Mm%%ani1-to
merge or bind together.” We can thus interpret the verse to mean that it is praising
Hashem for “binding together Heaven and Earth.” The maamar will explain that
this is a reference to binding together the Upper and Lower levels of Gan Eden,
which are referred to as “Heaven and Earth” in certain contexts.

In the Mittler Rebbe’s version of this maamar,* it explains that what binds together
the Upper and Lower Gan Eden is the Light of Hashem that flows down from
Above into Gan Eden. This Light is derived from the Mitzvos we perform, as will
further discussed.

2Ty W"W agphiok! -DTJW 1Y KIM This is the concept mentioned in the
13’111'73"]5 Tlﬂ HDU ~[-Iy-~[zn 11511} -I:W .[-Iy hOly bOOkS Of our Sages: Thel’e 1S a

b . . column in Gan Eden through which
oY N7V TIV™R AT X1 TMYIY ¢hoge in the Lower Gan Eden can go

JINIR  up to the Higher Gan Eden, since
this column connects the Upper Gan
Eden with the Lower Gan Eden.

mpn; ;-”33‘7 DTNy mJ':n; 21 There are many types of columns

ANI7TH B XK DY - it DTy corresponding to the many types of

L " " 7 Tzaddikim that exist — each column
designed according to their level.

77 0K M57W3a N9y nirna )1 There are many ascensions, ascent

s bRy Tmabmay mby yiyt wags  after ascent, as in the concept of

nyna AT MIAT K T ?J Tigj “fifty-thousand Jubilees,” all of
AINVIY which are levels of ascents.

-]wn W 1T NP KM ‘7;] All of this aforementioned infinity and
' '.[5:73 N ﬂWV?ﬂ"?ﬂ ascension within Gan Eden is only an
e o mET T aspect of a ray that is extended from

“the works of Your Hand.”
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¥ A Yovel (Jubilee) is a cycle of 50 years. In our context, it refers to 50 spiritual levels.
50,000 Yovel cycles equals 2,500,000 years (50x50,000=2,500,000). Thus, 50,000 Yovel
cycles, in the context of the maamar, refers to 2.5 million spiritual levels of awareness of
Hashem. The soul can ascend millions of levels in Gan Eden. (In fact, even more than 2.5
million, since Moshe Rabeinu already has had over 3 million ascents until today.) All of
these levels are levels of understanding a “ray,” a limited expression of Hashem’s Infinite

Light.
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® The angels of the Word of Asiya.
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Whereas regarding the actual
Infinite Hashem, His very Essence
and Being — no thought can grasp
Him at all.

The Angels realize this and therefore
they say that Hashem is separate and
removed from the limitations of all the
spiritual levels, and He is separate and
removed from being grasped by any
creature, even the angels.

Because of this, the Ofanim” angels
are in a tremendous uproar, and
they ask: “Where is the place of His
grandeur?””

However, the Mitzvos themselves
are like the light of a lamp, which
produces the light and is the source
of the light.

Le., the Mitzvos are like the lamp that
produces the Light which shines in
Gan Eden.

They are referred to as “limbs of the
King,” just like limbs receive and
express the life of the soul, so too the
Mitzvos and are “vessels” to actually
receive and express the Infinite Light
of Hashem.

Therefore, regarding all the Mitzvos
it is written that they should be
performed “before Havayah,” with
the simple meaning of “before
Hashem,” but can also mean that the
Mitzvos are actually higher than

' As mentioned in the “Keser” prayer recited in the Chazan’s repetition of the

Musaf Amida.
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Hashem’s Name Havaya, which
represents His Light that descends into
the worlds.

Hashem’s Name Havaya, which is the four-letter Name of 57-1-57-5, represents the
process of descent of Hashem’s Light. First it must be contracted into a point, like
a %, then it expands like a 1, then it descends like v, then it expands again like a 1.
However, Mitzvos are the Essential Will of Hashem that is beyond all worlds, and
is the source of the Light that descends into the worlds through the Name Havaya.
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As it is written in the Shema prayer
regarding Mitzvos (Devarim 6:6)
“which I (Hashem) command you
today.” Meaning, that the Mitzvos
which are “to be done today”
(Devarim 7:11), are commanded by
“l Myself,” the very Essence and
Being of Hashem.

This being the case, the required joy
of performing a Mitzvah for
Hashem should be tremendously
great — because it is the Infinite Light
of Hashem that literally clothes itself
in them (the Mitzvos) — and this joy

should be exceedingly greater than
the joy and pleasure which is derived
“from an abundance of 5>-
everything,” meaning, than the Light
of Hashem flowing into Gan Eden that
‘55-binds together’ and connects
Upper Gan Eden called Heavens and
the Lower Gan Eden called Earth.

18 ,"17@3] nnx nyw nng" :‘7"'_[-1 -17;57;;1 As our sages say (Avos 4:17): “One
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hour of Teshuva and good deeds
(Mitzvos) in this world, is better than
all of the life of the World to Come (in
Gan Eden).”

Chapter 3

In order to reveal this joy derived
from the Infinite Light of Hashem
within the soul of a person, this is
accomplished through Aharon.

He is the one who kindles the lamps
to be in a manner of “light and joy.”

This is because Aharon is one of the
“Seven Shepherds” that nourish
and bring down from Above, from
the Infinite Light of Hashem, to all
the souls of the Jewish People.

And Aharon is the Shepherd that
nourishes and brings down to all the
souls of the Jewish People the “light
and joy” in the service of Hashem, as
discussed previously.

In this revelation that he brings
down there are two aspects: 1)
“setting up the lamps,” 2) “when
Aharon lights up the lamps.”

“Setting up the lamps” refers to how
a person sets up and guards a path of
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spiritual service of connecting to
Hashem in prayer with his heart and
soul,

when he remembers Hashem, his G-
d, using all the depth of his mind and
heart, working very hard to
contemplate on the greatness of
Hashem according to the capability
of the person.

Arranging one’s prayer and contemplation is called “setting up the lamps,” since
he has to “put everything in place” in order to achieve the proper effect of
awakening a love for Hashem. This process is done through the person’s own

effort, “from below to Above.”
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“Lighting up the lamps” refers to
drawing down the joy that descends
from Above, to uplift the soul and
bind it to the Living G-d, who is the
Blessed Life of Life, the source of life
and the source of all pleasure, Who
transcends the entire Order of
Spiritual Worlds,

this joy from Above uplifts the soul
beyond the limited capability of the
person to experience joy and love
created from contemplation.

Rather, he is assisted from Above to experience an incomparably greater joy and
love of Hashem than he would be able to achieve with only his own efforts.

This is called “Lighting up the lamps,” since he already has set up “lamps” of love
and joy in Hashem through his own contemplation, and the revelation from Above
elevates the existing love and joy in a Hashem to a higher level.
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This great love is called “with all
your might (limitless)” (Devarim 6:5)
which is revealed during the Recital
of Shema.

In order achieve a Reciting Shema
and experience love of Hashem “with
all your might,” they (the sages)
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D"‘?ﬂ]‘-\) "0 N1 MY DA DX instituted reciting the Verses of
LS =0 = (1,U73P Praise before reciting Shema, since
“when the praises of G-d are in their
throats, then they have a double-
edged sword in their hands.”

(Tehillim 149:6)

Meaning, that by singing the praises of Hashem with our throat and mouth, it is
like our “sword,” our weapon, to cut down the forces of unholiness that prevent us
from experiencing the love of Hashem when reciting Shema. That is why they are
the preparation for reciting Shema.

,"xml? nyw xni%y nyw" 13 This is because, as the Zohar says,
T T ' “the time of prayer of a time of war,”

,n?nn oIXo whla Mmoo Niyyy> meaning that first a person needs to

0™y DIRG9y 1Wh1 Mo 1My fight with himself to prepare for

T T T T '~ prayer, by using the power of his

YA nmn soul to overcome all distractions or

hinderances from inside of himself
or outside of himself.

This inner battle takes place mainly at the beginning of prayer, during reciting the
“Verses of Praise.” By winning that battle, he is then able to fully concentrate
during reciting Shema on his contemplation of Hashem, so he can experience love
of Hashem “with all of his might.”

’21"-”?3 Ty1anyn"an  This is the idea of arranging the lamps
‘ Lo ~ ofthe Menorah to burn “from evening
until morning,”

- RN ITN KAV KY™" 1y since there is a principle that “first
oot r oo there is darkness and afterwards
there is light,”

When Hashem created the world, He first created night, and then day. Similarly in
our service of Hashem, we start off with a “darker” love of Hashem created through
our own contemplation, followed by a “lit up” love of Hashem that is illuminated
with a revelation from Above.

vyn 'm nnmm ,-rl'm '“y‘:gg; -”NQW meaning, that the light and joy in
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Hashem shines in a person’s soul
slowly, a bit at a time, starting from a
place of spiritual darkness that
becomes slowly more spiritually
illuminated.

Chapter 4

However, the kindling by Aharon of
the lamps is with olive oil that is

specifically “crushed” (Shemos
27:20),
as it is written in the Mishna

(Menachos 8:4) “Three times a year
they would harvest the olives (for oil
for the Bais Hamikdash), each time
they would produce three different
grades of quality of olive oil.

First, they would pick the ripe olives
at the top of the olive tree, (as those are
the first to ripen,) and crush them in a
mortar and place them inside (the
bottom of) a wicker basket (that has
many small holes in it. The oil will
then drip from the olives through those
holes into a vessel placed underneath
the basket.)

This is the first grade of oil produced
from the first harvest.

(After the oil ceases to seep from the
crushed olives,) one then presses down
with a wooden beam upon them,
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(causing additional oil to flow from the
basket into the vessel.) This is the
second grade of oil.

One then ground the olives with a
millstone and pressed down with a
beam on those olives (to extract any
remaining oil); this is the third grade of
oil.

The first grade is fit for kindling the
Menorah, (which requires: “Refined
olive oil” (Vayikra 24:2)), and the
rest are fit for use in Menachos
(meal offerings).”

The idea is: the idea of the olive is
that it is bitter.

As it is stated by the dove (sent by
Noach): “Let my food be as bitter as
an olive in the hands of Hashem,
rather than relying on people feeding
me delicacies.”

Around one year after the beginning of the Mabul (Great Flood), Noach sent a
dove out of the ark to see if the water of the Mabul had gone down. The dove came
back to the Teiva (Ark) with an olive branch in its mouth. In the Gemara (Eiruvin
18a) it explains that the dove had a message to give over by bringing the olive
brach back. It was saying that it would rather eat bitter olives than be stuck in the
Teiva and dependent on Noach to feed him. We see from here that olives are bitter.
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Also, it is stated in the Gemara
(Horayos 13b) “eating olives causes
one to forget seventy years’ worth of
Torah study.”

Since it is from the aspect of “the
World of Forgetfulness,” which is
the world of kelipos (unholiness that
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covers over holiness),

which is the concept of the body and
the animal soul which are derived
from “kelipas nogah,” (the level of
unholiness that can be transformed
into holiness), which is also called the
“skin of the serpent.”

The idea of the “skin of the serpent” is that it is not the Serpent of Unholiness itself,
just the skin, the outer aspect of unholiness, which can be used for holiness, like
the skin of the snake which was made into garments for Adam and Chava after
they ate from the Tree of Knowledge. (See Targum Yonasan ben Uziel to Bereishis

3:21)
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These have to be crushed until the
“olive oil” emerges i.e., the aspect of
Chochmah-Wisdom of Holiness.

As our sages say: “Just as eating
olives causes one to forget seventy
years’ worth of Torah study, so too
does eating olive oil restore seventy
years’ worth of Torah study.”

This is because Chochmah is the
mind’s memory, as it is written in
the Torah section entitled “Kadeish-
make holy” in parshas Bo (Shemos
13:2), which alludes to the level of
Chochmah-Wisdom of Holiness,
which is the holiest of levels in Atzilus,
that the tefillin should “be a
remembrance between your eyes,”
showing how memory is connected to
Chochma, which is referred to as
“Kadeish.”

Thus, adding in Chochma will restore memory. Since olive oil restore memory,
this shows that they are connected to the level of Chochma.

(wam )
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The concept of this “crushing” the
animal soul is through of suppressing
the “Sitra Achra-Opposite Side
from Holiness” through considering
oneself as the “remnant of His
heritage” (Michah 7:18), meaning,
the he “regards himself as leftovers
that are insignificant.” (Rosh
HaShanah 17a-b)

In other words, in order to crush the “olive” of one’s animal soul so that it should
produce “olive oil” which is Chochma-Wisdom of Holiness, a person needs to
humble his ego. He has to stop thinking that the whole world revolves around him.

He has to consider himself like leftovers.

Meaning, the fact that he is able to accomplish Hashem’s mission in this world is
just a kindness from Hashem. Hashem could have not made him at all or made
someone else to fulfill that mission. He can’t look at himself like he is the important
guy that without him the world would collapse. He needs to be humble and grateful
for every opportunity to serve Hashem, without ego and fanfare.
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This humility is what subdues all
desires that are “in opposition” of
Divinity, so that there should not be
any self-centered desire or drive, to
not derive enjoyment and delight
from the pleasures that the society of
this world enjoys, to not seek and
chase after them at all.

If a person will consider himself as
just “leftovers” and “extras,” as
though he is completely insignificant
in this world, then why would he
want anything in this world?

When someone is humble and doesn’t make a big deal out of himself, then he isn’t
so needy and desirous. He doesn’t feel he deserves anything in the first place, so

he is happy with whatever he has.

Thus, humility is what brings a person to “crush” the excessive desires for

physicality.
X7) mIT0AYD K7 MK X0 PR

Because of this, not only will he not
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desire the pleasures of this world, he
won’t even desire the pleasures of the
World to Come (in Gan Eden), as it is
written: “What do I want in heaven
besides for You Hashem? And I
don’t want anything besides for You
on earth.” (Tehillim 73:25)

And as it is written (Michah 5:7):
“And the remnant of Yaakov shall
be very powerful among the
nations,” and in the next verse it
says (ibid 5:8): “Your (Hashem’s)
‘hand’ shall be raised above Your
oppressors, and all your enemies
shall be destroyed.”

that “the remnant of
Yaakov,” i.e., “those who consider
themselves like leftovers,” will
destroy and raise their hand above
their spiritual oppressors.

Meaning,

This is accomplished through their
prayers, when “the praises of
Hashem are in their throat and
mouth,” this becomes a “double-
edged sword in their hand” to cut
down the unholy desires of the yetzer
hara,

and the power for this is from a
revelation of the exalted Infinite
Light of Hashem in his soul.

When a person is humble, he allows the Infinite Light of Hashem to shine into him.
This gives him the power to pray and contemplate on Hashem’s greatness, which
will in turn cut down the unholiness of his animal soul’s desires.
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Whereas, if someone has ego, then “I
(Hashem) and he cannot live
together” (Sota 5a). It is not possible
for the Infinite Light of Hashem to
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dwell and be revealed except upon
one who is egoless.

This state of being egoless is the idea
of Chochmah, which corresponds to
the olive oil that is made by crushing
the olive:

Olive oil is drawn by the wick, and
becomes completely consumed and
burned by the flame that is attached
to the wick, to the extent that
nothing remains of it at all, (whereas
the wick still has a bit of ashes
remaining after it is consumed by the
flame).

Similarly, regarding the idea of
Chochmah  which is egoless
transparency: When a person is on a
level of Chochma then he becomes
transparent to and literally
absorbed in the “light of the lamp”
of this Mitzvah, so that the Infinite
Light of Hashem can actually shine
upon his soul.

Through this egoless transparency,
the Infinite Light of Hashem shining
into him through this Mitzvah will
continually stay with him.

Whereas without the idea of “olive
0il,” i.e., the egoless state, the Light
of the Lamp (of the Mitzvah) cannot
continuously burn with just the
“wick” (the soul of the person) alone,
rather, it burns quickly and is
extinguished in a short time.

Now, the Divine service of Aharon in
setting-up the lamps and lighting
them up, which is through
“rejoicing in Miztvos,” is done
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(3,727K) “Outside the Paroches (the dividing
* curtain) which is front of the Aron
(Holy Ark).” (Vayikra 24:3)"

D'91M) 23 13713 X1 N38T Iy The concept of the dividing curtain

."D’P"?N e o W 1" (21,19 is: It is written (Tehillim 84:12)

oo m e R e “Like the sun and its covering are
Havayah and Elokim.”

The sun has a protective covering, a “shield,” that prevents it from sending more
light and heat than the world can handle. So too, Hashem’s power of revelation in
Atzilus, which is connected to His Name Havaya, is so strong that the world can’t
handle it. If it would shine without any concealment, we would lose our ego and
any sense of separation from Hashem. We would then have no accomplishment in
serving Him. This higher level of perceiving Hashem in Atzilus is called “Yichuda
Ila’ah-the Higher Level of perceiving His Oneness.”

In order for us to choose to serve Him, He conceals this level from us, and allows
us to perceive Him from a lower level. This is called “Yichuda Tita’ah-the Lower
Level of Percieving His Oneness.” This lower level, connected to Hashem’s Name
Elokim, allows us to feel our own ego and existence separate from Him, as it were.

The separation between these two levels is the idea of the “Paroches-dividing
curtain” between the Aron (in the Kodesh HaKadashim) and the Menorah (in the
Heichal).

“The Menorah is in the Heichal, also called the Kodesh-Holy Area, which is the
part of the Mishkan and Beis Hamikdash that also contains the Shulchan and the
Mizbei’ach HaZahav. The Aron is in the Kodesh HaKadashim, the Holy of Holies.
Between the Kodesh HaKadashim and the Heichal is curtain called the n>1s-
Dividing Curtain. From the perspective of standing inside the Kodesh
HaKadashim, the Menorah is “outside” of the Paroches, and slightly on the right.
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Meaning: Hashem’s Name of
Havaya is the concept of the
“Yichudah Ila’ah-the Higher-Level
Perception of His Oneness,” which is
that “there is no existence besides
Him,” (Devarim 4:35), and “all is
deemed non-existent before Him.”
(Zohar I, 11a)

The name Elokim is that which
hides and obscures in order to give
the illusion that existence has an
independent identity.

Yet, despite that illusion, the reality
is, “the world is filled with His
glory” (Yeshayah 6:3) in a manner of
“Yichudah Tita’ah-The Lowel-
Level Perception of His Oneness.”

The name Elokim is a “shield” to the
name of Havayah. Meaning, just as
a there is a shield for the sun since it
is impossible to directly stare at the
sun for more than a few moments due
to its overwhelming brightness, and
therefore a person needs to wear dark-
colored glasses to look at the sun, so
too we need a concealment on the
intensity of Hashem’s Light to be able
to perceive it our world.

This shield is the idea of “the
dividing curtain shall separate for
you between the Holy and the Holy of
Holies” (Shemos 26:33).

That is where the lamps of the
Menorah are set up and where there
is the “joy of Mitzvos” — “on the
outer side of the curtain” (ibid.
26:35).
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These are performed in a manner of
Yichudah Tita’ah, which on this
level “your heart will run” to the
level of Yichudah Ila’ah.

Since the person is outside of the Holy of Holies, outside of Atzilus, he therefore
now has a great yearning to ascend to that level.
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This joy and yearning in the
person’s soul is caused by the actual
revelation of the Infinite Light of
Hashem in His Mitzvos.

That through this revelation a

person will have an intense yearning
for Hashem “with all of his might,”
with great joy.

UJIND 3" npmaa v moam
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This experience of joy and yearning is
accomplished through Aharon, who
empowers the Jewish People to go up
spiritually to Hashem in prayer.
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Chapter 5

However, this ability of Aharon to
elevate the soul “on the outer side of
the curtain,” to bring about a
revelation of unlimited love for
Hashem, regarding this experience it

is stated (Shemos 27:21) “an
everlasting law for their
generations, nXn-from the ™2

%X7-Children of Yisrael.”

The deeper meaning of “nxn-from
the” is “n-from” “nx” the letters of
the Torah from X through n.

This means that this power to elevate
the soul like the lighting up the
Menorah is through the Torah study
of the Jewish People.

When a person learns, and puts his
heart and soul into the letters that he
says with awe and love of Hashem,
which these letters are rooted in the
highest levels of Holiness, in the level
of Chochma Above in Atzilus, then
these letters of Chochma empower his
spiritual elevation in prayer.

Therefore, the Torah is Light, which
illumines the “lamps.”

This refers to the “lamp of the
Mitzvah” (Mishlei 6:23), which is a
vessel to receive the Light of the
Torah, and the Torah is the Light
and Life of the Mitzvah.

Together they cause this ability of
Aharon to be an “Escort” — to
channel the Light and revelation of
love of Hashem within the person’s
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soul, to bring about the light and joy
of a Mitzvah.

Whereas regarding one who doesn’t
learn Torah, that does not possess
this aspect of Chochmah generated
from the letters of Torah learning, -

our sages say (Avos 2:5): “one who
does not learn Torah cannot be a
Chasid-pious person.”

The term “Chasid-pious person” mentioned by the sages often refers to those
involved in intense prayer and contemplation. Our sages statement shows that one
who doesn’t learn Torah cannot fully be involved in prayer and attain love and fear
of Hashem.

However, in order to channel the
light of Torah into the Jewish People,
this is through the aspect of Moshe.

MRy TNAT N2WRT Ny X
TN NP2 T OV KIT ORI

As it is written in the Zohar on the
verse (Koheles 1:3): “What profit
does a person have in all their toil
that they toil under the sun?” The
Zorah explains “the toil of Torah
study is different, since it is above
the ‘sun.””

(3,KNYP) P10 2y 17712 NIV N
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The term ‘sun’ is a reference to the level of Ze’eir Anpin, the Attributes of Hashem
of Kindness and Severity and their derivatives in the World of Atzilus. ‘Under the
sun’ is refering to Malchus, which is lower than Ze’eir Anpin and receives from it.
Malchus is involved in creating the world. Any toil in material things is connected
to Malchus, which is “under the sun.” However, Torah study is in Hashem’s
Wisdom and Understanding, Chochma and Bina of Atzilus, which are ‘above the
sun,’ since they are higher than Ze’eir Anpin.

7223 19 722" - W NI KA DY)
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There at that transcendent level is
Moshe, who is at the level of
Chochmabh of Atzilus, regarding him it
says he was “heavy of mouth and
heavy of tongue.” (Shemos 4:10)

(2,207 AT YRR TR NPYNY KW, TR YW Rony ) 2
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The fact the Moshe had a hard time speaking was because he was on a level much
higher than Malchus of Atzilus, which is the source of speech in this world, since

he was the level of Chochma of Atzilus.
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The study of Torah is not in the
manner of “rejoicing in a Mitzvah,”
in which “your heart will run” in
yearning to Hashem “from the outer
side of the curtain,” meaning, a
yearning to ascend from the created
worlds to Atzilus,

rather it (Torah learning) is the idea
of “returning to reveal the Oneness
of Hashem in this world.”

Through learning Torah, there is a
manifestation of His True Oneness
here below as it is Above, this is
accomplished through Torah learning
since it literally is the Word of
Hashem.

As it is written (Yeshayahu 59:21):
“(Hashem promises to the Jewish
People:) My Words (of Torah) which
I have placed in your mouth (will
never be forgotten by the Jewish
People).” This means the words of
Torah we speak with our mouths are
literally “His Words” that He is
saying through us.

Our says say (see Kesubos 61b):
“The Mishna is like the Queen,”
who has a royal status like the King
himself,

since the person who says over the
Mishna becomes united with “the
Word of Hashem- which is the
Halacha” (Shabbos 138b), so that
when he says what the Halacha is
according to the Torah, it is as if he
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is the one deciding it, since he is
united with Hashem at that moment.

This most complete level of Torah
study where one unites with Hashem is
the lofty level of someone who’s
entire pursuit in life is Torah study,
like Rabbi Shimon Bar Yochai and
his colleagues.

(Therefore, they were exempt from
prayer, since prayer is the idea of
submission to Hashem during
bowing in Shemona Esrai, which
channels the Infinite Light of
Hashem into this world, and these
revelations of Hashem are also
generated through Torah study).

As Rabbi Shimon Bar Yochai said
(Zohar III, 288a) “I am tied in one
knot with Hashem,” which is the idea
of complete egoless transparency to
the Infinite Light of Hashem on the
level of Yichudah Ila’ah.

Therefore, our sages say (Peah 1:1)
“Learning Torah is equivalent to all
of the Mitzvos.”

In order to reach this manner and
level of egoless transparency to
Hashem, regarding this it is written:
(Shemos 27:20) “and they shall bring
to you pure olive oil,” which is the
aspect of Chochmah-Wisdom of
Holiness.

For our sages say: “Who is a
Chochom-wise person? One who

(X119 KDIT XYTR A P T ¥
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sees What will come to be as a result
of his actions,” (Tamid 32a), which
can also mean that he sees how
everything is coming into being from
Hashem in a manner of something
from nothing.

And as we say (in Shachris, in the
blessing of Yotzer Or): “In His
Goodness, He renews every day
constantly the act of Creation.”

Since, the process of the renewal of
creation something from nothing® is
constantly happening.

The reason for this is: Regarding
Hashem Himself it is written: “For 1
am Hashem, and | have never
changed” (Malachi 3:6), and as we
say in the Shachris: “You (Hashem)
are the same before the world was
created as You are after the world was
created,” without any change.

However, the renewal of the
existence of creation is only from a
limited expression of His Light.

Therefore, there must be a constant
renewal of this Light, so that the
worlds shouldn’t cease to exist.

A short explanation of the reason for constant creation: Hashem is the only true
Real Existence. He is beyond the category of change, since He is beyond the

% The idea of “something from nothing” has two different meanings, both of
which are true: 1- creation of a type of existence that in no way existed before at
all, 2- creation of something that feels separate from Hashem, our physical world,
from an existence that has no independent existence or identity other than Hashem,
meaning from His Light as it shines in Atzilus.
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limitations of time and all levels of existence that He created. His existence isn’t
dependent on anything outside of Himself at all.

However, everything that Hashem created has no ability to exist by itself at all. It
only exists because Hashem brings it into existence.

Since the worlds that Hashem creates are limited and changing, the power from
Hashem invested in them is also a very limited expression of Himself. The creative
energy from Hashem is compared to the light of the sun, or to words of speech. In
both analogies, since are limited expressions of their source, and cannot continue
to exist without being constantly renewed. Similarly, the creative energy of
Hashem must constantly be renewed from its source in Hashem.

The same thing is true of the existence of the worlds from Hashem’s creative
energy:

The created beings are only a limited expression of Hashem’s creative energy. Just
as the light must be constantly renewed from the sun, so too, each creation needs
to be constantly renewed from its source in Hashem’s creative energy.

Another way of saying this analogy: Let’s say there are stain glassed windows
producing an image on the wall opposite them. This image is only an expression
of the light shining in the window. As soon as the sun sets, the image vanishes,
since it is only a projection caused by the light of the sun shining in the windows.

Similarly, the entire existence of all creations is merely a “projection” from the
existence of Hashem’s Light, which is their source of existence. Just as His Light
is constantly renewed, so too all the creations’ existence must be constantly
renewed.

M T D270 927 OK 0 WX When a person will reflect upon this
' ,7an 175K 913 J'\J’l'l.lj idea and take it to heart, this will
e 7 777 cause him to humble himself to

Hashem,

245 M PWHRKI M MMK TN and, as it says in the Zohar (11, 162b):
“when there is a spirit of devotion
from the person to Hashem, this
brings about and draws out from
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Hashem a spirit of wanting to reveal
Himself to the person,”

2y win K772 RIDTPX 71K M2 this brings about that the person
$ NS TR PDSJB‘IWBJ should truly be able to lose himself
T2 "7 in the experience of Hashem’s
Infinite Light that is revealed in
Torah study.

5K M2 N myn nKY" WY This s the idea of “You (Moshe) will
- NN XY T“an-"ﬂ’l}’ﬂ" rr-'_t_,;nj\-command the Children qf
Pl ; '+ Yisroel”: “mxn-command” s
related to the word “Nnmx-
connection” and bonding.

Meaning, that Moshe “connects” and binds the Jewish People with Hashem
through His Light that is revealed in Torah study.

NP7 "IN Y PRI T Y However, this connection can only be
H5nn own  made through first “bringing olive
T 7 oil toyou (Moshe).”

In other words, first a person needs to bring humility to Hashem, which is called
“olive oil,” in order to experience the connection to Hashem that is revealed in
Torah study through Moshe.

“Olive oil” represents Chochma. This is the ability to see how everything is
constantly being created by Hashem and has no separate existence from Him.
When one “sees” that in their mind and heart, this will humble their ego and allow
them to perceive Hashem’s Light in the Torah.

¥ In the Zohar where this quote is taken from, it says: “There is a mitzvah to love
Hashem with great intensity. This is connected to the right hand, (which is
Kindness/Love.) One who loves Hashem, he awakens the “Right Hand”” of Hashem
towards him, and Hashem accepts the person in love. Everything in the world is
dependent on a person’s desire, since a spirit of desire from the person draws forth
and brings about a spirit of desire from Hashem towards him. We find a similar
concept in Iyov (35): “If one will give over his heart to Hashem, then Hashem will
gather his spirit and soul to come close to Him.”

The Alter Rebbe is applying this concept to humility. When one humbles himself
to Hashem, Hashem will help him achieve true selfless transparency to Him, so he
can experience His Light in Torah study.
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This bring about the next part of the
verse: “(Lighting up the Menorah) is
an eternal law ‘nxn-from the letters
of X through n’ of the Children of
Yisroel,” meaning that the letters of
the Torah should cause Aharon to
“set up the lamps” of “rejoicing in
Mitzvos.”

This power of the letters is because
the letters of the Torah are from the
level of Moshe (Chochma of Atzilus),

and from that level “you
(Moshe/Torah) will ‘mxn-connect’
the Children of Yisroel with
Hashem.”

In other words, when a person humbles himself to Hashem, and he learns Torah,
those letters of Torah connect him to Hashem and give him the power to have

“rejoicing in Mitzvos.”

YY' NPM XY IIK NPRaa LT

Now, regarding Aharon, which is

"-"™paTy12yn"ama 35":]3‘7 the level of “when your heart runs”

BRI T KW KYT

in yearning for Hashem, it is written:
“(the Menorah should burn) from
evening until morning.”

This is the concept of “first there is
the darkness of night, and only
afterward is the light of day.”
(Shabbos 77b)

When Hashem made the world, He first created night, and then day. This is why
the in the Jewish calendar, Shabbos and holidays start at night and continue into

the following day.

This system is reflected is our service of Hashem in prayer:

"X 200 727 Y OX" M YR K 12 TN 18D)
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We start off in a spiritually dark level of feeling materiality, and we “run” and
yearn to experience the spiritual Light of Hashem’s Oneness, as we reach deeper
levels of awareness of Hashem through the order of the prayers and the recital of
Shema.

Thus, the idea of Aharon and the Menorah, yearning for Hashem in prayer, is in a
system of burning “from evening until morning,” from spiritual darkness to
spiritual Light.

A" NP2 KW WA NP2 YA Whereas regarding Moshe, which is
nrmaa nant imm v MKy the level of “returning to reveal the

: " One Hashem in this world,” which
etk S5y =NTI Y )
k ﬂ'lb}{U'? i nj ,m;‘;y NTH-I' reveals Hashem’s Oneness on the

’"1173]-;\ level of Yichuda Ila’ah, it is written:
“it will be a continual lamp.”

AT T2VNYW Y TIMMYY KITY  since it is a revelation of Hashem’s
Oneness that is above the limitations
of time,

0'91n) "X 1OWN2" 72N DA and before Hashem “darkness and
(27,099 light are the same” (Tehillim
139:12),

FM3 MWn MYI" KW since “He is always the same, and he
makes everything else completely
equal in comparison to Him.”

B2 This explanation will be enough for
one working to understand.
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In other words, the idea of Torah study is a revelation from Above to below. It
comes from Atzilus, a place of eternal Light. It reveals the truth of Hashem that
He is beyond the limitations of time, space, and levels. In fact, Torah study has, in
a certain sense, an opposite system to that of prayer. Torah starts off in a place of
eternal light and shines down into the darkness of our world. This is the opposite
of prayer, which starts off in our spiritually dark world and works upwards towards
the Light.

Since the Light of Torah study is from Atzilus, from a place of eternal unchanging
Light, it is called “a continual lamp.”

Whereas the Light of prayer, the Menorah of Aharon, is called a lamp that burns
“from evening until morning.”

é»
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A Lesson from the Maamar:
For our service of Hashem to be most effective, this should be the order:

1- “Bring olive oil to Moshe”: Contemplate on how Hashem
constantly recreates the entire world. This should bring a person to
humble his ego before Hashem.

2- “nnxi-you (Moshe/Torah) will “myn-connect’ the Children of
Yisroel (with Hashem)”: Connect with Moshe Rabeinu, with the
Rebbe, who is the extension of Moshe in our generation, and
connect with the Torah. This will connect you with Hashem.

3- ‘nxn-from the letters of X through n’: Say the words of the Torah.

4- ‘177X INK 77y1-Aharon should arrange the Menorah’: Set up your
davening, your personal ‘Menorah,” by contemplating on the great
love and kindness Hashem shows us by giving us Mitzvos. Think
about how one minute of doing Mitzvos is greater than all of Gan
Eden, and how much more so it is greater than anything else in the
physical world.

5- 'niNaT NX IR NYyma-when Aharon lights up the Menorah': If we
contemplate on Hashem’s greatness in the Pesueki Dezimra (Verses
of Praise) and when saying Shema, we allow Aharon to pour into
us a joyous love of Hashem to give extra power to our current love
of Hashem. We need to make ourselves sensitive and receptive to
receive this from Above, so that we can experience loving Hashem
“with all of our might.”
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Every maamar from the entire Torah Or/Likutei Torah with
nekudos and punctuation is available on:
www.ChassidutBehirah.com

Did you enjoy this maamar? Please consider partnering in this
project making Likutei Torah/Torah Or available to many!

To partner by giving monthly (or one time) go to
www.DonorBox.org/LearnChassidus

To view previous maamarim translations, go to

www.LearnChassidus.com

To place a hakdasha in an upcoming maamar, contact me
lessonsinlikutaytorah@gmail.com
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